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CHAPTER	1

STORY	OF	CREATION

(On	 reading	 the	 chapter	 on	 Srishti	 in	 the	 Bhagavatam,	 one	 is	 bestowed	with
immense	happiness).

PANCHI	 KARANAM	 (The	 treatise	 on	 Creation	 by	 Bhagawan	 Sri
Shankaracharya.	 This	 treatise	 elaborates	 on	 the	 theory	 of 	 Quintiplication	 of
Elements).

Anda	kadaham:	Atman	–	It	is	Still	Dark.

In	 this	 darkness	 Kumara	 was	 heard	 wailing	 by	 Brahma.	 It	 was	 during	 this
period	 that	 he	 created	 the	 first	 Rishis	 following	 Kumara’s	 begetting	 hideous
creatures	as	children.

Later,	 Brahma	 divided	 himself 	 into	 two	 personalities,	 the	 masculine	 form
Swayambhu	Manu	and	the	feminine	form	Satarupa.	Manu	and	Satarupa	begot
five	children	two	boys	namely	Priyamvrata	and	Uttanapata	and	three	girls	who
were	called	Ahuti,	Devahuti	and	Prasuti.

Brahman	with	great	difficulty	created:

a) Kaaranam	(cause)
b) Kaarya	(effect)

Srishti	is	divided	into	Ages	i.e.	Pralaya	and	the	Cosmic	Dawn.

1) Pralaya	represents	the	(seed	form);	the	Night	of	Brahma

a) chit:	gross	form
b) achit:	subtle	form

2) Cosmic	Dawn	represents	Evolution
During	 the	 initial	 stages	 of 	 creation	 raw	materials	 are	 created.	At	 this	 time,
both	Chit	 and	Achit	 are	 still	 attached	 to	Brahman	which	 also	 constitutes	 the
stage	of 	Paralaya.



Moolakriti	–	Karana	Brahmam	is	the	Cause.
Karya	Brahmam	represents	the	Effect.

Moola	Prakriti	incorporates	two	stages:

1) PRALAYA	(seed	form)	the	Night	of	Brahma.
2) Cosmic	Dawn	(for	evolution)	the	Maha	Kalpa.
Prapancham_Brahmam_consists	of 	two	stages:

1) Upadhara	Karanam
2) Sahakarna	Karanam
There	 are	 actually	 three	 Karanams	 apart	 from	 the	 above	 two,	 the	 other
important	one	being	the	Pradinti	Karanam.

Srishtis	can	be	sub	classified	as:

a) Samashti
b) Laya
c) Parinamam

Brahmam	(body)	does	not	change.	Chit	and	achit	(Sookshma	Deham)	are	always
united	with	 it	 and	may	 separate	 out	 (detach)	 or	may	 attach	 themselves	 to	 it.
Brahmam	 states	 that	 it	 will	 transform	 into	 different	 entities	 such	 as	 people,
cattle,	and	worldly	things	etc	following	Sankalpam.

From	matter	arises	Prana	or	Life	(The	first	tangible	and	specific	manifestation)
known	as	Brahma	or	Hiranyagarbha	(The	Golden	Egg).	Brahma	the	creator	is
also	known	by	his	other	name	Prajapati.

Hiranyagarbha:	 The	 five	 quintiplicated	 rudimentary	 elements	 together	 with
their	 effect	 and	 subtle	body	constitute	 the	Hiranyagrbha.	The	material	 subtle
body	 is	 made	 up	 of 	 17	 parts	 viz	 the	 five	 vital	 forces,	 the	 ten	 organs	 of
perception	and	action,	the	mind	and	the	intellect.	This	is	said	to	be	the	‘subtle’
body	of 	the	‘atman’	(Soul).

Brahman	 manifests	 as	 Isvara	 which	 transforms	 into	 the	 Hrinyagarbha.	 The
subtle	 ‘cosmos’	 can	 only	 be	 seen	 faintly	 as	 an	 outline	 drawn	 to	 present	 the
actual	shape	of 	the	visible	‘cosmos’.	Therefore	the	actual	shape	of 	the	cosmos	is
neither	visble	in	the	Hrinyagarbha	or	the	Sutratma.

The	Creator	and	Sutratma	or	The	Atman	holds	the	world	together	by	means	of
a	 thread.	Brahman	 is	 the	Cosmic	Person	manifest	with	knowledge	and	power



with	regard	to	creation.	He	is	actually	the	sprout,	the	first	shoot	of 	creation	and
contains	the	seed	from	the	desires	and	actions	of 	the	created,	yet	to	be	evolved.
BRAHMA	 represents	 different	 Gods	 of 	 different	 religions.	 He	 is	 a	 special
person	and	dwells	in	a	special	world	called	Brahmaloka	which	may	be	compared
to	the	Heavens	of 	the	dualistic	religions.

[Explanatory	 notes—The	 Soul	 dominates	 through	 the	 medium	 of 	 the
‘sutratma’	or	the	life	thread	which	holds	the	world	together.]

MIND	or	the	COSMIC	MIND.

The	individual	minds	are	yet	to	evolve.	The	mind	is	characterized	by	volition,
deliberation,	doubt	and	determination.

The	Elements	 are	 five	 in	 number:	 space,	 air,	 fire,	water	 and	 the	 earth.	When
these	elements	first	evolve,	they	are	unable	of 	creation.	They	combine	to	form
the	gross	elements.	Each	of 	these	gross	elements	contain	one	half 	portion	of
it’s	 subtle	 counterpart	 and	 then	 finally	 these	 combine	with	one	 eighth	of 	 the
other	four	subtle	counterparts.

Immortal	Fruits:	Work	or	Karma	creates	desire,	and	this	desire	 impels	one	to
action.	Thus,	in	the	relative	Universe,	the	stream	of 	work	never	ceases	even	in
a	million	aeons	and	it	is	only	the	knowledge	of 	the	Brahman	which	puts	a	stop
to	desire	and	work.	Just	as	work	so	also	it’s	fruits	also	are	without	an	end.	This
is	what	constitutes	the	IMMORTAL.

CREATION:	 It	 has	 no	 beginning.	 The	 human	mind	 cannot	 set	 an	 arbitrary
limit	of 	time	from	whence	creation	began.	This	 is	because,	creation	is	beyond
time	and	space,	something	that	the	human	mind	cannot	think	of.

BRAHMA’S	Day	and	Night:

a) The	Day	is	the	‘tangible	form/manifestation’.
b) Night	represents	the	Seed,	i.e.	non-manifestation	of	the	Universe.

Brahma’s	 day	 is	 called	 a	 Kalpa	 or	 a	 Cycle	 and	 it	 extends	 over	 4,320,000,000
years.

Two	 Kalpas	 make	 a	 day	 and	 night	 of 	 Brahma.	 360	 years	 (OF	 365	 days)	 x
8640000000	 (earthly	years	 in	 the	abode	of 	 Indra)	makes	one	year	of 	Brahma
and	100	such	years	constitutes	Brahma’s	life	of 	311,040,000,000,000	or	3.1104
trillion	years.



The	Creation	 of 	 the	world	 is	 spoken	 of 	 in	 terms	 of 	 a	 cycle	which	 can	 only
begin	 with	 the	 will	 of 	 Isvara	 (SAGUNA	 BRAHMAN),	 and	 it’s	 character	 is
determined	by	accumulated	actions	of 	the	living	beings	of 	the	previous	cycle.

As	per	Surya	Siddhanta,	Time	is	divided	into	four	Yugas	which	are	as	follows:

1) Krtayuga	or	Satya	Yuga—1,728,000	yrs
2) Treta	Yuga—1,296,000	yrs
3) Dvapara	Yuga—864,000	yrs
4) Kaliyuga—432,000	yrs
Readers	may	also	refer	to	creation	in	the	8,	9	and	the	14th	chapters	of 	the	Gita.

THEORIES	OF	CREATION:

The	 ADVAITA	 school	 founded	 by	 Adi	 Sankara,	 is	 an	 independent	 school	 of
philosophy	and	is	not	closely	related	to	any	of 	the	religions.

According	 to	 Advaita	 there	 are	 three	 Vaadas,	 that	 explain	 the	 Cause	 of 	 the
Universe.

In	 Arambha	 Vaada—The	 Universe	 is	 seen	 as	 Eternal.	 This	 represents	 the
theory	of 	causation	advocated	by	the	Nyaya	school.	Aramba	Vaada	 is	held	by
Nyaya	Darshana	and	Vaisesika	Darshana.	Parinama	Vaada	 is	held	by	Sankhya
and	Yoga.	Vivarta	Vaada	holds	Mimamsa	particularly	the	Uttara	variety.

In	 Parinama	 Vaada,	 the	 Brahman	 is	 seen	 to	 create/become	 the	 Universe.
Parinama	 Vada	 or	 transformation	 theory	 incorporates	 three	 variations.	 1)
Samkhyas	 2)	 Prakrtiti	 Parinama	 Vada	 of 	 Saiva	 Siddhanta	 and	 3)	 Brahma
Parinama	Vada	of 	the	Vishishtadvaita	school.

In	Vivarta	Vaada	the	Brahman	is	said	to	be	without	change	but	only	appears	as
Universe,	through	play	of 	Maya.	This	theory	which	represents	Manifestation	is
propounded	by	the	Advaita	Vedanta	school	of 	thought.

The	Dwaita	 schools	 of 	 Vedanta	 too	 accord	 equal	 importance	 to	 Parinama
Vaada.	According	to	them,	God	becomes	or	creates	the	Universe,	like	the	spider
which	creates	the	web	from	it’s	body.

