


Cover photograph by Dick Bancroft.
Cover design by Warren Jefferson.
Interior illustrations by Kahionhes John Fadden).

Copyright 1978, 1981, 2005 by Akwesasne Notes, Mohawk Nation, via
Rooseveltown, N.Y.

Native Voices, an imprint of
Book Publishing Company
P. O. Box 99
Summertown, TN 38483
(888) 260-8458

Printed in The United States of America-

19 18 17 16 15 14      3 4 5 6 7 8 9

ISBN 10 : 1-57067-159-1
ISBN 13: 978-1-57067-159-3
eISBN: 978-1-57067-813-4

Basic call to consciousness / edited by Akwesasne notes.-- Rev. ed.
   p. cm.
Includes bibliographical references.
ISBN 1-57067-159-1
1. Iroquois Indians--Politics and government. 2. Speeches, addresses, etc., Iroquois. 3. Iroquois

Indians--Government relations. 4. Iroqouis Indians--Social conditions. I. Akwesasne notes.
E99.I7B23 2004
323.1'19755--dc22

2004005301

All rights reserved. No part of this book may be reproduced or utilized in
any form or by any means, electronic or mechanical, including
photocopying, recording, or by any information storage and retrieval system
without permission in writing from the Publisher. Inquiries should be



addressed to Book Publishing, Company, P. O. Box 99, Summertown, TN
38483.

Credit pending for photographs on pages 20, 58, 59, 64, 65, 66, 67, 72, 113,
and 130.



Contents

Introduction John Mohawk
Preamble Chief Oren Lyons
The Haudenosaunee: A Nation Since Time Immemorial Segwalise

Thoughts of Peace: The Great Law Sotsisowah

Deskaheh:
An Iroquois Patriot’s Fight for International Recognition

The Last Speech of Deskaheh

Geneva, 1977:
A Report on the Hemispheric Movement of Indigenous Peoples
José Barreiro

A Basic Call to Consciousness: The Haudenosaunee Address to the
Western World

Introduction
Spiritualism, the Highest Form of Political Consciousness
The Obvious Fact of Our Continuing Existence
Policies of Oppression in the Name of “Democracy”



Our Strategy for Survival Sotsisowah
Afterword:

Indigenous into the 21st Century José Barreiro

Acknowledgements
Notes
Sources
Index



Preamble
Chief Oren Lyons

Arrival
“Why are you here?” a Swiss official of the customs and immigration

asked. “Are you real red Indians?”
“From the storybooks?” I answered with a question. He was taken

aback by the thought. He was uncertain and didn’t reply. We looked at each
other, both for the first time. He slowly nodded in agreement.

“Perhaps,” he said. At that moment we both realized that this was going
to be a long encounter.

Indeed we were “real.” Our presence—with our bright colors, ribbons,
long hair, and feathers—at once reinforced stereotypes. At the same time,
he was not prepared for the intense and intelligent challenge in our eyes.
That was the context of our arrival in Europe in 1977. It was obvious to
each of us that there would be a lot to learn from both camps, and so began
our journey.

How Did We Get There?
Deskaheh, a Cayuga chief from the Six Nation Territory in Ohsweken,

Ontario, Canada, traveled to Geneva in 1923 to register a complaint before
the League of Nations. His complaint was against Canada for unilateral
interference and removal of the governing body of traditional chiefs of the



Haudenosaunee. His mission was blocked by Great Britain, which was the
protectorate, as Canada was within the British Empire. However, Deskaheh
did raise the support of other nations, and the Labor Party sponsored a
public hearing in Geneva that continues to resonate even now. Deskaheh
forged the trail for Indigenous nations today.

Oren Lyons, Onondaga Chief, entering West Germany with Six Nations
passport.

How we came to arrive in Geneva in 1977 is a long story. The stories of
the many Indigenous delegations who journeyed to Geneva in 1977 are
essentially the same, because our oppressors are the same and share the
same institutions and purpose: to gain our lands and control their resources.



We owe our survival to the political will and spiritual integrity of our
grandfathers and grandmothers and Indigenous nations and peoples
wherever they may be.

