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Author’s Introduction

ALL PRAISE IS TO ALLAH for His continuous blessings. I testify that there
is no god except Allah, alone, and that He has no associate—a
testimony that He has made the means of salvation from the horrors
of the next life. And I testify that Muḥammad is His slave and
Messenger; may Allah bless him, his family, his Companions and
whoever supports and assists him.

To proceed: I authored a book entitled Al-Fawāʾid al-
Mutakaththirah �’ l-Akhbār al-Mutawātirah (The Manifold Bene�ts of
Mass-Transmitted Hadiths), mentioning therein what ten or more
Companions have related, and including all the paths of
transmission and variant wordings of each hadith.1 It ended up
being a huge work, like nothing done before it. However, due to the
abundance of information within it, only those with a profound
interest in hadith and lofty aspirations desire to read it, and how
few those are! I therefore decided it was appropriate to extract its
main points for inclusion in this much smaller book, so that a
broader readership might bene�t from it.

I mention the hadith and a number of the Companions  who
related it, along with its attribution to those of the famous scholars
who recorded it. This is enough to satisfy those seeking bene�t. I
have entitled this work Harvesting Scattered Flowers: A Collection of
Mass-Transmitted Hadiths and have organised it in the same chapters
as the original work.

1     Traditionally, scholars would introduce the student of each
science to the ‘ten principles’ of that science (al-mabādiʾ al-ʿasharah)
—its de�nition, subject, founder, end, issues, name, relation, value,
ruling and source. This work of Suyūṭī’s  deals with the science of



hadith narration (ʿilm al-ḥadīth riwāyatan), whose ten elements are
as follows:

•          The de�nition—a science that consists of transmitting
whatever was related to the Prophet , whether word, deed, tacit
approval or attribute.

•     The subject—the person of the Prophet  insofar as he was
a prophet (as opposed to an ordinary person).

•          The founder—the Companions of the Prophet , who
undertook preserving his words, deeds, tacit approvals and
attributes/description.

•     The end result—acquiring good fortune in this world and the
afterlife.

•          The issues—all matters that fall under the Prophet’s 
teachings or example.

•     The name—the science of hadith narration.
•          The relation to other sciences—it is one of the revealed

sciences (which are jurisprudence, Qurʾanic exegesis and hadith).
•     The value—it is of immense worth insofar as through it how

to follow the Prophet  is known.
•         The ruling—an individual obligation to a lone narrator (of

critical information pertaining to a religious obligation); otherwise it
is a collective obligation.

•     The source—the words, deeds, tacit approvals and attributes
of the Prophet .



The Book of Knowledge

1. ‘Whoever deliberately lies about me, let him take his seat in the
Fire.’1

        Narrator   Compiler(s)
1       ʿAlī ibn Abī Ṭālib   Būkhārī (106) and Muslim

(1)
2       Abū Hurayrah   Būkhārī (110) and Muslim

(3)
3       Anas ibn Mālik   Būkhārī (108) and Muslim

(2)
4       Mughīrah ibn Shuʿbah   Būkhārī (1291) and Muslim

(4)
5       Zubayr ibn al-ʿAwwām   Būkhārī (107)
6       Salamah ibn al-Akwaʿ   Būkhārī (109)
7       Ibn ʿAmr   Būkhārī (3461)
8       Ibn Masʿūd   Tirmidhī (2257), Nasāʾī

(4084)2 and Ibn Mājah (30)
9       Jābir ibn ʿAbdillāh   Ibn Mājah (33)

10       Abū Qatādah   Ibn Mājah (35)
11       Abū Saʿīd al-Khudrī   Ibn Mājah (37)
12       ʿAmmār ibn Ḥabīb   Ḥākim
13       Yaʿlā ibn Murrah   Dārimī (240)
14       ʿUmar ibn al-Khaṭṭāb   Aḥmad (326)



41       Muʿādh ibn Jabal   Ṭabarānī, Awsaṭ (1202)
42       Nubayṭ ibn Sharīṭ   Ṭabarānī, Awsaṭ (67)
43       Yaʿlā ibn Murrah   Ṭabarānī, Ṭuruq Ḥadīth man