In	Vivarta	Vaada	the	Universe	is	neither	created	nor	destroyed.	It	only	appears
as	 it	 is,	by	the	play	of 	Maya.	Realizing	Brahman	puts	an	end	to	the	apparent.
The	cause	of 	Kaaranam	i.e.	Creation	or	any	phenomenon	is	said	to	be	of 	two
kinds,	they	being	Nimitta	(nominal)	and	Upadana	(substantial).



To	illustrate,	a	potter	is	Nimitta	and	the	mind	which	is	the	substance	of 	the	pot
is	said	to	be	the	Upadana	the	substantial	cause.	We	now	come	to	the	cause	and
effect	 of 	 creation.	 Brahman	 is	 the	 Nominal	 (nimitta)	 cause	 for	 creation	 and
Maya	the	effect	which	does	the	creation.	The	Upadana	Kaarana	is	also	the	cause
for	 Creation.	 Brahman	 in	 addition	 incorporates	 the	 Abhinna	 Karana
(undifferentiated)	 for	 Creation.	 Moksha	 is	 realizing	 onself 	 to	 be	 Atma	 and
Atma	to	become	Brahman.

Jivanmukti	 is	 being	 liberated	 even	 when	 living.	 Videha	 Mukti	 is	 achieved
eventually	after	Jiva	leaves	the	body.

AUM:

The	Virat,	 is	 said	 to	 be	 the	 sum	 total	 of 	 all	 quintiplicated	 five	 elements	 and
their	 effects.	 This	 is	 called	 gross	 body	 of 	 the	 Atman.	 Atman	 (soul)	 which
identifies	itself 	with	both	the	waking	state	as	well	as	the	gross	body	is	known
as	 Vishva.	 Vishva,	 the	 gross	 body	 and	 the	 waking	 state	 constitute	 the	 first
letter	A	in	AUM.

The	 five	 quintiplicated	 elements	 are	 rudimentary,	 the	 effect	 of 	 which	 along
with	 the	 subtle	 form	comprise	 the	HIRANYAGHARBHA.	The	material	body
consists	 of 	 seventeen	 parts,	 they	 being	 five	 vital	 forces,	 ten	 organs	 of
perception	 and	 action	 and	 finally	 the	mind.	The	 subtle	 body	 is	 constituted	of
the	Soul	 (Atman)	 the	 ‘Intellect.’	The	subtle	body,	 the	dream	state	and	Taijasa
are	represented	by	the	second	letter	U.	Finally	the	causal	body	Nescience,	the
deep	 sleep	 state	 and	 the	 pure	 consciousness	 (PRAJNA)	 is	 represented	 by	 the
last	letter	M	in	AUM.

All	these	changes	lead	to	absolute	identification	or	state	of 	SAMADHI.

Mundakya	Upanishad	(I.	1.8)

By	means	of 	Higher	knowledge,	the	wise	behold	Brahman	everywhere,	which
cannot	be	seen	or	seized,	and	which	has	no	root	or	attributes,	no	eye	or	ears,	no
hands	or	feet	and	the	subtle	which	is	imperishable	and	the	source	of 	all	beings.
Creation	according	to	this	Upanishad	is	not	by	transformation	of 	the	Brahman.
With	its	own	inscrutable	power,	Creation	appears	as	the	Universe	of 	name	and
form	without	itself 	undergoing	any	change	whatsoever.	This	is	called	MAYA.

BRAHMAN	 expands	 by	 means	 of 	 austerity,	 and	 from	 it’s	 primal	 matter
PRANA	 is	 produced.	 Prana	 in	 turn	 develops	 into	Mind	 and	 then	 evolves	 to



form	 the	 elements	 which	 in	 turn	 form	 the	 WORLDS	 and	 finally	 to	 the
WORKS.	Then	finally	on	to	the	Immortal	Fruits.

‘Devasya	 Esha	 Svabhavah’.	 This	 Upanishadic	 explanation	 of 	 Creation	 is	 a
spiritual	interpretation	as	opposed	to	the	mechanistic	one	that	was	elaborated.

CREATION	STORY	(PURANIC):

Hindus	believe	in	one	Supreme	Spirit	of 	the	Universe	the	Spirit	of 	God.	They
also	believe	 that	HE	can	be	 seen	 in	different	ways	 and	 therefore	 can	 take	 the
shapes	 of 	 different	 Gods	 and	 Goddesses.	 Before	 Time	 began,	 there	 was	 no
heaven,	 earth,	 and	 space	 between	 them.	 A	 vast	 dark	 ocean	washed	 upon	 the
shores	of 	nothingness	and	licked	the	edges	of 	the	night.	In	it’s	waters	a	giant
cobra	was	floating	and	in	it’s	coils	lay	Mahavishnu	with	the	serpent	keeping	a
close	watch	on	him.	Neither	dreams	nor	the	motion	of 	the	gentle	waves	of 	the
ocean	 could	wake	him	up.	Then	 came	a	humming	 sound	which	 turned	 into	 a
loud	crescendo	filling	the	entire	emptiness.	And	as	the	sound	started	to	spread,
the	 emptiness	 started	 to	 throb	 as	well.	The	night	having	 ended,	Mahavishnu
awoke.	 As	 Dawn	 broke	 out,	 from	 out	 of 	 his	 navel	 grew	 a	 magnificent	 lotus
flower	 in	 the	 middle	 of 	 which	 sat	 Vishnu’s	 loyal	 servant	 Brahma.	 Vishnu
commanded	 him,	 saying	 that	 it	 was	 time	 to	 begin.	 Bowing	 to	 Vishnu’s
command,	 Brahma	 went	 about	 the	 Creation	 of 	 the	 World.	 The	 winds	 died
down	and	both	Mahavishnu	and	the	serpent	vanished.

Remaining	 in	 the	 lotus,	 Brahma	 calmed	 the	 Ocean	 by	 waving	 his	 hands.	 He
then	broke	the	lotus	flower	into	three	parts.	From	each	of 	these	parts	arose	the
earth,	heavens	and	the	sky.	Later	sensing	the	earth	to	be	bare,	he	created	grass,
trees	and	plants	of 	every	kind.	Next,	he	created	the	hoofed	animals	and	insects
that	 live	 on	 land.	 He	 made	 the	 birds	 fly,	 the	 fishes	 to	 swim	 and	 to	 these
creatures	 he	 finally	 gave	 the	 senses	 of 	 touch	 and	 smell.	 He	 also	 gave	 them
power	to	see,	hear	and	move.	Soon	the	world	was	bristling	with	activity,	and	the
air	was	filled	with	the	sounds	of 	Brahma’s	creation.

THE	STORY	OF	KUMARA:

Brahma	 was	 less	 than	 happy	 to	 still	 see	 the	 dark,	 inert	 and	 his	 ignorant
creation.	 So	 after	 meditating	 further	 he	 created	 four	 of 	 the	 foremost	 sages,
Sanaka,	 Sanantana,	 Sanatana	 and	 Sanat	 Kumara.	 He	 told	 them	 to	 create
progeny	 for	 themselves.	 But	 these	 Rishis	 contrary	 to	 his	 diktat	 spent	 their



lifetime	in	self-control	and	in	the	path	of 	God	Realization.	Disappointed	as	he
was,	a	controlled	anger	burst	forth	through	the	area	between	his	eyebrows.	At
this	 time,	Brahma	 saw	a	 small	 boy	 crying	 in	 the	 frightening	darkness.	When
asked	why	he	was	crying,	he	replied	that	he	wanted	a	name	and	a	place	to	stay.
Brahma	granted	him	his	wish,	 called	 him	Rudra	 because	 of 	 his	 red	 eyes	 and
gave	him	eleven	wives.

But	Kumara	could	only	produce	hideous	and	ugly	creatures.	Brahma	was	once
again	 disappointed.	 He	 asked	 Kumara	 to	 stop	 procreating	 and	 instead	 he,
created	the	sages	Marichi,	Atri,	Brighu,	Angiras,	Pulastya,	Pulaha,	Daksha	and
Narada.	 He	 then	 brought	 out	 the	 Vedas,	 Ayurveda,	 music	 and	 all	 the	 arts,
language	 etc.	 Brahma	 still	 remained	 dissatisfied	with	 his	 Creation.	He	 finally
bifurcated	 his	 own	 personality	 and	 from	 one	 half 	 which	 represented	 the
masculine	form	arose	Swayambhu	Manu.	The	feminine	entity	representing	the
other	half 	was	called	Satarupa.	They	had	two	male	and	three	female	children.
The	 girls	 were	 named	 Ahuti,	 Devahuti,	 and	 Prasuti.	 They	 married	 Ruchi,
Kardama	and	Daksha	respectively.	They	thus	come	to	represent	the	progenitors
of 	the	Hindu	Race.

Antiquity	of 	Hinduism	and	its	origins:

A	time	cycle	of 	the	Hindu	calendar	suggests	that	the	Brahman	corresponds	to
34.2	billion	years	while	that	of 	the	Gods,	4.2	billion	years.	Hinduism	does	not
therefore	approximate	to	a	linear	time	scale	but	transcends	both	time	and	space
thereby	 evoking	 the	Eternal.	The	 religion	 itself 	 has	 both	dynamic	 as	well	 as
well	 as	 a	 dynamic	 aspects	 to	 it.	 To	 illustrate,	 if 	 one	 views	 the	 hands	 of 	 the
sculpture	of 	SIVA	in	Ellora	with	the	mind	and	senses,	they	seem	to	move.	The
hands	appear	motionless	or	a	dynamic	when	one	transcends	the	mind	and	view
it	from	the	logical	perspective	(non-existent).