For the Indigenous peoples of the Western Hemisphere, the landfall of
Christopher Columbus brought disease, chaos, and catastrophe. Our
oppression has been relentless, fueled by the greed of our brothers from
Europe for God, glory, and gold. Sitting Bull, a Lakota patriot and spiritual
leader, said “They kept but one promise. They promised to take our lands
and they took them.” How did they accomplish this? Simply by declaration.

Columbus came armed with not only cannons but with the Inter Caetera
Bulls of Pope Nichols V (Bulls Dum Diversas, 1452, and Romanus
Pontifex, 1455) and Pope Alexander VI (1492 and Inter Caetera, 1493).
These Inter Caetera Bulls evolved quickly into a “doctrine of discovery”
that became institutionalized into the Law of Nations.

Indigenous peoples native to North, Central, and South America were
instantly disenfranchised by these racist declarations. We were stigmatized
as “heathens,” “pagans,” and “barbarous infidels,” uncivilized and
incapable of rational thought. But above all, we were not Christians. Using
these self-serving declarations, the European Christians moved rapidly to
establish Christian dominion over the entire Western Hemisphere.
Indigenous peoples were designated as part of the flora and fauna and
granted only the right of occupancy in our own lands. Because of this great
conspiracy, Indigenous peoples have not been considered equals in the
world of humanity. The Law of Nations decreed that any lands “discovered”
by a Christian nation first, secured the title. Other Christian nations must
respect the right of “first discovery.” Further, if no Christians were living
there, the lands were declared “empty,” terra nullius, open for the taking,
regardless of Native populations inhabiting it.

The Law of Nations forever displaced Indigenous peoples in our own
lands. The “doctrine of discovery” doomed us to centuries of merciless and
tragic struggles that continue to the present. That’s why we went to Geneva
in 1977, and that’s why states continue to refuse to recognize our right to
self-determination today.

We came with the hope that we would find enlightened people with a
sense of justice. Naively, we thought if people heard our truths that they
would help correct these great injustices. We learned differently. We had



exchanged one field of battle for another. We discovered that the conspiracy
of 1492 continues today.

The five hundredth anniversary of the “discovery” of the Americas
came and went, and the Roman Catholic Church adamantly refused to
apologize to Indigenous peoples for the murders and suffering they caused
in the name of God. I wonder if they at least apologized to God.

The Indigenous peoples of the Americas saw the United Nations as a
beacon of fairness and justice. We had read the 1948 Universal Declaration
of Human Rights, and we considered ourselves human beings with those
rights. We put a lot of faith in the principles espoused by the United
Nations. We had great hopes and high expectations. We believed that people
of authority and influence would respond to the outrages visited upon our
peoples over the centuries. We didn’t see the differences between
invitations from the international nongovernmental organizations (NGOs)
and the member states of the United Nations. All we knew was that we
were invited to the UN in Geneva to enter grievances and speak our minds.
This news reverberated throughout Indian Country in the Americas. At last
hope and the opportunity to speak on our own behalf. It was a historical
moment, a watershed event that has affected millions of lives around the
globe.

These events did not occur in a vacuum. The sixties and seventies were
decades of action in Indian Country. Drugs were a part of the war in
Vietnam and the “scene” in America. The war in Vietnam was in full swing,
creating an energy among young people that was enormous in scope and
intensity. Peace versus war; flower children versus the establishment; the
Civil Rights Movement of black America; the assassinations of John F.
Kennedy, Robert Kennedy, and Martin Luther King, Jr.; the Kent State
massacre of students; and the ominous and ever-mounting body count of
American soldiers in Vietnam. The contrary energies of the times produced
hippies, great music, and counterculture heroes: Jack Kerouac, Timothy
O’Leary, Ram Dass, Janis Joplin, Muhammad Ali, Wavy Gravy, Santana,
Pete Seeger, Jane Fonda, Jimmy Hendrix, Ina May and Stephen Gaskin,
Bob Dylan, The Grateful Dead, The Doors, The Beatles, and Indians!