Kadhaba (153)
44       Abū Umāmah   Ṭabarānī, Kabīr (7557)
45       Abū Mūsā al-Ashʿarī   Ṭabarānī, Awsaṭ (5759)
46       Abū Maymūn al-Kurdī   Ṭabarānī, Awsaṭ (6213)
47       Abū Qirṣāfah   Ṭabarānī, Kabīr (2516)
48       The father of Abū Mālik al-

Ashjaʿī whose name is Ṭāriq
ibn Ashyam

  Ṭabarānī, Kabīr (8181)

49       Saʿīd ibn Zayd   Bazzār, Musnad (1275)
50       ʿImrān ibn Ḥuṣayn   Bazzār, Musnad (3612)
51       Salmān al-Fārisī   Dāraquṭnī, Afrād4

52       Ibn az-Zubayr   Dāraquṭnī, Afrād
53       Yazīd ibn Asad   Dāraquṭnī, Afrād5

54       Abū Rimthah   Dāraquṭnī, Afrād6

55       Abū Rā�ʿ   Dāraquṭnī, ʿIlal (7:47)
56       Umm Ayman   Dāraquṭnī, Afrād7

57       Jābir   Abū Nuʿaym, Ḥilyah (9:59)
58       Jābir ibn Ḥābis   Abū Nuʿaym8

59       Salmān ibn Khālid   Abū Nuʿaym9

60       ʿAbdullāh ibn Zughb   Abū Nuʿaym10

61       Mughīrah ibn Shuʿbah   Abū Nuʿaym, Al-Musnad al-
Mustakhraj ʿalā Ṣaḥīḥ Muslim
(66)

62       Usāmah ibn Yazīd   Ibn Qāniʿ, Muʿjam aṣ-
Ṣahābah11

63       ʿAbdullāh ibn Abī Awfā   Ibn Qāniʿ, Muʿjam aṣ-
Ṣahābah12



64       Buraydah   Ibn ʿAdī, Kāmil13

65       Safīnah   Ibn ʿAdī, Kāmil14

66       Wāthilah ibn al-Asqaʿ   Ibn ʿAdī, Kāmil
67       Abū ʿUbaydah ibn al-Jarrāh   Khaṭīb, Tārīkh (3434)
68       Saʿd ibn Abī Waqqāṣ   Khaṭīb, Tārīkh (609)
69       Ḥudhayfah ibn Asīd   Khaṭīb, Tārīkh15

70       Zayd ibn Thābit   Khaṭīb, Tārīkh
71       Kaʿb ibn Quṭbah   Khaṭīb, Tārīkh16

72       Muʿāwiyah ibn Ḥaydah   Khaṭīb, Tārīkh (1362)
73       Munaqqaʿ at-Tamīmī   Khaṭīb, Tārīkh17

74       Abū Kabshah al-Anṣārī   Khaṭīb, Tārīkh (4004)
75       The father of Abū’ l-ʿUsharāʾ   Khaṭīb, Tārīkh
76       Abū Dharr   Khaṭīb, Tārīkh18

77       ʿĀʾishah   Khaṭīb, Tārīkh19

The following are also mentioned among the narrators of this
hadith:

78       ʿAbd ar-Raḥmān ibn ʿAwf20    
79       ʿAmr ibn ʿAwf21    
80       Abu ’l-Ḥamrāʾ    

2. ‘Allah illuminates the person who hears a statement of mine,
memorises it and shares it with those who have not heard it.
Perhaps the carrier of knowledge does not understand, or perhaps
he [understands yet] carries it to someone with more



understanding.’22 In many paths of its transmission is the additional
wording: ‘There are three things for which the heart of the believer
is never bitter—making works purely for the sake of Allah,
obedience to those in authority and adhering to the group.’