Hinduism’s	 origins	 have	 been	 linked	 to	 the	 earliest	 of 	 Human	 civilizations
possibly	spanning	several	billions	of 	years	and	one	that	acknowledges	several
such	universes,	a	theory	now	validated	by	modern	science	as	to	the	age	of 	the
Universe.	Hinduism	also	happens	to	be	the	first	religion	to	give	the	concept	of
Absolute	God.	It	could	be	categorized	either	as	Vedic	or	Non-Vedic	 in	origin.
Fixing	Hinduism’s	age	is	bound	to	be	a	complex	exercise	given	the	antiquity	of
it’s	origins.	European	historians	have	attempted	such	an	exercise	and	by	taking
the	origin	of 	the	Rig	Veda	to	be	around	1500	BC,	have	approximated	it’s	origins
to	a	period	around	2000–1500	BC.	Modern	investigators	argue	that	the	earlier



European	 historians	 are	 wrong	 on	 both	 counts.	 The	 Europeans	 had	 also
followed	fixing	of 	the	age	Hinduism	by	their	Aryan	invasion	theory	as	well.	A
more	sinister	theory	cannot	be	devised	to	distort	history	a	one	which	has	been
proved	 absurd	 in	 the	 last	 decade	 or	 so.	 In	 fact,	 Hinduism’s	 origins	 precede
8000–2000	BC	or	even	earlier.	Intelligent	people	have	lived	in	the	sub-continent
practicing	yoga,	pranic	exercises	with	their	own	deities	from	times	immemorial.
They	were	also	known	to	have	delivered	doctrines	based	on	deliberations	on	the
human	life,	human	suffering,	as	well	as	the	concept	of 	MOKSHA.

These	 doctrines	 or	 religions	 existed	 with	 the	 Vedic	 religion	 and	 after
intermingling	 over	 many	 centuries	 gave	 us	 in	 it’s	 present	 form	 of 	 what	 we
know	 as	 Hinduism.	 It	 is	 believed,	 that	 the	 Vedic	 religion	 suffered	 as	 a
consequence	of 	this	 integration,	diluted	it’s	philosophy	to	acquire	a	new	form
and	character.	This	was	associated	with	 the	subordination	of 	 its	Gods	by	 the
indigenous	 ones	 in	 the	 form	 of 	 Vishnu,	 Siva,	 Rama,	 Krishna,	 Hanuman	 and
Ganesa.	Many	 of 	 the	 traditions	 seen	 in	 Hinduism	 today,	 are	 those	 absorbed
from	Saivism,	Vaisnavism,	Tantrism,	Shaktism,	Samkhya,	Yoga,	and	Vaisesika.
Sir	Wlliam	Jones	accepted	the	authenticity	of 	the	claim	that	the	Laws	of 	Manu
in	Satya	Yuga	were	older	than	the	chronology	of 	Jewish	scriptures.	Even	if 	a
wild	 exaggeration	 is	 permitted,	 it	 would	 still	 leave	 with	Manu,	 having	 lived
several	thousand	years	before	Moses.	Again,	Hinduism	does	not	celebrate	date
specific	events	such	as	Passover,	Hajira	etc.

Max	Mueller	placed	the	origin	of 	the	RIG	Veda	to	around	the	1500	BC	without
even	 having	 visited	 India.	 He	 acknowledged	 the	miscalculation	 later	 though,
but	 still	 denounced	 the	 Vedas	 as	 time	 wasting	 and	 meaningless	 babble.
Examination	of 	archeological	 sites,	potteries	and	 the	 linguistics	allowed	 for	a
more	credible	dating	of 	Rig	veda	to	around	the	6500	BC	 (SP	GUPTA).	These
Indian	Historians	also	 found	no	evidence	of 	 invasions	when	looked	at	various
angles	most	importantly	from	the	point	of 	alteration	of 	demography.

Antiquity	of 	Hinduism	established	from	the	Puranas	and	the
Epics:

The	 origin	 of 	 the	 Hindu	 religion	 is	 limited	 to	 a	 geographical	 region	 where
contradictory	 and	 diverse	 traditionsm	 existed.	 Notwithstanding	 these
diversities,	what	held	 this	 region	of 	 apparent	dissimilarities	was	 the	 common
thread	that	ran	 through	these	contradictions	namely	common	beliefs,	 that	are
eternal	 and	 indisputable.	 This	 has	 been	 validated	 time	 and	 time	 again	 by



independent	 seekers	of 	 the	Truth.	Concepts	 such	as	Maya,	 transmigration	of
the	 soul,	 rebirth,	 existence	of 	 a	Universal	 self,	 individual	 self,	Karma,	human
suffering	 as	 a	 part	 of 	 earthly	 life,	 prakriti	 (nature),	 role	 of 	 a	 guru,	 and
possibility	of 	salvation	for	the	individual	soul	makes	Hinduism	both	a	complex
as	 well	 as	 compelling	 religion	 catering	 to	 various	 groups	 of 	 people	 with
differing	 spiritual	 needs.	Whereas,	 knowing	 the	 Vedas	 was	 a	 precondition	 to
being	 considered	 a	 Hindu	 it	 was	 still	 not	 compulsorily	 mandated	 given	 it’s
philosophy	 of 	 inclusiveness.	 As	 a	 result,	 even	 Saivites,	 and	 believers	 in
Tantrism	who	followed	the	Agamas	were	also	considered	as	Hindus.	On	balance
though,	 the	 origin	 of 	 the	 religion	 cannot	 definitively	 be	 provided	 from	 these
literary	sources,	even	though	these	allude	to	prehistoric	times.

Astronomical	 studies	 though,	 have	 helped	 provide	 some	 insight	 into	 the
probable	age	of 	the	Hindu	religion.	It	places	it,	prior	to	4500	BC,	as	the	age	of
the	Sutras	which	followed	the	Vedic	period	and	before	Buddhism	originated.	It
is	 considered	 that	 4500	 years	 have	 elapsed	 since	 the	 inception	 of 	 Kaliyuga.
Scholars	such	as	Frawley,	Kak,	and	Rajaram	came	to	the	conclusion	that	India
was	indeed	the	cradle	of 	human	civilization	basing	their	arguments	from	these
available	data.

Historical	Sources:
Max	Mueller	traced	the	Rig	Veda’s	origins	to	1200	BC	and	the	Aranyakas	and
Upanishads	to	600	BC.

Jacobi	concluded	that	Vedic	civilization	flourished	between	4500–200	BC.

Archeological	Studies.
Based	on	archeological	studies,	Winternitz	placed	the	Vedic	period	to	between
2500	and	200	BC—700/500	BC.

Whatever	be	the	merits	of 	the	dates,	they	still	confirm	Hinduism	as	the	oldest
religion	of 	the	world,	a	religion	which	is	not	stagnant	but	dynamic.

Table	No	1:	(Possible	dates	though	not	indisputable).

An	attempt	to	outline	the	origin	and	evolution	of 	the	great	Hindu	religion:

1) Palaeolithic	Age	BC	35,000–10,000
2) Neolithic	BC	10,000–5,000
3) Beginnings	of	the	Dravidian	Civilization	7000–6000	BC
4) Beginnings	of	the	Indus	Valley	Civilization	6000–5000	BC



5) Beginnings	of	early	traditions	of	Saivism	6000–5000	BC
6) Vedic	Civilization	to	approximate	to	around	the	time	as	in	Saivism
7) Integration	and	formation	of	composite	Brahminical	or	Hindu	Culture	4500–

3000	BC
8) End	of	Vedic	Supremacy	and	rise	of	Jainism	1500	BC
9) Rise	of	Magadhan	Empire	and	other	Monarchies	800–120	BC
10) Arrival	of	Buddhism	650–500	BC
11) Revival	 of	 Vaishnavism,	 Saivism,	 beginning	 of	 Bhakti	 cult,	 all	 of	 which

helped	counter	the	new	religions.
12) Revitalization	 of	Hinduism	 under	 the	 Satavahanas,	Nagas	 and	 the	Guptas

200–500	AD)
13) Brahminical	reaction	to	Mauryan	religious	politics	200–75	BC
14) Decline	 of	 Buddhism	 in	 India	 (600–800	 AD)	 and	 expansion	 of	 Hindu

Empires	in	SE	Asia	200–660	AD
THE	IKSHAVAKU	DYNASTY	(from	Wikipedia	the	free	encyclopedia)

This	 dynasty	 has	 two	 divisions,	 the	 North	 Indian	 and	 the	 other,	 the	 South
Indian	branch.	(The	Andhra	Ikshavaku)

This	dynasty	was	founded	by	Ikshavaku	the	grandson	of 	Vivaswan	or	Soorya
and	the	son	of 	Vaiswata	Manu.	Ikshavaku	Manu	is	also	known	as	Suryavanshi
(or	the	solar	dynasty).	The	preceptor	Guru	of 	this	dynasty	was	sage	Vasishta
(Vasista	 Maharshi	 the	 Supreme	 Preceptor).	 The	 important	 kings	 from	 this
dynasty	include	Harishchandra,	Dileepa,	Sagara,	Raghu,	Rama,	and	Pasenadi.

The	 geneology	 of 	 the	 kings	 of 	 India	 as	 described	 in	 the	 Ramayana,
Mahabharata,	the	Harivamsha	and	the	Puranas	goes	as	under:

Brahma
Marichi
Kasyapa
Vivaswan
Vaiwaswata	Manu
Ikshavaku
Bana
Bharata	son	of 	Dhuras	Sagara
Sagara
Dilipa
Bhagnatha



Raghu
Nahusha
Yayati
Nabhaga	son	of 	Yayati
Ajaa
Dasratha

Rama,	 Lakshmana,	 Bharata	 and	 Satrugna	 (Luva	 and	 Khusha	 are	 the	 sons	 of
Rama),	the	grandson	of 	Bharata-Taksha.

