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LESSON 1

ON ISLĀM AND FAITH (ĪMĀN)

It is narrated from Ibn ʿUmar  that he said:

‘The Messenger of Allāh  said, “Islām is built on �ve
[pillars]: Testifying that there is no god but Allāh (lā ilāha
illa’llāh) and that Muḥammad is His slave and Messenger,
establishing the prayer (ṣalāh), paying the alms (zakāh),
pilgrimage (ḥajj) to the House [of Allāh] and fasting
(ṣawm) during the month of Ramaḍān.”’ [Bukhārī and
Muslim]

Wisdom of the ḥadīth
The ḥadīth compares Islām to a great structure (binā’) supported by
its �ve Pillars (Arkān), which have been �xed and prescribed. True
Islām cannot be achieved by anyone without belief in these �ve
Pillars. Whoever denies any one of these Pillars leaves the fold of
Islam (kufr), and whoever neglects any one of them has indeed
transgressed.



It is narrated from ʿUmar ibn al-Khaṭṭāb  that he said:

‘Once we were sitting in the company of the Messenger of
Allāh  when there appeared a man who was dressed in
extremely white clothes and had extremely black hair. No
trace of travel could be seen upon him, and he was not
known to any of us. He sat down facing the Prophet ,
leaning his knees against the knees of the Prophet  and
placing both his palms upon his two thighs, and said, “O
Muḥammad! Tell me about Islām.” The Messenger of Allāh 

 replied, “Islām is to testify that there is no god but
Allāh and that Muḥammad is the Messenger of Allāh,
establish the prayer (ṣalāh), pay the alms (zakāh), fast
(ṣawm) during Ramaḍān and perform pilgrimage (ḥajj) to



the House [of Allāh], if you have the resources to do so.”
He replied: “You have spoken the truth.” We were
surprised at how he asked him , and then con�rmed
that he had answered correctly. He then enquired: “Tell me
about faith (īmān)”. He  said. “It is to believe in Allāh,
His Angels, His Books, His Messengers and the Last Day;
and to believe in foreordainment (qadr), its bad and good
consequences.” He said, “You have spoken the truth.” He
then enquired: “Tell me about excellence (iḥsān).” He 
said, “It is to worship Allāh as if you are seeing Him; for
although you may not see Him, He sees you.” He enquired:
“Inform me about the Hour [i.e. the Day of Resurrection].”
He  replied, “I have no more knowledge thereof than the
one asking.” He said, “Inform me about its signs”. He 
said, “They are that a bondswoman gives birth to her own
mistress and that you will �nd the barefooted, naked, poor
shepherds competing with one another in the construction
of tall buildings.” Then he departed. The Messenger of
Allāh kept silent for a while; then he said to me, “O ʿUmar!
Do you know who the questioner was?” I replied, “Allāh
and His Messenger know better.” The Prophet  said, “He
was Jibrīl; he came to teach you your religion.”’ [Muslim]

Wisdom of the ḥadīth
The discourse between Jibrīl and the Prophet  provides a lesson
in the correct etiquette of holding a discussion and inquiry for the
purpose of learning. The manner in which Jibrīl sits before the
Prophet  demonstrates good manners (adab) and respect for
gatherings in which religious knowledge is discussed (majālis
al-’ilm).

While Jibrīl calls the Prophet  by his name, despite the verse
prohibiting it:



Do not regard the calling of the Messenger among you as your
calling of one another. (24:63)

he does so only to hide his mission, or because the concept
expressed in this Qur’ānic verse (āyah) does not extend to the
angels.

The ḥadīth di�erentiates between faith (īmān), which is �rm
belief in the fundamentals of the Religion (Dīn); and Islām, which is
obeying the Sharīʿah in external acts. These are two distinct
concepts, which are nevertheless inseparable. Ῑmān is not accepted
without Islām, neither is Islām accepted without īmān. In fact, they
are sometimes interchangeable.

It is a prerequisite for applying the Laws of Islām to a person in
this world, that (if he is capable of speech) he must verbally
articulate the two Testimonies of Faith (ash-Shahādatān) [i.e. that
there is no god but Allāh, and that Muḥammad  is His
Messenger].

The ḥadīth also establishes that Allāh Most High will not inform
any of His creation of the appointed time for the Hour [i.e. the Day
of Judgement]. However, it will be preceded by many signs
announcing it. These include the signs mentioned here and in other
ḥadīths, such as the appearance of ‘Isā  and the Dajjāl, the rising
of the sun from the West and others.

The ḥadīth indicates that authority may be assumed by those
who are unworthy or unquali�ed for it and that children will
increasingly disobey their parents. These are also from the signs
which announce the Hour.

A person is required to be mindful of Allāh Most High and to be
conscious at all times that Allāh is observing him. Furthermore, a
Muslim is required to preserve the foundations and Pillars of the
Dīn, and to be conscious of his responsibility before Allāh Most
High. Thus, he should perfect his actions (iḥsān), motivated by īmān
and mindfulness of Allāh Most High.

