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INTRODUCTION 

The Gospel of Luke derives its name from its author in the same way that
the other gospel accounts do. What we know of the author, Luke, comes
from glimpses found mostly in the Book of Acts, which he also wrote. In
these two volumes, Luke provided a narrative of the life of Christ and a
sequential narrative of the history of the beginning of the evangelization of
the world with the Good News of Christ’s redemption and growing
Kingdom.

Luke was not one of the twelve original apostles. In fact, we have no
evidence to suggest that he ever met Jesus. In his writings, Paul(view
image) identified Luke as the “beloved physician” (Colossians 4:14) and
Paul’s “fellow-worker” (Philemon 24). Luke wrote a history based on the
testimony of eyewitnesses who accompanied Jesus during His earthly
ministry (Luke 1:1–4).

Many references in the Book of Acts confirm Luke’s association with
early Jewish believers, however, he was not a Jew (Acts 16:10–17; 20:5–
15; 21:1–18; 27:1–28:16). He was a Gentile and a physician (Colossians
4:11, 14). His love of history and interest in the sciences made him a
reliable contributor to an otherwise Jewish compilation of biblical literature.
Early church fathers Eusebius and Jerome confirm Luke’s authorship of
this gospel and further reveal that he was a native of Antioch.1 The earliest
tradition of the church unanimously attributed this gospel to Luke.

Luke addressed both this gospel and the Book of Acts to an unknown
person by the name of Theophilus. Scholars wonder about the recipient of
these works since the name means “lover of God.”2 Some speculate that
these books were written to those “who love God.”3 Others believe that the
address of “Your Excellency” demonstrates that the recipient of these books
was a real person, possibly a well-known Roman dignitary, perhaps one of



those who had turned to Christ in “Caesar’s household” (Philippians
4:22).4

Luke’s careful recording of the history immediately surrounding the
emerging church provides reasonable evidence to believe that both Luke
and Acts were written about A.D. 61–62. Like the other Synoptic Gospels
(Matthew and Mark), Luke recorded the Olivet Discourse in which Jesus
predicted the destruction of Jerusalem(view image). Acts records nothing
of the great Christian persecution by the Roman Emperor Nero(view
image) in A.D. 64. These facts, then, suggest a possible date of A.D. 63 for Acts
and maybe a year or two earlier for Luke’s gospel narrative.5

Luke approached the writing of his gospel with meticulous care,
providing details that help us understand the historical context of some of
the events in Jesus’ life. He provided the greatest detail of Jesus’ birth of
any of the gospel writers. He illuminated the details surrounding the birth of
Jesus’ relative, John the Baptizer. He clearly outlined the fact that Jesus
came to save those considered to be the outcasts of Jewish society—the tax
collectors, the physically handicapped, children, and Gentiles. He provided
particular insight into Jesus’ compassion, demonstrating how the Great
Physician provided restoration and healing to those most aware of their
need (5:31–32; 15:4–7, 31–32; 19:10).

Luke also provided the most detailed information of Jesus’ final journey
to Jerusalem(view image). Starting with 9:51, Luke devoted ten chapters
to his description of this journey, much of the information unique to Luke’s
gospel. Throughout these ten chapters, Luke emphasized the significance of
Jesus’ unswerving commitment to the Cross. Nothing deterred the Son of
Man in that final journey from Galilee(view image) to Judea(view image).
He was deeply cognizant of the purpose for which He had come to earth,
and Luke described that overriding theme with genuine appreciation for
what Christ was going to do (9:22–23; 17:25; 18:31–33; 24:25–26, 46).

Luke told Christ’s story primarily to a Gentile audience, much like John
Mark did in his gospel. Because Luke was a Gentile and therefore
comfortable with the Greek language, he often used Greek expressions
rather than Hebrew or Aramaic equivalents. He referred to the place of
Jesus’ execution as Calvary rather than Golgotha. He avoided use of
Aramaic terms like Abba, rabbi, and hosanna. When he quoted the Old



Testament Scriptures, he often paraphrased the original wording rather than
quoting directly.

Perhaps because of his close association to Paul(view image), the
apostle to the Gentiles (Romans 11:12–13; 1 Timothy 2:7; 2 Timothy
1:11), Luke emphasized the universal scope of the gospel. He showed, like
John did in his Gospel account, that Christ was rejected by Israel and then
proclaimed to the whole world.

