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Introduction
BY MUFTI TAQI USMANI

IN THE NAME OF ALLĀH, the Most Compassionate, the Most Merciful. All
praise is for Allāh and that is su�cient for us, and peace on His
slaves whom He has selected.1

Fundamentally, there is no great need to compile a book to
explain and clarify the way (maslak) of the scholars of Deoband.2
This is because the scholars of Deoband are not a sect or group that
has moved away from the majority of the Ummah and derived a
separate ideology and set of actions. Rather, the way of explaining
and de�ning Islām that has been that of the majority of scholars for
over 1400 years is also the way of the scholars of Deoband. The
fundamental fountainhead of the religion and its teachings are the
Qur’ān and Sunnah, and all of the teachings of the Qur’ān and
Sunnah, in an all-encompassing way, are also the foundation of the
way of the scholars of Deoband.

Select and look at any of the reliable books on the creed
(ʿaqīdah) of the Ahl as-Sunnah wa ’l-Jamāʿah: whatever is written in
them is the belief of the scholars of Deoband. Study any of the
reliable books of Ḥanafī jurisprudence (�qh) or the legal theory of
jurisprudence (uṣūl al-�qh)—all of the rulings and principles
contained therein are the way of jurisprudence of the scholars of
Deoband. Refer to any of the reliable and accepted books on
manners and spiritual perfection (iḥsān)—they are the Deoband
scholars’ source in relation to the puri�cation of manners (tazkiyah-
i-akhlāq) and iḥsān. From the noble Prophets  and the
Companions and Followers to the awliyā’ of the Ummah and the
pious, those individuals whose lofty rank and whose academic and
pious actions the majority of the Ummah is agreed on are, in the



view of the scholars of Deoband, those very same personalities who
are exemplars and worthy of being followed.

In short, there is no aspect of the religion in which the scholars
of Deoband have di�ered by even the breadth of a hair from Islām’s
popular and transmitted explanation and its accurate temperament
and attitude. It is because of this that there is essentially no need for
a separate book to explain and clarify their way. If their way needs
to be known, then it is mentioned in detail in the reliable books on
the exegesis (tafsīr) of the Qur’ān, the accepted commentaries of
ḥadīth, in [the books of] Ḥanafī jurisprudence, in writings on creed
and kalām, and the books of taṣawwuf and manners that are reliable
and authentic according to the majority of the scholars of the
Ummah. However, in this recent era there have been two causes on
account of which the necessity has been felt for the way,
disposition, religious temperament and attitude (dīnī mizāj wa
mazāq) of the scholars of Deoband to be clari�ed in the form of a
separate book.

The �rst cause is that Islām is a religion of moderation (iʿtidāl).
The Noble Qur’ān has, by describing the Muslim Ummah as the
“moderate Ummah” (Baqarah, 2:143), announced that one of the
fundamental specialities of this Ummah is moderation and balance,
and because the scholars of Deoband are the carriers of this religion
then this moderation has naturally and completely penetrated their
way, disposition, temperament and attitude. Their way passes by
extremism [on the one hand] and laxity [on the other] in a way that
not even the hem of their attire becomes entangled with these two
polar opposites; it is the peculiar characteristic of moderates that
both extremists and those who are lax reprimand them. Those on
the extreme accuse them of being lax and those lax accuse them of
being extreme.

It is because of this that in opposition to the scholars of
Deoband, contradictory propaganda has come from those of extreme
views. For example, the moderate view of the scholars of Deoband is
such that in addition to having complete faith in the Qur’ān and the
Sunnah, they also place their trust in the Pious Predecessors and



follow them. For them, in the elucidation and commentary on the
Qur’ān and the Sunnah, the explanations of the Pious Predecessors
and their actions enjoy a central importance and they consider
having �rm faith and love for them an important part of their way
and disposition. However, on the other side, they do not allow this
faith and love to reach the level of worship and personality cults.
Rather, the principles relating to how di�erences in rank are treated
remain paramount.

Now, there are those who claim to bring faith and act on the
Qur’ān and Sunnah, but are not, in their explanation and
commentary, prepared to give the Pious Predecessors a central
position, but rather consider their own mind and intellect su�cient
to explain the Qur’ān and Sunnah. These individuals direct the
accusation of personality worship against the scholars of Deoband
and propagate that they—we seek refuge with Allāh—have made
their predecessors objects of worship (maʿbūd). On the other side,
those who have actually taken the love and faith for the
predecessors up to the level of personality worship level the
accusation against the scholars of Deoband that there is no love and
reverence in their hearts for the predecessors or that they are guilty
of—we seek refuge with Allāh—denigrating these worthy
individuals of Islām. As a result of both of these types of
contradictory propaganda, a person who is not fully aware of the
actual reality could become the target of misunderstanding the way
and disposition of the scholars of Deoband. It is because of this that
for some time the need was felt that the moderate way of the
scholars of Deoband be explained positively and comprehensively in
a way that an impartial individual would be able to properly
understand their stance.