(For	further	reading—Ayodhyay	Kanda	 in	prose	Sarga	110	from	the	Valmiki
Ramayana)

It	will	thus	be	seen	from	the	lineage	of 	the	Emperors	and	Kings	that	has	been
outlined,	there	has	been	an	unbroken	link	with	antiquity	of 	the	past,	a	linkage
which	no	other	civilization	of 	the	world	can	boast	of.

[Explanatory	notes—

a) Golden	Age	of	the	Guptas.
b) The	Mauryan	Empire	unites	India	as	a	Political	Entity.]

We	pick	up	the	thread	from	around	BC	320	following	the	invasion	of 	Alexander
the	Great	in	the	North	West	plains,	and	his	later	retreat	following	the	inability
of 	his	generals	to	win	the	constant	skirmishes	with	the	local	Hindu	chieftains.

Chandragupta	Maurya	together	with	Chanakya	defeated	the	Magadha	Brahmin
kingdom	which	had	become	the	epitome	of 	corruption.	This	combine	also	won
victories	 over	 those	generals	who	 formed	 the	 remnants	 of 	Alexander’s	 army.
These	 generals	 had	 settled	 in	 Khambhoja	 now	 called	 Afghanistan	 after
Alexander’s	departure.	 It	will	be	of 	 interest	 to	note,	 that	Chandragupta	 later
adopted	Buddhism	as	a	way	of 	life.

647	AD–1200	AD:

The	 history	 of 	 the	 Kingdom	 of 	 Kannauj	 after	 the	 death	 of 	 Hrishavardhan
followed	 an	 uncertain	 course.	 The	 Ayudha	 dynasty	 followed	 them,	 and	 their
rule	extended	to	AD	770.	The	last	of 	them,	Yajraudha	was	defeated	by	Jayapada
Vinayaditya	of 	Kashmir	who	in	turn	ruled	from	AD779–810.	He	was	followed
by	Chakrayudha.



Chakrayudha	was	 followed	by	 the	Rashtrakutas.	Kannauj	was	annexed	by	 the
Pratiharas	 (they	were	 one	 of 	 the	 36	 clans	 of 	Rajputs	who	 came	 in	with	 the
Huns	and	 settled	 in	Punjab).	Harichandra	a	brahmin	 is	 supposed	 to	have	 laid
the	 foundations	 of 	 this	 kingdom.	The	 last	 ruler	 of 	 this	 dynasty	was	 Jaspala
who	ruled	until	1036	and	with	this,	the	dynasty	came	to	an	end.	Of 	these	kings,
Nagabhatta	I	(730	AD–756	AD)	was	well	known	to	have	repulsed	the	attacks	of
the	melchas,	 the	Arabs	 of 	 Sind	 and	 succeeded	 in	 checking	 their	 expansionist
intentions.	 The	 other	 ruler	 belonging	 to	 this	 clan	 who	 was	 equally	 an	 able
military	commander	and	a	good	administrator	was	Vatsalya.	It	was	around	this
period	that	the	Palas	were	ruling	Bengal	and	their	reign	extended	for	a	period
of 	400	years.	Their	reign	was	marked	by	great	 toleration	towards	Buddhism,
its	 arts,	 and	 learning.	 It	 was	 also	 a	 period	 when	 Bengali	 Art,	 literature	 and
paintings	 flourished	 due	 to	 their	 patronage.	 They	 were	 very	 good
administrators	and	military	commanders.

The	 Senas:	 They	 came	 to	 power	 after	 the	 fall	 of 	 the	 Palas.	 These	 kings
belonged	 originally	 to	 Karnataka	 and	 having	 moved	 to	 Orissa	 intitially,
extended	their	suzernity	later	to	Bengal	by	their	conquests.	Not	only	did	they
bring	 all	 of 	Bengal	 under	 their	 rule,	 but	went	 on	 to	 annex	Mithila	 in	Bihar.
Bengal	enjoyed	a	period	of 	peace	and	stability	due	to	their	good	administration.
They	were	patrons	of 	 the	arts,	dance	and	music.	Famous	among	the	poets	of
the	time	was	Jayadeva	whose	Gita	Govinda	Ashtapadis	are	still	sung	around	the
country.	 Hinduism	 flourished	 and	 its	 contribution	 to	 Sanskrit	 literature	 was
profound.	Bengal	finally	fell	to	Muhammad-bin-Bhaktyar	Khilji.	After	the	death
of 	 the	 last	Hindu	 king	 Lakshmana	 Sena	 in	 the	 year	 1205	AD,	 his	 successors
were	unable	to	thwart	the	Muslim	on	slaught	which	began	from	the	later	half
of 	the	13th	century.

The	Chouhans:	They	belonged	to	a	famous	Rajput	clan.	They	are	said	to	have
ruled	from	AD	700	–	AD	1200	over	parts	of 	Rajasthan	near	Ajmer.	Amaraja	was
a	Chauhan	 king	who	was	well	 known	 for	 his	 victories	 over	 the	 successors	 of
Mohammed	of 	Ghazni.	He	successfully	thwarted	the	advances	of 	the	Muslim
hordes	into	Delhi,	part	of 	Punjab	and	Bundelkhand.

Among	all	the	Kings,	the	most	famous	was	Prithviraj	Chouhan,	the	legendary
king	 who	 was	 unfortunate	 during	 his	 reign,	 to	 have	 faced	 internecine	 feuds
between	the	Rajputs	due	to	jealousy.	He	won	the	first	Battle	of 	Tarain	(1191)
when	he	defeated	Mohammed	Ghori	but	lost	the	second	one	to	him	in	1192	due
to	 treachery.	 With	 this	 defeat	 ended	 the	 glorious	 chapter	 of 	 one	 the	 most



valorous	kings	to	have	ruled	parts	of 	this	country.	The	demise	of 	the	Chauhan
dynasty	 paved	 the	 way	 for	 a	 relentless	 sweep	 of 	 the	 Muslims	 across	 large
swathes	of 	North	India.

NIBHANDANAS:

What	are	these?	And	what	 is	their	relevance	to	the	current	discussion?	It	has
been	done	with	 an	 express	purpose	 to	highlight	 the	 scholarship	of 	 the	Vedic
Gurus.	The	 absence	 of 	 any	 contribution	 during	 a	 specific	 period,	 is	 taken	 to
represent	uncertainty	due	to	conditions	which	are	not	conducive	to	freedom	of
worship.	Scholars	are	agreed	that	when	Kumarila	Bhatta	was	living	in	AD	700,
the	Muslim	 invaders	were	already	knocking	at	 the	gates	of 	Western	India.	 It
was	around	this	time	that	scholarly	works	such	as	the	Dharma	Sastra	and	the
traditional	Smriti	–Samhitas	literature	came	to	an	end.	The	Dharma	Sutras	and
Smriti	 Samhitas	 have	 been	 as	 cribed	 to	 the	 infallible	 sages	 along	 with	 the
relevant	pages	 from	the	Mahabharata	and	 the	Puranas.	These	had	over	many
centuries	 become	 authoritative	 texts	 containing	 diktats	 concerning	 all	 topics,
civil,	criminal,	social,	and	religious	laws	as	well	as	secular	customs.	They	were
in	 force	 in	 all	 parts	 of 	Hindu	 India.	Religious	 scholars	had	been	 engaged	 for
more	than	a	thousand	years	interpreting	and	reinterpreting	these	works	in	the
form	of 	digests	as	well	as	commentaries.	These	were	called	Nibhandanas.

During	 the	 next	 period	 of 	 the	 Muslim	 invasion,	 this	 activity	 came	 to	 a
standstill	 though	 only	 temporarily.	 There	 was	 disruption,	 and	 the	 attendant
decay	 followed,	 in	 every	 sphere	 of 	 human	 activity	 of 	 the	 Hindus.	 Bengal
though,	 to	 a	 great	 extent	withstood	 this	 onslaught	 as	 indicated	 by	 the	 large
volumes	of 	such	works	which	were	still	being	produced.	Final	decisions	on	all
matters	concerning	the	DHARMA	rested	on	these	digests	and	on	the	scholars
in	each	locality,	the	very	famous	among	them	from	Navadvipa.	After	the	demise
of 	 the	 Mughal	 Empire,	 it	 was	 left	 to	 the	 British	 to	 uproot	 viciously,	 the
scholars	and	their	works	from	almost	all	parts	of 	India	excepting	perhaps	from
small	areas	where	Hindu	kings	held	sway.	This	action	by	the	English	followed
the	establishment	of 	different	courts	of 	law	under	the	foreign	domination	and
imported	ideals.

The	historic	defeat	of 	Jaychandra	followed	by	the	sack	of 	Benares	put	a	stop	to
all	 cultural	 activities	 in	 North	 India	 from	 where	 these	 shifted	 to	 the	 safe
environs	of 	 south	 India.	 It	was	 left	 to	zealous	kings	 in	 the	 south	of 	 India	 to
keep	this	tradition	going	so	as	to	keep	alive	the	Dharma	by	safeguarding	it.