Because of the universal appeal of Luke’s Gospel, showing that Christ
was sacrificed for the sins, not only of the Jews but of the Gentiles as well,
the Gospel of Luke holds a special place in the canon of the Christian
Scripture. The clear and flowing style of Luke’s narrative, presenting Jesus
to a non-Jewish world, draws readers. They find in the pages of Luke’s
Gospel both the relief they seek from the guilt and pain of their sin, as well
as the offer of restoration to wholeness in the hands of the compassionate
Great Physician.
CALVARY—The name occurs once only in the King James Version, in
Luke. 23:33, and not at all in most English versions. The word comes from
the Vulgate, where the Latin calvaria translates the Greek kranion; both
words translate from the Aramaic gulgoltâ, the ‘Golgotha’ of Matthew
27:33, meaning ‘skull’. Three possible reasons for such a name have been
propounded: because skulls were found there; because it was a place of
execution; or because the site in some way resembled a skull. All we know
of the site from Scripture is that it was outside Jerusalem, fairly
conspicuous, probably not far from a city gate and a highway, and that a
garden containing a tomb lay nearby.
Two Jerusalem localities are today pointed out as the site of the Lord’s cross
and tomb; the one is the Church of the Holy Sepulcher, the other Gordon’s
Calvary, commonly known as the Garden Tomb. Unfortunately it has
always proved difficult to debate the question objectively; in some quarters
the identification one accepts is almost the touchstone of one’s orthodoxy.
The Church of the Holy Sepulcher marks the site of a temple to Venus
which the emperor Constantine removed, understanding that it stood over
the sacred site. The tradition thus goes back at least to the 4th century. But
in view of the operations and activities of Titus in the 1st century and
Hadrian in the 2nd, the identification must still be viewed as precarious. It
has at least been clarified by recent excavations that the traditional site lay



outside the city walls in the time of Christ. On the other hand, the evidence
of the church itself may indicate a tomb of slightly too late a date to be
authentic.
The Garden Tomb was first pointed out in 1849; a rock formation there
resembles a skull; and admittedly the site accords with the biblical data. But
there is no tradition or anything else to support its claim. The more ancient
site is much more likely; but any identification must remain conjectural.1
1D. F. Payne, “Calvary”, New Bible Dictionary, ed. D. R. W. Wood, I. H.
Marshall, A. R. Millard, J. I. Packer and D. J. Wiseman, 3rd ed. (Leicester,
England; Downers Grove, IL: InterVarsity Press, 1996). 160.
EUSEBIUS—Eusebius of Caesarea (ca. A.D. 260–340), bishop of
Caesarea and prolific historian, biblical scholar, and Christian apologist.
Educated in the Alexandrian tradition by the presbyter Pamphilus (hence
his designation also as Eusebius Pamphilii), his text-critical skills were
employed as copyist for the emperor Constantine. His ten-volume Historia
ecclesiastica (Church History) records the history of the Church from
apostolic times until ca. 323; the many quotations and paraphrases preserve
portions of ancient works which otherwise have not survived. Eusebius’
earlier Chronicle provides a comparative chronology of ancient Near
Eastern, classical, and biblical history. Although he composed extensive
commentaries using literal and allegorical modes of exegesis, Eusebius’
most important contributions to biblical studies were his Onomasticon, a
topographical catalogue of biblical sites, and the Eusebian Canons, a
system of tables indicating parallel passages in the Gospels.1
ca.circa
ca.circa
1Allen C. Myers, The Eerdmans Bible dictionary (Grand Rapids, MI:
Eerdmans, 1987) 358.
GALILEE—a Roman province of Palestine during the time of Jesus.
Measuring roughly 80 kilometers (50 miles) north to south and about 58
kilometers (30 miles) east to west, Galilee was the most northerly of the
three provinces of Palestine—Galilee, Samaria, and Judea. Covering more
than a third of Palestine’s territory, Galilee extended from the base of
Mount Hermon in the north to the Carmel and Gilboa ranges in the south.