In sum, Islām and īmān are inextricable: Islām is not accepted
without īmān, and there is no authentic īmān without Islām. As for



iḥsān, it is the crème de la crème of these two, and ranks above
both.



LESSON 2

ON THE VIRTUE OF SINCERITY (IKHLĀṢ) AND
PROHIBITION OF OSTENTATION (RIYĀ’)

Allāh Most High says:

They were commanded only to worship Allāh, making the
Religion (Dīn) sincerely His, as people of pure, natural faith;
and to establish the prayer (ṣalāh) and pay the alms (zakāh).
That is the correct Religion. (98:5)

It is narrated from the Leader of the Believers (Amīr al-
Mu’minīn), ʿUmar ibn al-Khaṭṭāb , that he said:



‘I heard the Messenger of Allāh  say, “Actions are only
by intentions and every person receives that which he
intends. So whoever emigrates for Allāh and His
Messenger: his emigration is for Allāh and His Messenger;
and whoever emigrates seeking some worldly gain, or to
marry a woman: his emigration is for that which he
emigrated for.”’ [Bukhārī and Muslim]

Wisdom of the ḥadīth
The scholars (ulamā’) are in agreement that intention (niyyah) is
essential in order to gain the reward for an action. However, their
opinions di�er on whether it is regarded as a condition for the
validity of an action. The Shā�ʿīs said: Intention is a condition for
both actions which are ‘the means’ (wasā’il), such as ablution
(wuḍū’), and for actions which are ‘the end’ (maqāṣid), such as
prayer (ṣalāh). The Ḥanafīs said: Intention is a condition only for
actions which are ‘the end’, not for actions which are ‘the means’.

The abode of intention is the heart. Thus, it is not a prerequisite
that the intention be pronounced [aloud]. However, sincerity
towards Allāh Most High is one of the conditions for an action to be
accepted. Indeed, Allāh Most High will not accept any action, except
that which is performed sincerely seeking His Noble Countenance
(Wajh).

It is narrated from Abū Hurayrah  that he said:

‘The Messenger of Allāh  said: “Allāh does not look at
your bodies or your forms, but rather He looks at your
hearts and your actions.”‘ [Muslim]

Wisdom of the ḥadīth



The meaning of the words: ‘Allāh does not look at your bodies’, is
that He does not reward you on account of them. The evidence for
this is His words:

And it is not your wealth, nor your children, that bring you
nearer to Us, but only he who believes and does righteous
deeds. (34:37)

Reward for actions is according to the sincerity (ikhlāṣ) and true
intention (ṣidq anniyyah) which come together within the heart. It is
therefore essential to attend to the state of one’s heart, correcting its
intentions, and purifying it from every reprehensible attribute which
Allāh hates. Attending to the betterment of the heart is a priority
over the actions of the limbs [i.e. outward actions], because the
action of the heart serves as a corrective to the [outward] actions
governed by the Sharīʿah. A person’s [outward] actions may be
correct, while his intention is corrupt. Nevertheless, he must be
treated in accordance with his outward actions and that which is in
his heart must be left for Allāh Most High.

It is narrated from Ibn ʿAbbās  that the Messenger of
Allāh  said in what he reported from his Lord, the
Blessed and Most High:



“Truly, Allāh wrote good deeds and bad deeds and then
explained: Whoever intends to do a good deed and then
does not do it, Allāh the Blessed and Most High will write
it as a full good deed for him. If he intends to do it and
then does it, Allāh will write it as ten to seven hundred
good deeds multiplied many times over. If he intends an
evil deed and then does not do it, Allāh will write it as a
full good deed for him. If he intends it and then does it,
Allāh will write it as one bad deed for him.” [Bukhārī and
Muslim]

Wisdom of the ḥadīth
This is a sacred ḥadīth (ḥadīth qudsī). That is: what Allāh informed
His Prophet  through inspiration, in a dream or by some other
form of revelation, and which the Prophet  expressed thereafter
in his own words.

The meaning of the word ‘wrote’ (kataba), here, is that Allāh
ordered the guardian-angels (ḥafaẓah) to write down good deeds
and bad deeds.

The ḥadīth informs us that whoever intends a good deed
(ḥasanah), it is written for him, regardless of whether he actually
performs it. This is because the intention to do a good deed is the
cause of doing it, and the cause of good is also good (khayr). On the
other hand, whoever intends a bad deed (sayyi’ah), and then refrains
from committing it for the sake of Allāh Most High and not for any
other reason, a good deed is written for him. This is because his
refraining from it after he was �rmly resolved upon it is good. He is
therefore rewarded in recompense with a good deed. If it is said:
Why is a bad deed not written in accordance with his intention? The
answer is: that the intention to refrain from the bad deed follows
[the initial intention to commit the bad deed] and therefore
abrogates (naskh) the earlier intention, as Allāh Most High says:



Verily, good deeds remove evil deeds. (11:114)

It is narrated from Jundab ibn ʿAbd Allāh  that the
Messenger of Allāh  said:

“Whoever seeks to be known, Allāh will make him known
[on the Day of Resurrection]; and whoever seeks to be
seen, Allāh will cause him to be seen.” [Bukhārī and
Muslim]

Wisdom of ḥadīth
The words: ‘seeks to be known’ (sammaʿa) refer to people who boast.
Allāh will expose such people [in their true condition] on the Day of
Resurrection. The words: ‘seeks to be seen’ (ra’ā) refer to people
who behave ostentatiously, seeking the high regard of others. These,
Allāh will reveal the secrets of their hearts to all of creation.