South	 Indian	 schools	 were	 generally	 restricted	 to	 producing	 works	 for	 the
locality.	However,	some	great	works	were	accepted	for	usage	outside,	 in	other
parts	of 	 the	country.	There	were,	however	only	pockets	 in	the	country	where
Vyvahara	or	the	Hindu	form	of 	judicial	system	could	operate.	The	Hindus	were
spurred	on,	following	the	establishment	of 	foreign	rule	on	their	soil,	to	produce
volumes	 of 	 such	 religious	 and	 social	 literature	 unheard	 of 	 in	 the	 annals	 of
literary	history.	It	gave	the	impression	as	if 	it	was	done	with	a	vengeance,	and
from	all	this,	one	could	gain	an	insight	into	the	contemporary	Hindu	society	as
well	as	the	religious	history	of 	India	during	the	Muslim	rule.	This	activity	was
responsible	in	preventing	the	Dharma	from	total	disintegration.

Till	the	arrival	of 	the	British,	even	when	the	Moslem	rule	pervaded,	the	idea	of
the	whole	individual	was	not	divorced	from	his	religion,	and	the	spiritual	entity
allowed	them	to	withstand	the	rigors	of 	 foreign	domination.	Modern	laws	do
not	dispel	certain	fears	in	every	human,	as	a	result	of 	being	seized	with	brute
force	 or	 Asura	 guna	 which	 overtakes	 the	 Divine.	 The	 rigors	 of 	 civil	 and
religious	laws	prescribed	in	the	Nibhanada	help	in	interpreting	the	laws	better
in	such	situations.

In	 conclusion,	 this	 country	 has	 not	 seen	 again	 anything	 like	 the	 last
Nibhandana	which	 came	 out	 from	 the	 South	 and	was	 called	 the	 Vaidyanatha
Dikshityam.	 This	 Nibandhana	 helped	 further	 codify	 Parashara’s	 Smriti	 to	 be
followed	by	Hindus	 in	 the	 age	of 	Kali.	The	 end	 result	of 	 the	 contribution	of
these	Nibandhanas	was	 such,	 that	 it	 resulted	 in	 the	 same	 punishment	 for	 an
offence,	being	ordered,	whether	 the	offender	 lived	 in	Cochin	or	 in	Navadvipa.
This	 speaks	 volumes	 for	 the	 communication	 channels	which	 existed	 between
the	 various	 Hindu	 Kingdoms	 and	 the	 acceptance	 of 	 all	 that	 was	 good	 and
articulated	within	the	country.	This	was	the	thread	that	bound	our	civilization
together.

[Point	 to	 ponder—Raja	 Dharma:	 Entails	 faith	 and	 allegiance.	 The	 King	 is
expected	to	work	towards	the	welfare	of 	 the	citizens	who	 in	turn	toiled	hard
for	 the	 nation.	 It	 encompassed	 the	 good	 and	 the	 greatest	 of 	 administrative
systems	across	 the	world.	But	 regrettably	Raja	Dharma	had	 to	 compete	with
foreign	 ideas	 and	 ideology	which	 finally	 saw	 the	 basic	 administrative	 system
and	structure	change,	and	finally	replaced	by	the	latter	ideas.]

TULSIDAS	AND	RAMAYANA:



Lahiri	 considers	 Tulsidas’s	 appearance	 on	 the	 Hindu	 firmament	 during	 the
medieval	 period	 in	 the	history	of 	 India	 as	God	given.	This	was	 a	 time	when
Hindu	society	was	groping	in	the	dark,	losing	luster	of 	life,	as	it	continued	to
flounder	 under	 Muslim	 invasions	 and	 the	 resultant	 enforcement	 of 	 the
religious	 bigotry	 of 	 Islam.	 After	 Buddha,	 Lahiri	 regards	 Tulsidas	 as	 the
greatest	mobilizer	of 	people	in	the	annals	of 	Indian	history.	The	invaders	had
found	this	country	a	great	place	to	settle	down	as	conquerors,	thereby	enjoying
the	 benefits	 as	 a	 ruling	 class.	 The	 ruling	 class	 went	 about	 the	 task	 of
converting	 the	 local	 populace	 to	 Islam	 so	 as	 to	 widen	 its	 support	 base,	 and
thereby	also	challenge	Hinduism	in	it’s	own	land	of 	origin.

The	Indo-Gangetic	plain	could	not	withstand	the	murderous	onslaught	of 	the
Islamic	 invaders	 as	 it	 had	 no	 forces	 which	 could	 defend	 the	 land.	 This	 was
unlike	 the	 valorous	 and	 courageous	 Sikhs	 in	 the	 Northwest,	 the	 Rajputs	 of
Rajasthan	 and	 the	 Bundelas	 of 	 Central	 India	 and	 the	 Mahrattas	 and	 other
kings	 in	 the	South	who	defended	both	 their	Dharma	and	 land	 so	well.	These
kings	saved	the	Hindus	from	being	totally	decimated.	Compounding	the	effects
of 	 the	 physical	 assault	 on	 the	 population	 was	 the	 state	 of 	 the	 the	 Hindu
religion	which	was	itself 	was	riven	with	factionalism,	where	rituals	had	become
commercialized	 in	 the	modern	 sense.	The	Hindus	were	divided	 into	Shaivites
and	 Vaishnavites	 and	 as	 a	 result,	 communities	 started	 to	 lose	 their	 inherent
vitality	 due	 to	 internecine	 quarrels.	 Lahiri	 tells	 us	 that	 Tusidas	 acted	 as	 an
adjudicator,	 leader	 and	 coordinator,	 bringing	 various	 Hindu	 sects	 together.
With	his	Ram	Charit	Manas	he	 explained	 the	Hindu	 religion	 to	 the	 common
people	and	thereby	helped	lift	their	sagging	morale.

Lahiri	quotes	Zia-ud-din	who	wrote,	 “the	obligation	 to	be	 refuge	of 	 faith	 can
not	 be	 fulfilled	 until	 they	 (Islam)	 have	 utterly	 destroyed	 infidelity,	 unbelief,
polytheism	 and	 idolatry.	 They	will	 not	 be	 less	meritorious	 if 	 for	 the	 sake	 of
Islam,	 they	 use	 their	 efforts	 to	 insult,	 humiliate	 and	 cause	 grief 	 and	 bring
ridicule	 and	 shame	 upon	 the	 polytheists.	 The	 Sufi	 saint	 Abd-al-Quddus	 says,
‘non-Muslims	 should	 not	 wield	 the	 pen	 in	 offices—in	 the	 Shariyat,	 the
subordination	of 	the	kafir	(Hindu)	is	enjoined	if 	in	accordance	with	it,	they	are
humbled	 and	 subordinated’.	 Another	 Sufi	 saint,	 Sirhind	 pleads	 ‘the	 Kafirs
should	be	kept	at	arms	length	like	the	dog,	and	that	one	who	respects	the	kafirs
(infidels)	dishonors	the	Muslims.

Lahiri	 refers	 to	RC	Mujumdar,	who	 considered	 the	worship	of 	 images	 as	 the
most	 cherished	 element	 in	 the	 religious	 beliefs	 of 	 the	 Hindus	 which	 was



anathema	 to	 the	 Muslims.	 Such	 a	 theological	 injunction,	 resulted	 in	 the
destruction	 of 	 thousands	 of 	 Hindu	 temples	 in	 the	 country	 for	 almost	 a
millennium.	In	this	atmosphere	of 	grief 	and	melancholy	it	was	left	to	Tulsidas
to	 write	 his	 epic	 wherein	 he	 described	 the	 hero	 Ram	 as	 the	 incarnation	 of
Justice,	the	very	embodiment	of 	beauty,	righteousness	and	Truth.

Tulsidas’s	role	as	a	an	uplifter	of 	the	sagging	morale	of 	the	Hindu	Samaj	was
admirably	complemented	by	Surdas’s	Sursagar.	Surdas	in	his	Sursagar,	captured
Sri	 Krishna	 in	 all	 his	 innocence	 and	 emmanence.	 Sri	 Krishna	 again,	 like	 Sri
Rama	was	an	incarnation	and	in	this	 instance	representative	of 	pure	love	and
detachment,	equality	and	fair	play.	On	listening	to	the	stories	of 	their	heroes,	a
new	vitality	grew	among	the	Hindu	millions	and	they	found	a	new	meaning	to
life	and	found	it	worth	living.

The	new	found	assertiveness	among	the	Hindus	befitting	their	origins	and	lives
carries	on	to	this	day	with	the	Ayodhaya	and	Ram	Sethu	movements	which	have
rekindled	the	lustre	in	their	lives.

[Dr.	 RJ	 Lahiri-Religion	 and	 Spirituality:	 Role	 of 	 Tulsidas	 in	 Hindu
Renaissance,	Indo-Link.com.]

THE	GREAT	TEMPLE	LOOT:	Then	and	Now:

The	 ravages	 caused	by	 the	Muslim	hordes	 in	 the	 form	of 	 destruction	of 	 the
temples	of 	India	is	well	documented.	But,	what	is	not	a	well	known	historical
fact,	is	of 	similar	destruction	of 	at	least	two	thousand	temples	in	Kerala.	Leela
Thampi	has	analysed	the	chronology	of 	destruction	of 	temples	in	Kerala	over	a
period	beginning	 from	the	reign	of 	 that	Islamic	brigand	Tipu	Sultan	and	the
completion	 of 	 the	 job	 by	 the	 British	 colonizers.	Whereas,	 Tipu	 indulged	 in
physical	destruction,	the	British	performed	the	task	in	a	most	insidious	manner.
Mosques	 standing	 on	 temples	 are	 not	 a	 feature	 in	 Kerala.	 Thampi	 restricts
herself 	to	the	devastation	caused	to	the	Kerala	temples	as	a	feature,	which	all
Indians	ought	to	know.	It	was	the	employment	of 	a	clever	and	ingenious	piece
of 	 strategy	which	 has	 almost	 destroyed	 the	Hindu	 community	 in	Kerala	 and
their	 common	 assets	 looted.	 The	 beginning	 of 	 the	 end	 was	 the	 British
appropriation/confiscation	of 	large	tracts	of 	Temple	lands	as	well	forest	lands
for	 use	 by	 the	 State,	 which	 were	 later	 transferred	 to	 their	 own	 people	 both
foreigners	and	their	minions,	the	local	Christians.	It	would	indeed	be	difficult	to



deny	that	the	colonizers	who	were	all	Christians	did	not	have	sympathy	for	the
local	Christians.