The Mediterranean Sea and the Jordan River valley were its western and
eastern borders, respectively.
Originally a district in the hill country of Naphtali (2 Kings 15:29; 1
Chronicles 6:76), Galilee was inhabited by a “mixed race” of Jews and
heathen. The Canaanites continued to dominate Galilee for many years after
Joshua’s invasion (Judges 1:30–33; 4:2). It was historically known among
the Jews as “Galilee of the Gentiles” (Isaiah 9:1; Matthew 4:15).
Galilee had such a mixed population that Solomon could award
unashamedly to Hiram, king of Tyre, 20 of its cities in payment for timber
from Lebanon (1 Kings 9:11). After conquest by Tiglath–Pileser, king of
Assyria (about 732 B.C.), Galilee was repopulated by a colony of heathen
immigrants (2 Kings 15:29; 17:24). Thus the Galilean accent and dialect
were very distinct (Matthew 26:69, 73). For this and other reasons, the
pure-blooded Jews of Judea, who were more orthodox in tradition, despised
the Galileans (John 7:52). Rather contemptuously Nathanael asked, “Can
anything good come out of Nazareth?” (John 1:46).
Galilee consisted essentially of an upland area of forests and farmlands. An
imaginary line from the plain of Acco (Acre) to the north end of the Sea of
Galilee divided the country into Upper and Lower Galilee. Since this area
was actually the foothills of the Lebanon mountains, Upper and Lower
Galilee had two different elevations.
The higher of the elevations, Upper Galilee, was more than 1,000 meters
(3,000 feet) above sea level; and in the days of the New Testament it was
densely forested and thinly inhabited. The lower elevation, Lower Galilee,
averaged between 500 to 700 meters (1,500 to 2,000 feet) above sea level; it
was less hilly and enjoyed a milder climate than Upper Galilee. This area
included the rich plain of Esdraelon and was a “pleasant” land (Genesis
49:15). Chief exports of the region were olive oil, grains, and fish.
Galilee was the boyhood home of Jesus Christ. He was a lad of Nazareth, as
it was prophesied: “He shall be called a Nazarene” (Matthew 2:23). Here
He attempted to begin His public ministry, but was rejected by His own
people (Luke 4:16–30).
All the disciples of Jesus, with the exception of Judas Iscariot, came from
Galilee (Matthew 4:18; John 1:43–44; Acts 1:11; 2:7). In Cana of Galilee
He performed His first miracle (John 2:11); in fact, most of His 33 great
miracles were performed in Galilee. Capernaum in Galilee became the



headquarters of His ministry (Matthew 4:13; 9:1). Of His 32 parables, 19
were spoken in Galilee. The first three gospels concern themselves largely
with Christ’s Galilean ministry. Most of the events of our Lord’s life and
ministry are set against the backdrop of the Galilean hills.
When Herod the Great died in 4 B.C., Galilee fell to the authority of
Antipas; Herod, who governed until A.D. 39. He built his capital city at
Tiberias on the Sea of Galilee and was succeeded by HEROD I who took
the title of “king.” After Agrippa’s death in A.D. 44 (Acts 12:23), Galilee
became a ZEALOT stronghold until the Romans crushed Jewish resistance
in Palestine between A.D. 66 and 73.1
1Nelson’s New Illustrated Bible Dictionary, ed. Ronald F. Youngblood, F. F.
Bruce, R. K. Harrison and Thomas Nelson Publishers (Nashville, TN:
Thomas Nelson, Inc., 1995).
GENTILES—People who are not part of God’s chosen family at birth and
thus can be considered “pagans.” Though not synonymous in English,
“Gentiles,” “nations,” “pagans,” “heathens” are variants chosen by
translators to render goyim in Hebrew and ethnoi in Greek. “Gentile” and
“nation” suggest race or territory, while “pagans” and “heathen” suggest
religion.
The loss of political autonomy and the spread of Hellenism caused the Jews
to be increasingly wary of Gentiles during the intertestamental period (cf.
Wis. 10–19). Many in the early Church, which had emerged among the
Jews of Palestine, maintained this opposition to Gentiles, viewing them as
morally and religiously inferior (Matt. 5:47; 6:7; Luke 12:30; Eph. 4:17; cf.
1 Cor. 5:1, “pagans”; 12:2; 1 Thess. 4:5, “heathen”). Indeed, both
Gentiles and Jews rigidly opposed the followers of Christ (Acts 14:1–2; 2
Cor. 11:26).1
1Jack P. Lewis, “Gentiles,” ed. Chad Brand et al., Holman Illustrated Bible
Dictionary (Nashville, TN: Holman Bible Publishers, 2003), 638.
cf. compare, see
Wis. Wisdom of Solomon
GOLGOTHA — (Gk. Golgotha). The site of Christ’s crucifixion. The
name, defined by the Gospel writers as “the place of a skull” (Matthew
27:33; Mark 15:22; John 19:17; cf. Luke 23:33; KJV “Calvary”), is the
Greek transliteration of Aramaic gûlgaltā “skull” (Vulgate Latin Calvaria,