This ḥadīth is a warning against [all forms of] ostentation and
boasting, and that whoever adopts this course, Allāh will expose and
disgrace him.

It is narrated from Abū Hurayrah  that he said:

‘I heard the Messenger of Allah  say: “The Most High
said, ‘Of all those to whom association is attributed, I am
the furthest removed from that which is associated with
Me. Anyone who performs an action in which he associates
with Me anything other than Myself, I abandon him and
that which he associates.’”’ [Muslim]



Wisdom of the ḥadīth
The meaning of the words: ‘performs an action in which he
associates with Me anything other than Myself’ is that a person
appeals to anyone other than Allāh by showing o� or boasting,
seeking to bene�t from him in terms of wealth, status or praise. The
words: ‘I abandon him and that which he associates’ allude to the
consequence that he will receive no reward [for the good deeds
which he shows o� or boasts about] and that he will be dispossessed
of his recompense [for these].

Ibn ʿAllān [commentator on Riyāḍ aṣ-Ṣāliḥīn] said: ‘[The ḥadīth
indicates] the designation of showing o� as association [of partners
with Allāh] (shirk), albeit a form of hidden association (shirk khafī)
[i.e. which takes place without a person realising he is committing
shirk and which is distinct from the greater association (ash-shirk al-
akbar), for which there is no forgiveness]. While [this form of shirk]
does not pierce the foundations of faith (īmān), it nevertheless
nulli�es the reward for the actions through which it was committed.



It is narrated from Abū Hurayrah  that he said:

‘I heard the Messenger of Allāh  say: “Truly, the �rst of
people to be judged on the Day of Resurrection (Yawm al-
Qiyāmah) will be: a man who died as a martyr (shahīd). He
will be brought and will be informed of the blessings he
had and will acknowledge them. [Allāh] will say: ‘What did
you do with them?’ He will say: ‘I fought for You until I
was martyred.’ [Allāh] will say: ‘You lie. Rather you fought
so it would be said: “so-and-so is brave!” and so it was
said.’ Then the command will be given and he will be
dragged on his face until he is thrown into the Fire (Nār).
[Another of the �rst to be judged will be:] a man who
learnt and taught [sacred] knowledge (ʿilm) and recited the
Qur’ān. He will be brought and informed of his blessings
which he will acknowledge. [Allāh] will say: ‘What did you
do with them?’ He will say: ‘I learnt and taught [sacred]
knowledge and I recited the Qur’ān for You.’ [Allāh] will
say: ‘You lie. Rather you learnt so that it would be said: “a
scholar (ʿālim)!” and you recited so that it would be said:
“a reciter (qāri’)!” and so it was said.’ Then the command
will be given and he will be dragged on his face until he is
thrown into the Fire. [Another of the �rst to be judged will
be:] a man to whom Allāh gave a lot of wealth and all sorts
of assets. He will be brought and informed of his blessings
which he will acknowledge. Allāh will say: ‘What did you
do with them?’ He will say: ‘There was no path in which
You love for [wealth] to be spent but that I spent in it for
You.’ He will say: ‘You lie. Rather you did it so that it
would be said: “he is generous,” and so it was said.’ Then
the command will be given and he will be dragged on his
face until he is thrown into the Fire.”’ [Muslim]

Wisdom of the ḥadīth
The ḥadīth warns against ostentation (riyā’) [i.e. showing o� not
only one’s wealth, but all manner of blessings which Allāh has



bestowed]. The �rst matters to be judged on the Day of Resurrection
will be acts of riyā’. These will be revealed [in their true light] and
those who committed them will be censured and disgraced.

Outward acts are not su�cient for salvation in the Hereafter
(Ākhirah). Rather, what is required is sincerity (ikhlāṣ) and
[genuinely] seeking the Countenance (Wajh) of Allāh Most High
[alone].

It is narrated from Abū Dharr  that he said:

‘The Messenger of Allāh  was asked: “Tell us about a
person who does some good deed and people praise him
for it.’’ He replied: “That is the good news which a believer
receives immediately [i.e. in this life].”’ [Muslim]

Wisdom of the ḥadīth
This ḥadīth indicates that sincerity (ikhlāṣ) towards Allāh Most High
and seeking closeness to Him are not tainted by other people’s
approval or praise. Rather, when Allāh Most High allows people to
praise the believer, this is proof that He accepts [the believer’s
striving towards Him]. It is a true testimony and immediate good
news of success, as indicated by the words of the Most High:

For them is good news, in the life of this world, and in the
Hereafter. (10:64)
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