        Narrator   Compiler(s)
1       Zayd ibn Thābit   Tirmidhī (2656), Nasāʾī, As-

Sunan al-Kubrā (5816), Ibn
Mājah (230) and Abū Dāwūd
(3660)

2       Ibn Masʿūd   Tirmidhī (2657)
3       Jubayr ibn Muṭʿim   Ḥākim (294)
4       Nuʿmān ibn Bashīr   Ḥākim (297)
5       Saʿd ibn Abī Waqqāṣ   Ṭabarānī, Awsaṭ (7020)
6       Anas   Ṭabarānī, Awsaṭ (9444)
7       Bashīr (father of Nuʿmān)   Ṭabarānī
8       Jābir ibn ʿAbdillāh   Ṭabarānī, Awsaṭ (5292)
9       ʿUmayr ibn Qatādah al-

Laythī
  Ṭabarānī, Awsaṭ (7004)

10       Muʿādh ibn Jabal   Ṭabarānī, Awsaṭ (6781)
11       Abu ad-Dardāʾ   Ṭabarānī23

12       Abū Qirṣāfah   Ṭabarānī, Awsaṭ (3072)
13       Abū Saʿīd al-Khudrī   Bazzār24

14       Rabīʿah ibn Uthmān at-
Taymī

  Abū Nuʿaym25

15       Ibn ʿUmar   Rā�ʾī, Tārīkh Qazwīn26

16       Zayd ibn Khālid al-Juhanī   Ibn ʿAsākir, Tārīkh (2522)

1   The Sunnah of the Prophet  is divine revelation—‘He does
not speak from his own desire’ (Qurʾan 53:3). His function as Allah’s



Messenger was to deliver Allah’s Message, so to lie about him  is
essentially to lie about Allah .

2   Found in Nasāʾī’s As-Sunan al-Kubrā. There is no mention of
Ibn Masʿūd. There is, however, an unspeci�ed mention of a
Companion of the Prophet .

3   Ṭabarānī has ʿUrs ibn ʿUmayrah.
4   Ṭabarānī, Kabīr (6163).
5   Ibn ʿAsākir (2469).
6   Muttaqī al-Hindī, Kanz (8238).
7   Ibid.
8   Ṭabarānī, Ṭuruq Ḥadīth man Kadhab (174).
9   Muttaqī al-Hindī, Kanz (8238).
10   Ṭabarānī, Ṭuruq Ḥadīth man Kadhab (170).
11      I could not �nd this hadith. Ṭabarānī records the same

hadith from Usāmah ibn Zayd (Kabīr 426).
12   ʿIrāqī, Ibn as-Subkī and Zubaydī, Takhrīj Aḥādīth Iḥyā’ (115).
13   Ṭabarānī, Ṭuruq Ḥadīth man Kadhab (146).
14   Ibn al-Muqriʾ in his Muʿjam (190).
15   Suyūṭī, Al-Fatḥ al-Kabīr (12279).
16   Ṭabarānī, Ṭuruq Ḥadīth man Kadhab (173).
17     Ṭabarānī in Kabīr has recorded a di�erent hadith wherein

Munaqqaʿ informed the Prophet  of what people were saying and
he  responded, ‘O Allah, it is not lawful for them to lie about me.’
(712)

18   Ṭabarānī in Ṭuruq Ḥadīth man Kadhab (171).
19   Ṭaḥāwī, Sharḥ Mushkil (394).
20      Ibn al-Jawzī said that he has not come across this hadith

from ʿAbd ar-Raḥmān ibn ʿAwf. (Laknawī, Al-Āthār al-Marfūʿah,
p.35)

21   Abū Ḥudhayfah Nabīl ibn Manṣūr has quoted it in Anīs as-
Sārī (10:90).



22      This hadith illustrates the very important distinction
between the preservation and transmission of hadith versus the
understanding of hadith needed to derive legal rulings.
Unfortunately, this critical di�erence between the sciences of hadith
and the science of jurisprudence and its principles is lost on many
Muslims today. Of the approximately 140,000 Companions, fatwas
from about 130 are preserved, and of these 130 only seven were
proli�c: ʿUmar ibn al-Khaṭṭāb, ʿAlī ibn Abī Ṭālib, ʿAbdullāh ibn
Masʿūd, Zayd ibn Thābit, ʿAbdullāh ibn ʿAbbās, ʿAbdullāh ibn
ʿUmar, and ʿĀʾishah bint Abī Bakr . Though some of the
aforementioned were also proli�c narrators of hadith, like ʿĀʾishah 

, others of the most proli�c narrators of hadith such as Abū
Hurayrah  were not known for giving fatwas; however, legal
rulings were most de�nitely derived from what they narrated by the
Imams of the Successors (Tābiʿīn).