whence English “Calvary”). According to Origen, Golgotha was named
after the skull of Adam, who was allegedly buried there. It is more likely
that the name derived from a rocky protuberance located there that had the
shape of a skull, but other explanations have also been given.
The New Testament reports that Jesus’ crucifixion took place outside the
city (Hebrews 13:12), in keeping with both Roman custom and Jewish law.
The site was near the city (John 19:20), and since it is said that there were
many passersby (Matthew 27:39; Mark 15:29), it was probably beside a
road.
In 336 Constantine the Great (284–337) built the Church of the Holy
Sepulchre on what is said to have been the traditional site of Golgotha. The
church stands in what is now the western part of the Old City; inside is a
pile of rock about 3meters (15 feet high, and 40 meters (130 feet) away is a
site that has been identified as the tomb of Jesus. The church was destroyed
by the Arabs and then rebuilt by the Crusaders in 1130; after its destruction
by fire in 1808, it was restored again but very imperfectly. The church has
long been a focal point of political agitation among Arabs, Jews, and
Christians, and it is now controlled by the Muslims.
The main question about this traditional site of the tomb of Jesus has been
whether it lay outside the city walls during the New Testament period. A
further difficulty is presented by the possibility that the hill changed a great
deal under Emperor Hadrian (117–138), who rebuilt Jerusalem into the
thoroughly pagan city of Aelia Capitolina and declared it off limits to Jews.
Discussions have long been more emotional than factual, but most scholars
now favor this traditional location as the correct one.
In 1885 the British general Charles Gordon suggested that Golgotha lay
farther to the north, proposing a site on a hill north of the Turkish city wall,
near the modern Damascus Gate. The area contains a number of simple
graves from the Byzantine period, one of which is designated the “Garden
Tomb.” This rock formation, roughly resembling a human skull and called
“Gordon’s Calvary,” lacks the support of both archaeology and early
Church tradition.1
1Allen C. Myers, The Eerdmans Bible Dictionary (Grand Rapids, MI:
Eerdmans, 1987), 430–431.



JEROME — (c.345–420), Eusebius Hieronymus, biblical scholar. The date
of Jerome’s birth at Strido, near Aquileia, has been the subject of dispute:
Prosper of Aquitaine says that he was 90 when he died, implying that he
was born in 330; though a chronology based on Prosper’s statement has
recently found some support, most scholars argue for a later date. Jerome
studied at Rome, where he was baptized, and then travelled in Gaul before
devoting himself to an ascetic life with friends at Aquileia. About 374 he
set out for Palestine. He delayed in Antioch, where he heard the lectures of
Apollinarius of Laodicea until self-accused in a dream of preferring pagan
literature to religious. He then settled as a hermit at Chalcis in the Syrian
desert for four or five years, and while there learned Hebrew. On his return
to Antioch he was ordained priest by Paulinus, next spent some time in
Constantinople, and from 382 to 385 was back in Rome, where he acted as
secretary to Pope Damasus and successfully preached asceticism. After
Damasus’ death he visited Antioch, Egypt, and Palestine, and in 386 finally
settled at Bethlehem, where he ruled a newly founded men’s monastery and
devoted the rest of his life to study.
Jerome’s writings issued from a scholarship unsurpassed in the early
Church. His greatest achievement was his translation of most of the Bible
into Latin from the original tongues, to which he had been originally
prompted by Damasus. He also wrote many biblical commentaries, in
which he brought a wide range of linguistic and topographical material to
bear on the interpretation of the sacred text. Further, he anticipated the
Reformers in advocating the acceptance by the Church of the Hebrew
Canon of Scripture, thereby excluding those Books which came to be called
the Apocrypha. In addition to his biblical work, he translated and continued
Eusebius’ ’Chronicle’; compiled a ’De Viris Illustribus’, a bibliography of
ecclesiastical writers; and translated into Latin works by Origen and
Didymus. His correspondence is of great interest and historical importance.
His passionate nature also led him to throw himself into many controversies
and to attack Arianism, Pelagianism, and Origenism (the last of which had
led to a bitter quarrel with his friend Rufinus of Aquileia who had remained
faithful to Origen). In some of his letters to friends and in his tracts against
Helvidius and Jovinian, he advocated extreme asceticism.
Since the 13th century he has often been depicted in art with a red hat, on
the supposition that Damasus created him a cardinal. He is also often