Images of Indians were everywhere. Indians were “in.” You saw them in
many of the psychedelic posters of Bill Graham’s Filmore West. Indians
were the perfect icon for the idealistic innocence and free spirit of the times.



Indians represented integrity, courage, honor, and peace, and still do for that
matter. Long hair was a statement of the times. Youth was on the move.
They followed the music. They marched in protests and gathered at
concerts like Woodstock that would be markers in the social history of
America. America was on the road, challenging the direction of the U.S.
military policies in Vietnam and supporting the Civil Rights Movement of
American minorities. In this process they found Indian Country. This was
the Age of Aquarius.

At the same time, Indian Country was awash with actions and activities.
The pan-Indian movement, based upon the return to the traditional values of
Indian life, had morphed into the Unity Caravan. Iroquois and Hopi elders
were the core of the campaign to reassert the importance of language;
ceremony; and the values of community, service, and sharing back into our
villages and nations. We challenged the hundred-year policies of the United
States Bureau of Indian Affairs (BIA) and the Canadian Department of
Indian Affairs (DIA), organized to destroy our languages, ceremonies,
cultures, and spiritual centers. Despite these attacks—coupled with
boarding schools, mission schools, and social engineering—our heathen
and pagan instincts remained strong, and we clung to Mother Earth for
survival. We still know who we are.



In Geneva: Larry Red Shirt, Lee Lyons, Oren Lyons, and Clan Mother
Audrey Shenandoah.

Photograph courtesy Oren Lyons.

Traditional American Indian leaders became proactive. We gathered
from Canada, Oklahoma, South Dakota, North Dakota, Montana, Arizona,
California, Maine, Florida, New York, and Washington State. Our Unity
Caravan circled the United States and parts of Canada four times from 1967
to 1971. The traditional leaders of that time were Thomas and Fermina
Banyacya, David and Jack Monongye, and Mina Lansa, all from Hopi.
Chief Leon Shenandoah, Cecelia and Chief Irving Powless, Sr., Audrey
Shenandoah, and Chief Louie Farmer, all from Onondaga. Chief Beaman



and Arlene Logan came from Seneca, Mad Bear Anderson from Tuscarora,
Chief Mose David and Chief Louie Thompson from Mohawk. Henry
Knockwood, Mi’Kmaq; Sam Sapio, Penobscot; Bill Cammanda,
Algonquin; Buster McCurdy, Ute; Oscar Boland, Cherokee; Clifford Hill,
Cherokee; Lame Deer, Lakota; Don McCloud and Janet McCloud, Puyallup
and Tulalip; Al Bridges and Edith McCloud, Puyallup and Tulalip. Then
there were the runners. That’s where I was most useful. We would get
directions from the elders and carry them out. My brother Lee Lyons was in
that category, and a younger group was also very active. Notable among
that group were Tracy and Jeannie Shenandoah, brother and sister from
Onondaga, and Tom Porter, Mohawk.

There were more, but those who are named were the principal activists
in the development and implementation of the Unity Caravan. My life was
very much affected by those years of action and activity.

The Indians of the Northwest Coast were embroiled in what is now
known as the “fishing wars.” In the sixties and seventies, the American
Indian Movement (AIM) developed in St. Paul and Minneapolis,
Minnesota, to counteract work exploitation, discrimination, and police
brutality suffered by the large American Indian population in the twin cities.
Russell Means, Oglala Lakota, and Dennis Banks, Anishinabe, were
coleaders in the young activist movement that soon became a target for
federal surveillance and harassment. AIM received requests for support
from Indians under stress in Indian Country and urban centers in large cities
across the country. The termination and relocation policies of the
Eisenhower-Nixon administration were responsible for moving large
American Indian populations off their native lands and territories into cities,
causing great stress for the new arrivals and their neighbors.

In 1969, Richard Oaks, a young Mohawk ironworker, led the
occupation of the abandoned prison on Alcatraz Island in San Francisco
Bay. This celebrated occupation gained international attention and
galvanized Indian Country in support. Native youth were demanding a
return to their heritage.