The	process	of 	depriving	the	temples	of 	revenues	from	these	lands	both	for	the
maintenance	and	the	propagation	of 	the	Hindu	religion	devastated	them.	The
temples	 fell	 to	 disrepair	 with	 almost	 total	 extinction	 of 	 religious	 activities
including	 the	 imparting	 of 	 Vedic	 learning	 and	 running	 of 	 religious
institutions.	There	was	 no	money	 to	 conduct	 these	 activities	which	 form	 the
backbone	 of 	 religious	 pursuit	 and	 thereby	 resulting	 in	 it’s	 protection.	 The
temples	 rotted	due	 to	 the	 loss	of 	 their	 landed	properties.	Land	 thus	 lost,	 can
never	be	regained	in	a	secular	society.	Had	India	been	a	theocracy	these	lands
would	 have	 been	 re-appropriated	 by	 legislation	 in	 undoing	 a	 wrong	with	 no
moral	qualms.

What	 the	 English	 left	 incomplete	 was	 completed	 by	 the	 Congress	 and	 the
Marxist	governments	which	rule	the	state	by	almost	fixed	rotatory	terms.	The
current	situation	is	such	that	the	constituents	of 	the	United	Democratic	front,
the	Muslim	league	and	the	Kerala	Congress	the	political	wing	of 	the	Christian
Church	are	busy	consolidating	the	loot	and	the	Hindu	community	counting	the
cost.	No	power	 exists	 in	 India	which	 can	 set	 right	 the	wrongs	 as	 the	 central
part	 of 	 Kerala	 is	 run	 by	 the	 Vatican	 stooges	 and	 the	 Northern	 half 	 by	 the
Saudi	proxies.

Not	satisfied	with	having	looted	the	smaller	ones,	successive	governments	later
started	 eyeing	 the	 rich	 ones	 namely	 the	Guruvayoor	 and	Sabarimala	 temples.
The	rout	was	completed	by	the	enacting	of 	the	infamous	Kerala	Land	Reforms
Act	 passed	 in	 the	 year	 1957.	 (The	 KLA	 of 	 1957	 can	 be	 compared	 to	 the
Domesday	Book.	The	Act	has	 resulted	 in	 a	 situation	where	 land	 surveys	will
reveal	how	land	ownership	has	changed	and	passed	on	to	those	not	deserving.
The	landless	peasants	sold	their	rights	which	they	received	on	the	basis	of 	the
redistribution	 of 	 lands	 from	 the	 forward	 castes.	The	 latter	went	 for	 broke,	 a
tragedy	 deliberately	 brought	 upon	 them	 by	 the	 government.	 The	 Christians
however	profited	for	various	reasons	discussed	elsewhere	in	this	book).

In	a	very	 incisive	 essay,	Leela	Thampi	documents	 the	modus	operandi	 in	 this
robbery	beginning	from	the	deceit	played	by	a	Christian	missionary	Col.	Munro
who	apart	from	being	a	resident	in	the	Travancore	Kingdom	during	the	reign
of 	Laxmi	Bai	 promoted	 himself 	 to	 the	 position	 of 	Dewan	 of 	 the	 State.	The
arrogant	Munro	 (1810)	had	 the	 temerity	 to	advice	 the	Queen	 to	 take	over	all
the	temples	in	Travancore	Cochin	by	a	proclamation,	an	euphemism	for	a	fiat,



and	then	as	a	Resident	ordered	the	queen	to	sign	it.	With	one	stroke	he	had	the
entire	assets	of 	the	temples	including	lands	seized	for	the	common	good	of 	the
tax	paying	citizens	without	paying	compensation.	Even	as	he	was	confiscating
temple	 lands,	 he	 was	 consolidating	 the	 Christian	 community	 by	 issuing
munificent	land	grants	to	Christian	Churches.

Thus	 he	 achieved	 his	 twin	 objectives,	 one	 as	 a	 pious	Christian	missionary	 he
accomplished	what	was	enjoined,	as	part	of 	a	sacred	Christian	duty	to	destroy
pagan	temples	and	secondly	plant	the	seeds	of 	Christian	nationalism	supportive
of 	colonials	for	the	favor	bestowed.

Thampi	 catalogues	 the	 impoverishment	 of 	 the	 temples	 as	 a	 result	 of 	 this
expropriation	 of 	 their	 vast	 landed	 properties.	 She	 states	 that	 the	 Hindus	 as
usual	were	deluded	into	thinking	that	these	lands	even	if 	confiscated	were	after
all	held	by	the	state.	By	the	time	the	silly	Hindus	realized	the	deceit	and	fraud,
demographic	 changes	had	begun	 to	occur	due	both	 to	 the	 increasing	Muslim
population,	 the	 activities	 of 	 that	 Kafir	 killer	 Tipu	 Sultan	 and	 the	 aggressive
evangelism	 due	 to	 which	 reason	 many	 poverty	 ridden	 Hindu	 communities
converted	to	Christianity.	These	communities	slowly	acquired	power	due	to	the
inherent	unity	and	numbers	to	threaten	the	majority	Hindus.	These	minorities
became	vociferous	in	their	demands	that	these	vested	lands	indeed	belonged	to
them	and	laid	a	claim	for	them.	The	Hindus	woke	up	and	went	on	appeal	only
to	 find	 that	 the	 vested,	 sequestered	 and	 state	 owned	 lands	 could	 not	 be
differentiated	from	the	temple	lands.	Thampi	tells	us	that	the	clever	missionary
crook	 Munro	 had	 so	 fudged	 the	 land	 documents	 that	 this	 task	 was	 made
impossible.	 At	 one	 stroke	 any	 attempt	 at	 claiming	 compensation	 for	 the
misappropriated	lands	was	therefore	put	to	rest.

Now	came	the	issue	of 	remitting	grants	to	the	temples	for	their	upkeep.	It	was
impossible	 to	 arrive	 at	 a	 figure	 given	 that	 the	 vast	 tracts	 of 	 lands	 and	 the
interest	from	the	revenues	accrued	amounted	to	enormous	sums.	A	commission
which	 was	 established	 to	 look	 into	 this	 matter	 recommended	 a	 very	 puny
amount	 of 	 3%	 by	 way	 of 	 interest	 which	 accrued	 and	 not	 by	 way	 of
compensation	 for	 the	 seized	 lands.	 Successive	 governments	 did	 neither	 to
implement	 this	 recommendation,	 nor	 did	 it	 implement	 the	 other
recommendation,	that	ruined	temples	be	repaired.	Finally,	a	one	time	amount	of
Rs	22	lac	 in	1922	as	a	compensation,	was	decided	to	be	granted	to	the	Hindu
temple	 and	 other	 aggrieved	 organizations.	 Again	 in	 1948,	 after	 prolonged
agitation	the	amount	was	raised	to	Rs	51	lac	but	without	provision	for	inflation.



This	amount	in	present	times	is	worth	less	than	Rs	1	lac	informs	Thampi.	All
pleas	to	consider	the	 falling	value	of 	the	rupee	to	be	taken	 into	consideration
have	not	been	heard.	The	British	colonialists	thus	achieved	what	even	the	800
years	 of 	Mughal	 rule	 could	 not,	 in	 breaking	 the	 back	 of 	 Hindu	 institutions
without	any	obvious	physical	assault.

This	 war	 of 	 attrition	 as	 Thampi	 calls	 it	 carried	 on	 even	 after	 independence
with	venal	politicians	 continuing	 to	betray	Hindu	 interests	wearing	 the	mask
of 	 secularism.	 They	 dare	 not	 touch	 waqf 	 and	 church	 properties	 but	 temple
properties	were	theirs	to	be	looted.	The	knock	out	blow	was	dealt	by	the	KLR
which	did	not	spare	the	temple	lands	but	it	did	make	sure	that	the	plantations
owned	by	rich	Christians,	their	Church	lands	as	well	as	those	of 	the	mosques
were	exempt	from	this	draconian	legislation.	What	sparing	land	holdings	that
the	 temples	 were	 left	 with,	 were	 thus	 totally	 denuded.	 Another	 piece	 of
legislation	 brought	 by	 the	 state	 government	 allowed	 for	 appropriation	 of 	 all
the	 forest	 lands	 belonging	 to	 the	 temples	 in	North	Malabar	 in	which	 tribals
lived.	This	helped	the	biggest	encroachers	of 	land	in	India,	the	Christians	and
followed	by	the	Muslims	to	take	over	these	lands.	Where	are	the	scruples	that
these	 communities	 boast	 of 	 and	 where	 is	 the	 respect	 for	 the	 sanctity	 for
someone	else’s	property?	Scruples	and	ethics	are	certainly	not	qualities	which
are	 ingrained	 in	 the	 religious	Christians	 in	Kerala.	The	Christians	 of 	Kerala
have	 always	 exhibited	 a	 criminal	 intent	 in	 wealth	 making	 and	 never	 in	 an
honest	manner.	If 	this	stranglehold	of 	the	KLA	was	not	enough,	the	Temples
and	 Ashrams	 have	 not	 been	 exempt	 from	 the	 Rent	 Control	 Act.	 But	 the
churches	and	mosques	have	been	exempted	from	the	ambit	of 	the	Rent	Control
Act	 while	 the	 Kerala	 Land	 Reforms	 (KLR)	 have	 kept	 the	 plantations	 of 	 the
Church	outside	the	purview	of 	this	infamous	act.