The second cause is that the way of the scholars of Deoband in
actuality is the name of that way in thought and action that the
founders and authentic elders (akābir) of Dār al-ʿUlūm Deoband
acquired from their shaykhs in a connected chain (sanad) that
reaches back through the Companions and Followers to the Prophet 

. This is an authentic manner in thought and belief, an exemplary



system in actions and manners, and a moderate temperament and
attitude which cannot be acquired by just reading a book or gaining
a sanad, rather it can be accurately acquired by remaining in the
company of those respected individuals who have been absorbed in
this temperament in the way that the Companions acquired it from
the Prophet , the Followers from the Companions, and authentic
students from the Followers.

On the other side, Dār al-ʿUlūm Deoband, to which this way
(maslak) is generally attributed, is an institute of learning that has
been teaching Islamic sciences for over a century. During this time,
it is not surprising that the number of its graduates have gone into
the hundreds of thousands. Aside from that, within the Sub-
Continent thousands of religious schools and institutes have been
established later on that consider Dār al-ʿUlūm Deoband to be their
spiritual fountainhead and a�liate themselves with it; their
graduates are also generally called scholars of Deoband (ʿUlamā-i-
Deoband).

It is clear that it cannot be said that each and every individual
from the thousands who graduate from these institutes is the correct
embodiment of the way of the scholars of Deoband. Any regular
institute of learning which adheres to a special curriculum, syllabus,
system and policy can only serve the individuals studying there and
can only oversee them to the extent that rules and regulations
permit. However, the institute cannot completely supervise each and
every student over the views that are being nurtured in his mind
and which direction he is thinking of proceeding in. After the
connection with the institute ends, there is no possibility of this type
of supervision. As a result, such individuals have come from these
institutes and entered the �eld who are, in terms of education,
without a doubt a�liated to Dār al-ʿUlūm Deoband. However, they
have not had the opportunity of properly acquiring the way and
disposition of the senior (akābir) scholars of Deoband or their
inherited temperament and attitude, which cannot only be acquired
just through books. In this way, they are not the embodiment of the
way of the scholars of Deoband. However, on the basis of their



a�liation to Dār al-ʿUlūm Deoband or one of its spiritual institutes,
some people have assumed they are the embodiment of the way of
the scholars of Deoband and have begun attributing all of their
words to the scholars of Deoband.

Among them were some individuals who not only refuted and
opposed some of the beliefs and thoughts of the scholars of Deoband
but rather declared them to be deviant, and in spite of that consider
themselves to be the embodiment of the way of the scholars of
Deoband. Some individuals have begun to attribute their personal
opinions to the scholars of Deoband. Some have taken a single
aspect of the comprehensive and moderate framework of the way of
the scholars of Deoband and introduced this aspect as being that of
Deoband and undermined its other aspects. For example, some
individuals, having seen that the senior scholars of Deoband at times
of need ful�lled the obligation of refuting false views with proofs,
declared polemics to be the way of the scholars of Deoband and,
through their actions, project the view that the way of the scholars
of Deoband is a negative movement in whose objectives the positive
aspects of the faith have no special importance. Furthermore, in the
refutation of false views, people of varying mindsets identi�ed
di�erent �elds to work in, which was �ne as far as the distribution
of workload was concerned. However, some of the individuals
exceeded the limit and gave the impression that the way of the
scholars of Deoband was only limited to their �eld of action. Some
individuals did opt to follow principles related to the refuting of
false views. However, they did not adhere to the principles that the
senior scholars of Deoband followed in this matter as they should
be. As a result, from the modus operandi of some of these
individuals the impression was given that—Allāh forbid—these
sectarian individuals are adhering to the way of the scholars of
Deoband; these are such people who have spread throughout the
world and whose methodology is to defend the errors of individuals
within their faction while discarding into the sea the positive traits
of their opponents.



The reality is that the way of the scholars of Deoband is free of
all immoderation that has appeared in the public sphere through
such individuals, who are, on the basis of their education, linked to
either Dār al-ʿUlūm Deoband or one of its a�liated institutes.
However, in terms of way, disposition, temperament and attitude,
they are not the embodiment of the senior scholars of Deoband, nor
have they acquired this temperament and attitude through that
inherited method that is the correct method of achieving it.