In quick succession there was the occupation of the BIA building in
Washington, DC, in 1972. Blunders by federal agencies resulted in the first
occupation in Washington, DC, since the War of 1812, through no fault of
the Indians. Four months later, AIM was invited to Pine Ridge, South



Dakota, by the Oglala Sioux Civil Rights Organization and the traditional
chiefs of the Oglala Sioux led by Chief Fools Crow. They wanted support
of their fight to remove the Pine Ridge tribal chairman, Richard Wilson,
who was accused of corruption and trading away Lakota land. This turned
into a seventy-one-day occupation that caught the world’s attention. The
Lakota Treaty Council sent two representatives to the Onondaga Nation in
New York to request support and advice. Larry Red Shirt and Louie Bad
Wound gained that support, and in 1973 the Haudenosaunee and the Oglala
Sioux made a Treaty of Peace and Mutual Support. The FBI, federal
marshals, BIA tribal police, and local vigilantes had closed all access to
Wounded Knee to the national and international media. This caused a high
moment of crisis for the defenders at Wounded Knee. Marlon Brando, who
won an Oscar for playing Don Corleone in The Godfather, effectively broke
that news blockade by sending Sasheen Little Feather to the Academy
Awards in Hollywood in his place to refuse to accept the award because of
the shameful behavior of United States forces at Wounded Knee. We
experienced immediate relief as world attention was refocused back on
Wounded Knee, South Dakota. The occupation ground to a bitter end that
resulted in incarceration for some and the end of Richard Wilson’s regime.
These are just a few of the incidents that led up to the trip to Geneva in
1977.



Wounded Knee, 1973: This striking photograph from one of the
negotiations between the independent Oglala Nation and the U.S.



government is telling of the way the Indian reality is thrown out of focus by
Western law. The Wounded Knee struggle of the early 1970s questioned the
legality of the Indian Reorganization Act (IRA) used by the government to
carry on a reign of terror on Oglala Nation territories. The IRA was fully
backed by U.S. law—which further intensified the repression by tying up
several hundred community people in court cases.

Delegates at the plenary session during the Geneva Conference raise fists
clenched in unity. From left to right: Chief Oren Lyons, Iroquois
Confederacy; Juan Aguilar, Peru; Antonio Millape, Mapuche
Confederation, Chile; Clyde Bellecourt, Anishinabe-Ojibwe; Marie
Sanchez, Cheyenne; Rose Charlie, Indian Homemakers Association of
Canada. Seated in front: Phillip Deere, Muskogee; and David Spotted
Horse, Lakota. Standing with raised fists: Bill Wapepah, Kickapoo; and
Greg Zephier, Ihanktowan Nakota (Yankton Sioux).

The Decade of the Indigenous Peoples



There were and continue to be many reasons for Indigenous peoples to
be present in the halls of the United Nations. For North American Indians
and other Indigenous peoples with treaties, the UN provides a forum for
discussion, studies, and possible solutions to protect Native lands and
territories. The UN provides a forum to finally do away with the effects of
the racist “doctrine of discovery” foisted upon generations of Native
peoples and secure a brighter future for the 300 million or so Indigenous
peoples of the world.

We have made great strides in the international forums on human rights
over these past twenty-seven years. From the first discussion in 1970 by the
UN Sub-Commission on the Prevention of Discrimination and Protection of
Minorities on the rights of Indigenous populations and the appointment of
José R. Martínez Cobo of Ecuador as Special Rapporteur of this study, to
the opening of the third session of the Permanent Forum on Indigenous
Issues (a subsidiary organ of the United Nations’ Economic and Social
Council, known as ECOSOC) in May 2004, there can be no doubt progress
has been made.

Much has taken place in between: in the halls of the United Nations; in
the lands and territories of Indigenous peoples; and in world conferences on
populations, social development, women, habitat, and treaties. There have
been recommendations for ways to recognize and honor the needs of
Indigenous peoples. Yet the central issues remain unresolved.