The	demographic	profile	of 	Kerala	reveals	that	Hindus	are	in	a	minority.	The
population	of 	 the	Christians	and	the	Muslims	stand	at	49%	of 	 the	 total.	The
51%	of 	the	remainder	which	ordinarily	should	constitute	the	Hindu	majority	is
in	 fact	 made	 up	 of 	 large	 numbers	 of 	 atheists	 bearing	 Hindu	 names	 and
espousing	Marxism.	The	Hindus	therefore	as	a	political	force	are	powerless	and
remain	 un-united.	 Secularism	 allows	 for	 preferential	 treatment	 toward	 the
coercive	minorities	which	has	brought	about	untold	misery	on	the	followers	of
the	original	religion	of 	the	land.	Temples	in	Kerala	are	controlled	and	run	by
the	Dewaswom	Board	which	at	best	of 	times	is	administered	as	a	department
where	 in	 a	 secular	 state	 cannot	prevent	 either	 a	Christian	or	 a	Muslim	being



appointed	 on	 its	 staff.	 This	 governmental	 interference	 in	 the	 affairs	 of 	 the
community	is	regarded	as	an	injustice	and	a	humiliation	heaped	on	the	hapless
Hindus?

Temple	money	 is	not	 sacrosanct	 either	 for	 the	Congressmen	or	 the	Marxists
but	church	and	mosque	monies	are.	Every	convenience	provided	to	the	pilgrims
be	 it	 in	Sabarimala	or	elsewhere	has	 to	be	paid	 from	the	 temple	proceeds.	No
fresh	release	of 	land	in	the	hills	around	the	Sabarimala	temple	has	been	allotted
for	the	convenience	of 	the	pilgrims.	But	the	government	was	quick	to	allot	15
hectares	 of 	 land	 around	 the	 area	 for	 a	 new	 church	 to	 rival	 the	 temple!!
Successive	governments	 laments	Thampi,	 have	 seen	 to	 it	 that	 the	wealth	 and
assets	 assiduously	 created	 by	Hindus	 is	 being	 transshipped	 to	 the	Christians.
Time	 will	 come	 in	 a	 Christian	 majority	 theocratic	 Kerala	 State,	 where
legislations	 to	 acquire	 more	 Hindu	 properties	 for	 the	 common	 good	 will	 be
enacted	and	the	Hindus	will	still	be	deluded	by	the	concept	of 	secularism	and
fair	play.	Where	is	the	Sarva	Dharma	Samabhava	applied	please?It	is	a	one	way
lane,	with	no	reciprocity.

Leela	Thampy	(hamsa.org/appendices)	says	that,	for	Kerala	Hindus	to	retrieve
their	 lost	 honor	 and	 dignity	 would	 depend	 on	 the	 payment	 of 	 Rs	 51	 lakhs
which	 is	 the	 petty	 amount	 that	 has	 been	 declared	 as	 compensation	 and	not	 a
grant	 as	 these	 tricky	 politicians	 call	 it.	 The	 measly	 Rs	 51	 lakhs	 should	 be
enhanced	given	the	fall	in	the	value	of 	the	rupee	and	in	addition	compensation
should	 be	 compulsorily	 declared	 for	 the	 value	 of 	 the	 vested	 temple	 lands.
Secondly,	 the	 Hindu	 temples	 should	 be	 released	 from	 the	 clutches	 of 	 those
Hindu	politicians	who	themselves	are	willing	hostages	of 	the	Muslim	League
and	the	Christian	Kerala	Congress.

The	Hindus	of 	India	are	constantly	treated	to	the	myth	that	communal	amity
exists	in	Kerala,	but	never	the	mention	of 	the	cost	for	this	harmony	to	obtain.
There	 is	 total	 degradation	 of 	 the	 community	which	 has	 been	 reduced	 to	 the
level	of 	beggary	in	recent	years.	Thampy	attributes	the	reasons	for	all	this	to	a
misplaced	 and	 misunderstood	 sentiment	 of 	 pacifism	 which	 has	 made	 the
Hindus	 to	 internalize	 self 	 hatred	 and	 self 	 destruction	 as	 a	 result	 of 	 many
centuries	of 	slavery.	Will	they	ever	come	out	of 	this	mindset?	Any	attempts	in
doing	 so	 is	 bound	 to	 attract	 a	 vicious	 response	 as	 revivalism	 of 	 Hindutva,
communalism	and	so	on.



THE	TRAGEDY	OF	THE	HINDU	KUSH	(Hindu	Kush	means
slaughter	of 	Hindus);

These	 ranges	 are	 famous	 trekking	 grounds	 for	 tourists	 from	 the	West.	 The
events	leading	up	to	this	tragedy	should	ordinarily	have	made	Hindu	skins	raise
goose	bumps	but	unfortunately	for	many	reasons	the	modern	generation	is	not
even	aware	of 	the	fate	and	the	resultant	events	which	overtook	their	ancestors.
In	 any	 case,	 for	 those	who	 are	 forced	 to	 revisit	 this	 part	 of 	medieval	 Indian
history,	is	to	experience	shivers	down	their	spines	for	such	was	the	magnitude
of 	the	atrocities	heaped	on	Hindu	men,	women,	and	children

All	 encyclopedias	 refer	 to	 Hindu	 Khush	 (HK)	 as	 Hindu	 slaughter	 or	 Hindu
killer.	History	tells	us	that	these	ranges	formed	part	of 	the	cradle	of 	the	great
Hindu	 civilization	 until	 1000	 AD.	 They	 are	 located	 in	 eastern	 Afghanistan
running	through	both	Pakistan	and	Afghanistan.	These	ranges	comprise	of 	at
least	 two	dozen	peaks	 each	of 	which	 is	more	 than	23,000	 ft.	 in	height.	Most
invaders	took	this	route	and	then	through	the	Khyber	pass,	to	reach	the	plains
of 	 Punjab.	 Of 	 the	 many	 Muslim	 invaders	 the	 most	 infamous	 included,
Mohammed	of 	Gazni	(1001	AD),	Timur	Lane	(1398	AD),	and	Nadir	Shah	(1739
AD).	Greek	chroniclers	refer	to	these	ranges	as	Parapansios	or	Paropansios.	The
original	Hindu	name	was	‘Priyatra	Parvat”.

Much	 of 	 what	 is	 being	 referred	 to	 here	 is	 based	 on	 the	 scholarship	 of 	 an
authority	on	HK,	Vyas.	Vyas	claims	 to	have	used	many	references	as	primary
sources,	 which	 include	 many	 encyclopedias	 and	 standard	 history	 texts.	 The
discussion	on	HK	help	us	to	reconnect	with	an	uninterrupted	continuum	of 	our
civilizational	past.	The	link	is	through	Taksha	a	grandson	of 	King	Bharata,	son
of 	Dasaratha.	 It	was	Taksha	who	 established	 the	 kingdom	 of 	Gandhaar,	 the
borders	of 	which	extended	from	Taxila	to	Tashkent	in	Uzbekistan.	The	events
in	 Mahabharata	 thus	 occur	 in	 a	 later	 period	 which	 places	 Gandhari	 as	 a
princess,	and	Sakuni	as	a	prince	who	later	becomes	the	king.

[Historians	of 	post-Independent	 India	deliberately	deny	 the	 existence	of 	 the
fourteen	kings	before	Sri	Rama	to	break	the	continuum	of 	our	civilization	from
its	misty	past.]

Chandragupta	 took	over	 charge	of 	Vaahic	Pradesh	around	325	BC	which	was
followed	 by	Magadhan	Rule.	 Vyas	writes	 that	Emperor	Asoka’s	 stone	 tablets
with	inscriptions	are	still	to	be	found	both	in	Greek	and	Aramhic	in	Qandahar
and	Laghman	 (PBS	TV	 series	 ‘Legacy	with	Mark	Woods	 in	 episode	 3,	 titled



India).	 Among	 the	 Greeks	 who	 ruled	 Gandhaar	 was	 Menander	 who	 later
converted	 to	 Buddhism	 and	 then	 called	 himself 	Milind.	Many	 other	 Greeks
also	 converted	 but	 to	 Vaishnavism.	 Recent	 excavations	 have	 revealed	 Greek
figurines	of 	a	Hindu	goddess	with	a	vermilion	mark	over	her	forehead.	These
Greeks	were	 in	 turn	 followed	by	 the	Kushans,	 the	most	 famous	among	 them,
being	Kanishk.	He	was	 a	Buddhist	 and	his	 religion	 became	 the	 state	 religion
which	flourished	well.	The	Kushan	empire	stretched	from	Mathura	to	the	Aral
sea	 in	 Central	 Asia.	 Buddhist	 sway	 saw	 the	 carving	 out	 of 	 rocks,	 two	 huge
Buddhist	 statues	which	came	 to	be	known	as	 the	Bamian	Buddhas.	Buddhism
reached	its	apogee	during	the	Kushan	rule.