As a matter of fact, the sciences of hadith were initially a �eld
within legal theory, seeing as how knowledge of narrators and what
is permissible to adduce and derive rulings from is a prerequisite for
being an independent mujtahid [i.e. a legist quali�ed to formulate
independent rulings]. Furthermore, not every sound hadith is acted
upon by every independent mujtahid, due to other considerations
that the given mujtahid views as sound according to his principles.
Examples of this can be found in the earliest extant work of hadith
available to us, the Muwaṭṭaʾ of Imām Mālik . Therein he narrates
a number of sound hadiths on issues for which his fatwa is at
variance, due to his principle of giving priority to the practice of
Medīnan scholars.

There are �ve levels of mujtahid: the independent mujtahid, such
as Imams Abū Ḥanīfah, Mālik, Shā�ʿī and Aḥmad; the mujtahid
nominally ascribed to an Imam, such as Muzanī (who is nominally
ascribed to Shā�ʿī); the mujtahid of a school, such as Qa�āl ash-
Shāshī; the mujtahid of fatwa, such as Nawawī; and the transmitter,
such as Ibn Ḥajar al-Haytamī.

The prerequisites of an independent mujtahid are that he know
the evidences of legal rulings from the Qurʾan, the Sunnah, scholarly



consensus and analogy in detail (i.e. how and from what
perspectives they may be adduced), as well as having his own
unique principles for adducing said evidences. Thus, he must be
knowledgeable of the exegesis of Qurʾanic verses pertaining to legal
rulings, knowledgeable of the chains of narration for hadiths
pertaining to legal rulings, knowledgeable of the abrogating and
abrogated from these sources and pro�cient in Arabic grammar and
lexicology. The mujtahid nominally ascribed to an Imam is like the
independent mujtahid, but has a nominal ascription due to the
overall concurrence of his principles with the principles of the
independent mujtahid. The mujtahid of a school is restricted to the
principles of his Imam and capable of establishing them with their
proofs. His mastery of his Imam’s principles enables him to derive
rulings on issues that his Imam did not give a fatwa on. The
mujtahid of fatwa is pro�cient in the principles of his school and a
master of the divergent fatwas within it and their respective
evidences. Through this mastery, he is capable of evaluating fatwas
within the school and discerning the sound from the weak. The
transmitter possesses mastery of the divergent fatwas of the school
and understands their evidences, but not to the degree of mastery
possessed by the mujtahid of fatwa. Therefore, he is not capable of
evaluating fatwas; however, he is capable of giving fatwas on new
issues by drawing analogies to the wealth of fatwas he has learned
within his school.

Imam Nawawī  states in the introduction to Majmūʿ:
These are the types of muftis, which are �ve. Every type among

them has the prerequisite of memorising the school and natural
intelligence. Whoever undertakes giving fatwas and is not of this
description has brought upon himself something tremendous.

The Seal of the Verifying Imams of the Shā�ʾīs, Ibn Ḥajar al-
Haytami , states in Al-Fatāwā al-Kubrā:

This status is not achieved easily, nor are its high walls breached
by whoever memorises and dabbles in some derivative issues
without guidance to their understanding, without knowing their
source and without knowing what is said about them. Breaching



that prohibitive wall is only possible for he who has delved into a
plethora of jurisprudence until it mixes with his �esh and blood,
and has become legally keen by second-nature, to the extent that if
he judges with his opinion on an issue whose transmission he is not
privy to, he would �nd that what he judges was said previously by
one of the scholars. When jurisprudence is �rmly grounded within
him until he reaches this level, then he is permitted to issue fatwas.
As for before he reaches this level, then it is not allowed for him to
give fatwas. His only job is to be quiet about what does not concern
him and refer to the experts, for it is a �eld that does not accept
intrusion, and no one reaches its broad parameters except one
whom his Master has blessed with extensive success and grace.

23   Dārimī (236).
24   Ṭabarānī, Musnad as-Shāmiyyīn (1302).
25   Ibn Kathīr, Jāmiʿ al-Masānīd wa ’s-Sunan (3027).
26   Ṭabarānī, Musnad as-Shāmiyyīn (508).
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