Basic Call to Consciousness is essentially the report brought to Geneva
in 1977 by the Haudenosaunee. Sotsisowah, John Mohawk, a
Haudenosaunee scholar, was given the task of drafting our message to the
world. The draft was presented to the Grand Council of the Chiefs and
examined word by word. After many changes, refinements, additions, and
deletions, the draft became our report to the world. Whatever the outcome
of this conference would be, the Haudenosaunee Council of Chiefs were
satisfied that our report was what we wanted to present at Geneva.

I was given the task to deliver the opening statement at the UN. We had
discussed the importance of that message, and we decided to speak for the
Natural World since they could not speak for themselves. Our message
reflected our concern for the life of future generations. Their welfare is
predicated on the health of the Earth. Our observation is that the message
we delivered twenty-seven years ago fell upon the deaf ears of authority.



Yes, our human rights have moved, almost imperceptively, forward.
Yes, the Working Group for Indigenous Populations (WGIP) was a major
step forward when it was created in 1982. It provided the platform for the
Study on Treaties, Agreements, and Other Constructive Arrangements
between States and Indigenous Populations by Special Rapporteur
Professor Miguel Alfonso Martinez. This important study was
commissioned in 1989 and completed in 1994. But you will note the treaties
are between states and “populations,” not peoples or nations. So the
oppressive directives of the thirteenth century Papal Bulls live on.

During the early years of our travels to Geneva we became increasingly
aware that not only were we not recognized as peoples, which precludes us
from human rights, but we had little or no rights in the eyes of the world.
We were politically invisible.

The Working Group on Indigenous Populations made it possible to
begin the task of drafting our own declaration of our rights. This evolved,
after years of work, into the Draft Declaration on the Rights of the World’s
Indigenous Peoples. The draft provides a benchmark of minimum standards
for Native peoples around the world. The draft declaration was adopted by
the Sub-Commission on Prevention of Discrimination and Protection of
Minorities in 1993. The Commission on Human Rights is now reviewing
the draft. This review is dragging on; currently they have accepted only two
of the forty-five articles. The draft is stuck on Article 3, which addresses
self-determination:

Indigenous peoples have the right to self-determination and can
freely determine their own political status and identity.

States, particularly the United States with support from Australia, have
blocked the passage of this article at every session and have threatened to
withdraw unless the wording is revised. So much for democracy.

The voices of Indigenous peoples were strong in Rio in 1992. At this
United Nations’ Earth Summit, which focused on Agenda 21, women,
children, and Indigenous peoples were included for special concern. We
fought hard to be included, but little came from it. As a matter of fact, in the
ten year follow-up at the World Summit on Sustainable Development,
Johannesburg, South Africa, we were virtually unmentioned in the final
report. If it wasn’t for a few Indigenous representatives, luckily still at the



conference, lobbying hard at the last hour of the last day for our continued
inclusion in the Convention on Biological Diversity, we would have been
completely eliminated from any reference at all. So the conspiracy of 1492
and 1493 lives on.

In 1989 we began lobbying the United Nations to recognize 1992 as
“The Year of the World’s Indigenous People.” This was to coincide with the
500th anniversary of the “discovery” of the Western Hemisphere by
Columbus. We knew that countries were preparing big celebrations,
including the reconstruction of the Santa Maria. Spain and Italy were
foremost in these celebrations, with the United States and Central and South
America scheduling similar events. We, the Indigenous peoples of the
North, Central, and South Americas, were just as determined to challenge
the myths and lies that passed for the history of this event.

Spain, Italy, and other member states of the United Nations defeated our
efforts to have the initial recognition of Indigenous peoples fall on the
anniversary of the so-called “discovery” of the Americas. However, we had
generated so much pressure that the United Nations proclaimed 1993 as the
“Year of the World’s Indigenous People.” Ultimately this worked out for us,
because, by my calculations, Indigenous peoples defeated Columbus in the
international field of public opinion in 1992, and our issues continued to
roll on into 1993 with great momentum.

The following year the general assembly proclaimed 1995 to 2004 as
the International Decade of the World’s Indigenous People. Great. We’ll
take it, along with the observation that we are no longer “populations,” we
are now “people,” not yet “peoples” with an “s,” but that will come if we
persevere. After all, we are peoples, are we not? In the full international
sense of the word. And in the eyes of the Creator.