represented with a lion at his feet. His feast day is 30 Sept.1
1F. L. Cross and Elizabeth A. Livingstone, The Oxford Dictionary of the
Christian Church, 3rd ed. rev. (Oxford; New York: Oxford University
Press, 2005). 872.
THE FIRST JEWISH REVOLT AND THE DESTRUCTION OF
JERUSALEM — Uprising in A.D. 66–70, occurred as the result of a series
of ineffective Roman governors in Judea.
The last Jewish king, Agrippa I (the Herod of Acts 12), died in A.D. 44, and
the next 20 years were filled with persecution and humiliation for the Jews
in Palestine. The unrest needed only a spark to flame into open revolt; the
spark was provided by Florus, the Roman governor appointed in A.D. 64.
His demand for money from the temple treasury, and the slaughter and
pillage by Roman soldiers, provoked the Jews into an uprising in the year
66.
Rebellion quickly spread throughout Palestine, accompanied by a general
struggle between Jews and pagans in several eastern Mediterranean cities.
The revolt in Palestine was led by the Zealots, a Jewish group that had long
wanted the Romans to leave Palestine. After an initial Jewish victory at the
pass of Beth-horon, the emperor Nero dispatched his most able general,
Vespasian, to direct the operation of punishing the rebels. By the autumn of
A.D. 67 all of Galilee and other northern lands were back in Roman hands.
In 67 and 68 further operations in Samaria and Judea left only four
strongholds in Jewish control. At this point the Roman campaign slackened.
Nero committed suicide in A.D. 68, and after three short-lived emperors,
General Vespasian gained control of the empire in A.D. 69. His son Titus
took command of the forces in Palestine, and laid siege to Jerusalem in
A.D. 70.
The Jews in the capital might have been better prepared had they taken
advantage of the turmoil in Rome to consolidate their own position and
resolve disputes among warring Jewish factions. As it was, the arrival of
Titus with 80,000 soldiers forced them to unify for a last defense of the city.
The siege of the city lasted for some 5 months. Jerusalem held out
heroically against the advancing Romans, forcing a step-by-step conquest
of the city. A tragic moment in Jewish history came early in August, A.D.
70, when for the first time in centuries, the morning and evening sacrifices



were not offered at the temple. About August 29, under circumstances still
not clear, the sanctuary was put to the torch and the temple destroyed,
thereby fulfilling Jesus’ prophecy (Matthew 24:1, 2; Mark 13:1, 2; Luke
19:43, 44; 21:5–7). For another month some resistance continued, but by
the end of September the conflict was over in the desolated city. In all,
perhaps 1,000,000 Jews were killed and 900,000 taken captive during the
course of the revolt.1
1Walter A. Elwell and Barry J. Beitzel, Baker Encyclopedia of the Bible
(Grand Rapids, MI: Baker Book House, 1988). 792.
JERUSALEM — Jerusalem is one of the world’s famous cities. Under that
name, it dates from at least the 3rd millennium BC; and today is considered
sacred by the adherents of the three great monotheistic faiths, Judaism,
Christianity and Islam. The city is set high in the hills of Judah, about 50
km from the Mediterranean, and over 30 km west of the north end of the
Dead Sea. It rests on a none-too-level plateau, which slopes noticeably
towards the southeast. To the east lies the ridge of Olivet. Access to the city
on all sides except the north is hampered by three deep ravines, which join
in the Siloam Valley, near the well Bir Eyyub, southeast of the city. The
eastern valley is Kidron; the western is now called the Wadi al-Rababi, and
is probably to be equated with the Valley of Hinnom; and the third cuts the
city in half before it runs south, and slightly east, to meet the other two.
This latter ravine is not mentioned or named in Scripture (although
Maktesh, Zephaniah 1:11, may well have been the name of part of it), so it
is usually referred to as the Tyropoeon Valley, i.e., the Valley of the Cheese-
makers, after Josephus.1
1D. F. Payne, “Jerusalem”, New Bible Dictionary, ed. D. R. W. Wood, I. H.
Marshall, A. R. Millard, J. I. Packer and D. J. Wiseman, 3rd ed. (Leicester,
England; Downers Grove, IL: InterVarsity Press, 1996). 557.
JOHN THE BAPTIST (JOHN THE BAPTIZER) — Forerunner and
herald of the Christ. Hewas of the priestly race by both parents, for his
father, Zacharias, was himself a priest of the course of Abia or Abijah(1
Chronicles 24:10), and Elisabeth was of the daughters of Aaron (Luke 1:5).
His birth was foretold by an angel sent from God, and is related at length in
Luke 1. The birth of John preceded by six months the birth of Jesus. John
was ordained to be a Nazarite from his birth (Luke 1:15).
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