Even though—if the history from the establishment of Dār al-
ʿUlūm Deoband until today were before us—these instances of
immoderation have not been many, but with the passing away of
senior scholars their number began to increase and unknown people
began to attribute themselves to the way of the scholars of Deoband.
It is because of this that the need was felt for the way, disposition,
temperament and attitude of the scholars of Deoband to be
explained, rati�ed and codi�ed in a comprehensive way to remove
any sense of obscurity and ambiguity.

In this recent era, there has been, without doubt, no personality
more apt than Ḥakīm al-Islām Mawlānā Qārī Muḥammad Ṭayyab
(may his secret be sancti�ed) for this rati�cation and codi�cation.
Not only was the respected Qārī  the rector of Dār al-ʿUlūm
Deoband for over half a century, but he also directly acquired
spiritual e�ulgences (fayḍ) from those senior scholars of Deoband
who were indisputably the embodiment of the way of the scholars
of Deoband. He not only had the blessing of being the student of
luminaries such as Shaykh al-Hind Mawlānā Maḥmūd al-Ḥasan,
Ḥakīm al-Ummah Mawlānā Ashraf ʿAlī Thānawī, Imām al-ʿAsr
ʿAllamah Sayyid Anwar Shāh Kashmīrī and Muftī-i-ʿAzam Mawlānā
Muftī ʿAziz ar-Raḥmān, he remained in their service and company
for lengthy periods of time so that their temperament and attitude
was implanted into his heart and mind. Regardless of whether one
may have a di�erence of view with the Mawlānā on political or
administrative issues, no one contests the fact that he remained the
authentic expositor of the way of the scholars of Deoband in recent
times.



As a result, due to the abovementioned two reasons, whenever a
need was felt to explain in detail the way of the scholars of
Deoband, eyes would turn towards Qārī Muḥammad Ṭayyab .
Sensing the need of the time, he penned and published several
writings on this subject, the most detailed of which is considered to
be the one published under the title Maslak ʿUlamā-i-Deoband.
However, as he has written himself in the introduction to this book,
all of these writings were penned in an indirect way in relation to
other topics rather than a straightforward, detailed exposition of the
way of the scholars of Deoband; it is clear that mentioning a subject
in an indirect way means that true clarity is not possible without the
subject being directly written about. As a result, Qārī Muḥammad
Ṭayyab (may Allāh sanctify his secret), having sensed this need,
compiled this detailed book (Akābir-i-Deoband kā Dīnī Maslak wa
Mizāj) in the last days of his life and which is now before us. It is a
matter of regret that this book was not published during his lifetime.
Perhaps those di�cult tests that he  underwent during the last
days of his life did not allow time for this invaluable treasure to
reach the public domain and so this book remained in draft form.
Finally, members of his family found this valuable manuscript
among his papers and they granted permission to the beloved
nephew of this lowly one, Mawlānā Maḥmūd Ashraf ʿUthmani
(presently Lecturer in Ḥadīth at Dār al-ʿUlūm Karachi), to print and
publish it, and in this way this treasure trove of wisdom and
knowledge is being published by Idara-e-Islamiat.

This lowly one has explained the background of this book.
However, for this lowly and unworthy one to mention something in
relation to the subject matter would be similar to holding a lamp in
front of the sun. This bag of musk emanating its perfume is now in
front of you, so there is no requirement for a perfumier’s
introduction. In short, the sweet-smelling fragrance of the way,
disposition, attitude and temperament of the senior scholars of
Deoband that wafted out from their thought and acts was absorbed
by the heart and mind of Qārī Muḥammad Ṭayyab who gave it the
worded form in this book. He has explained the thought and acts of



the scholars of Deoband in detail in a way that no doubt and
confusion remains in relation to this.

So that whoever is going to perish, may perish with a clear
proof, and whoever is going to live, may live with a clear proof.
(Anfāl, 8:42)

I do not wish to come in between you and the book by
commenting any further: no educated Muslim, especially a teacher
or student of a religious madrasah, should be deprived of studying
this book. In fact, the study or teaching of this book should be
included within the syllabi of madrasahs. It is prayed that Allāh
Most High bene�ts Muslims through it as much as possible, and may
it be a treasure in the Hereafter for the author , his family and the
publishers, āmīn.

THE LOWLY,
MUḤAMMAD TAQI USMANI

(MAY HE BE FORGIVEN)
Servant, Dār Al-ʿUlūm Karachi

25 Shawwāl, 1408 AH
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