The mandates of the Decade of the World’s Indigenous People have not
been met, and by all assessments the decade is an abysmal failure. There
seems to be no political will on the part of states to take positive action on
these issues. It may take another decade for any of the mandates to be
implemented.

Yet again a benchmark step was taken with the establishment of the
Permanent Forum on Indigenous Issues as a subsidiary organ of ECOSOC
in July 2000. Indigenous organizations may participate in the forum’s work
as observers. With the establishment of the Special Rapporteur on the



Situation of the Human Rights and Fundamental Freedoms of Indigenous
Peoples, there now is an avenue for Indigenous peoples to register
complaints with the Division of Human Rights, an avenue that previously
did not exist.

Still, this is a forum on Indigenous “issues” and not peoples. So we’re
here and not here. And the Inter Caetera Bulls of the Medieval Church of
Rome continues to be the defining law for Indigenous peoples.

Throughout this outline of the international history of contemporary
Native peoples there has been little or no discussion about nature, Mother
Earth, and Natural Law, the ultimate authority regarding life on Earth. This
is where “all the King’s men” will not prevail.

Some time ago, perhaps sixteen or seventeen years back, Indian leaders
were sitting around a campfire in Lakota Country. It was night and the stars
were brilliant. A camp coffeepot was hot by the fire, and we were talking
about our greedy brother from across the sea. It was the usual talk of what
he was doing now to the Earth, to the people, and to himself. Louie Bad
Wound stood up and cursed in disgust. He said, “You know what we should
do? Look at how many medicine people are here. We should put our
medicines together and call in the winds and storms. Flood ’em out! We
should call in the fires and burn ’em out! Maybe then he’ll listen.”

We were surprised by Louie’s outburst and we said, “Louie, maybe we
ought to think that one over.”

Louie answered and said, “Well, he’s not going to listen any other way!”
We settled Louie down and talked about the damage being done to

Mother Earth. I remember the sparks flying into the night and how we all
grew silent thinking about Louie’s words.

Louie has long gone to the “other side camp,” but I think of his words
often. Now I think if Louie were here he would see that that our greedy
brother has brought the winds and fire himself. What Louie was asking for
is here. Mother Earth is in the process of bringing balance back to herself,
and we will begin to suffer the consequences. This is our opportunity to
make him listen.

These elements will only increase in intensity, and it will be very
democratic. We all live under the law of flesh, bone, and blood, and we are
subject to that law. There is no place to run. Disease is on the move,
outsmarting modern medicine. We’re depleting the resources of the world.



Water will fuel the next wars. Global warming is on the march and world
leaders continue to ignore it.

Economies are so fragile that natural disasters will destroy national
economies. We are so dependent on energy that we are helpless without it.
Climate changes and weather patterns are now in flux, yet our leaders fight
wars over oil, spending enormous sums of money for military arms that
could be better spent for food, shelter, medicine, and education for our
future generations.

We need to mobilize for peace with the same energy that we use to
mobilize for war. We need to produce better leaders with values of
community and sharing. We need to exercise common sense.

The Great Peacemaker came among our people a thousand years ago
with a message of peace. He said people must have equity and good minds
and health. He instructed our leaders on governance. He said, “When you
sit in council for the welfare of the people, think not of yourself, your
family, or even your generation. Make all of your decisions on behalf of the
seventh generation coming, then you yourself will have peace.”

We must look back and recognize those that sacrificed for us seven
generations ago so that we may have what we have today. They set high
moral standards and kept the laws that respected the Earth. We prosper
today because of the work of those delegates and leaders who are no longer
here. We must look forward and keep firm the standards they set for us, and
continue to fight for the seventh generation coming. Our work represents
peace for them. When they read and experience this Declaration on the
Rights of the World’s Indigenous Peoples and experience their right to self-
determination, in the full sense of the word, equal to all under law, they will
think kindly of us and sing songs about us, because they will know that we
loved them.

Dhnayto. (Now I am finished.)

Joagquisho—Oren Lyons
Faithkeeper

Onondaga Nation
Haudenosaunee

Six Nations Iroquois Confederacy
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