After	 the	 decline	 of 	 the	Kushan	 empire,	 the	 rule	 passed	 to	 the	 hands	 of 	 the
Persian	 Sassanians	 (450	 AD)	 and	 then	 on	 to	 the	 Hephthalites	 who	 ruled
Gandhaar.	 It	 was	 during	 their	 rule,	 that	 Hinduism	 again	 gained	 ascendancy
until	 the	 death	 in	 battle	 of 	 the	 last	 Hindu	 king	 belonging	 to	 the	 Shahiya
dynasty	of 	Kabul,	Bhimpal.	The	Shahiyas	had	been	ruling	the	Kabul	and	Gazni
regions	 of 	 Afghanistan	 but	 as	mentioned	 earlier,	 the	 last	 king	 Bhimpal	 died
fighting	Mohammed	of 	Gazni	and	with	this	ended	the	last	Hindu	kingdom	in
Afghanistan.

Despite	 the	constant	raids	on	Afghanistan	by	Muslim	raiders	during	 the	rule
of 	the	Hindu	kings,	Hinduism	still	managed	to	bounce	back	due	its	resilience.
But	 this	 did	 not	 happen	 after	 Gazni’s	 invasion.	 Vyas	 proffers	 three	 distinct
possibilities	for	the	disappearance	of 	the	Hindu	population	during	this	period.
Either	they	were	all	slaughtered	or	were	converted	to	Islam.	The	last	distinct
possibility	is	that	they	fled	or	were	driven	away	to	a	man.

Having	 dealt	 with	 the	 historicity	 of 	 the	 region,	 the	 drift	 of 	 the	 narrative	 is
directed	 to	 the	 core	 issue,	 the	 slaughter	of 	 the	Hindus	or	 the	 tragedy	of 	 the
Hindu	Khush.	As	noted	 at	 the	very	beginning	of 	 this	 discussion,	 the	Khyber
Pass	which	is	located	in	these	ranges	offered	a	gateway	to	the	invaders	to	reach
the	dry	plains	of 	Punjab.	The	Muslim	kings	after	the	capture	of 	Afghanistan
and	 its	 total	 Islamization	 took	 turns	 to	conquer	and	establish	Muslim	rule	 in
vast	 swathes	 of 	 Northern	 India.	 These	 ranges	 thus	 bore	 witness	 to	 mass
atrocities	 by	 fellow	 humans	 on	 humankind,	 This	 genocide	 far	 exceeds	 the
killings	of 	the	Jews	by	the	Nazis	and	yet	has	not	received	for	political	reasons
the	wide	publicity	and	the	importance	that	it	deserves.

Vyas	 refers	 to	 the	 Encyclopedia	 Brittannica	 about	 the	 Hindu	 resistance	 to
conversion	 right	 through	 the	 Muslim	 conquests	 in	 their	 continued	 rule	 of



India.	As	per	the	National	Geographic	Magazine	article	“West	of 	Khyber	pass”,
these	ranges	saw	the	journey	of 	thousands	of 	slaves	of 	Hindu	origin,	women,
children	and	men	many	of 	them	in	tatters,	some	shackled	and	yet	others	 in	a
pathetic	state	of 	health.	The	journey	must	have	been	awful	during	winters,	and
many	would	perish	due	to	the	arduous	journey.	They	were	all	on	their	way	to
being	sold	 in	the	slave	markets	of 	central	Asia	and	as	 far	west	as	Syria.	Vyas
goes	 on	 to	 add,	 that	 the	 first	 reference	 to	 the	 Hindu	 Khush	 came	 from	 Ibn
Batuta	 (1333	AD)	 the	 intrepid	 Berber	 traveler	who	must	 have	witnessed	 first
hand	some	of 	these	events.

[Explanatory	notes—Vyas	refers	to	the	genocide	and	expresses	his	remorse	at
this	major	 event	 in	Hindu	history	having	been	obliterated	 from	history	 texts
and	therefore	from	the	collective	memory	of 	the	present	generation	Hindus.]

Vyas	 refers	 to	 several	 specific	 instances	 which	 have	 been	 historically
documented,	which	give	an	idea	of 	the	approximate	numbers	of 	Hindus	killed
or	 perished	 due	 to	 the	 Muslim	 atrocities.	 Timurlane’s	 massacre	 in	 Delhi	 in
December	 1398	 is	 well	 documented.	 The	 numbers	 that	 survived	 and	 were
removed	 as	 slaves,	 is	 put	 at	 100,000	 (RC	 Majumdar).	 The	 Encyclopedia
Brittannica	makes	 a	mention	 of 	 butchering	 of 	 50,000	 peasants	 by	 the	 great
secular	 Akbar	 after	 the	 capture	 of 	 Chittor.	 This	 event	 has	 been	 recorded	 by
Akbar’s	 official	 historian	 Abul	 Fazl.	 Khondamir	 the	 Afghan	 historian	 has
recorded	that	during	the	very	many	raids	on	the	city	of 	Herat,	in	the	western
province,	approximately	1,500,000	residents	are	known	to	have	perished.

All	these	events	are	recaptured	for	the	benefit	of 	the	growing	ups,	which	both
assist	and	 lead	us	 in	our	attempt	 to	 trace	 the	dispersal	of 	 these	slaves.	Many
ended	 up	 in	 harems	 and	 many	 others	 as	 gypsies.	 The	 latter	 possibility	 is	 a
distinct	 one	 and	Vyas	 refers	 to	 the	 articles	which	 appeared	 in	 the	New	York
Times	 (May-Jun	 1993	 issues).	 The	 articles	 refer	 to	 the	 gypsies	 and	 were
therefore	 appropriately	 titled	 ‘gypsy	wanderings’.	The	woes	 of 	 this	 group	 of
people	seem	to	be	never	ending	and	having	been	subjected	to	the	most	inhuman
of 	 atrocities	 by	 the	 Europeans.	 300,000	 gypsies	 are	 known	 to	 have	 been
massacred	by	the	German	Nazis	prior	to	and	during	the	period	of 	the	second
great	war.

The	 gypsies	 are	 known	 to	 be	 wandering	 around	 in	 Europe	 from	 the	 12th

century	 and	 speak	 a	 language	 similar	 to	 Punjabi.	 Their	 first	 sightings	 and
subsequent	wanderings	according	to	Vyas	who	quotes	scholars	in	the	field,	can



be	approximated	to	the	period	of 	Islamic	conquests	as	a	result	of 	being	taken
as	slaves	and	later	sold	or	driven	out	of 	their	homes.

The	question	which	arises	is	why	is	it	that	the	episode	of 	the	Hindu	Khush	is
being	ignored.	Is	there	a	motive	behind	this?	It	would	appear	so.	The	answer	is
provided	 by	 the	 Govt.	 of 	 India	 directive	 issued	 to	 the	 National	 Council	 of
Educational	Research	and	Training.	As	per	this	directive,	such	episodes	during
the	medieval	period	of 	 India’s	history	must	never	be	 told,	 so	as	 to	 lessen	 the
burden	 of 	 inter-community	 tensions.	 Hence	 the	 imperative,	 of 	 rewriting
history	texts	distinct	from	the	manner	written	by	the	British.	It	is	alleged	that
the	 British	 went	 on	 to	 document	 these	 incidents	 in	 a	 manner,	 so	 as	 to
perpetuate	 the	policy	of 	Divide	 and	Rule.	The	directive	 read	 specifically,	 that
any	characterization	of 	the	medieval	period	as	a	period	of 	conflict	between	the
two	communities	is	strictly	forbidden.

Surprisingly	 though,	 the	 first	 reference	 to	 these	 events	was	 not	made	 by	 the
English	 but	 by	 the	 traveller	 historian,	 Ibn	 Batuta.	 From	 the	 foregoing
discussions	a	distinct	impression	can	be	gained,	that	India’s	border’s	did	extend
to	Gandhaar	and	 that	Hindus	 from	over	 this	 region	and	also	 from	the	Vaahic
region	 were	 brutalized	 in	 their	 thousands	 in	 one	 of 	 the	 most	 the	 infamous
incidents	in	Indian	history	which	in	turn	came	to	be	known	as	Slaughter	of 	the
Hindus.	The	HK	is	a	reminder	of 	an	enslaved	race	the	Hindus,	a	reminder	to
future	Hindu	generations.

[Vyas	 does	 not	 ask	 for	 Restorative	 justice	 for	 the	 millions	 of 	 Hindus	 and
Buddhists	 killed.	Restorative	 justice	 is	 explained	 by	 S.	K.	Datta	Ray	 a	 senior
Indian	 journalist,	 as	 a	 term	 applied	 to	 criminals	 who	 are	 forced	 to	 ask	 for
forgiveness	in	a	face	to	face	meeting	with	the	victim.	Sociologists	according	to
Ray	 hold	 that	 for	 such	 an	 apology	 to	 be	 extended,	 a	 need	 will	 arise	 for	 the
criminal	to	divide	himself 	into	two	persons.	The	one	who	has	offended	and	the
other	 one	 with	 a	 stricken	 conscience	 which	 recognizes	 the	 wrong	 done.
Tremendous	 introspective	 ability,	 moral	 conviction	 and	 courage	 towards
accepting	 this	 division	 is	 required	 of 	 the	 individual.	 These	 are	 not	 common
qualities	to	be	found	in	human	beings.]
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STORY	CORNER:

A	long	time	ago	 in	the	 far	corner	of 	old	India,	 there	was	once	a	verdant	and
splendid	 Kingdom,	 inhabited	 by	 a	 gentle	 and	 cultured	 race	 of 	 people.
Surrounded	 by	 high,	 rugged	 mountain	 peaks,	 the	 broad	 valleys	 of 	 this
Kingdom	 fostered	 fertile	 farms	 and	 bustling	 towns.	 Frequently	 the	 traveler
could	 see,	 nestled	 in	 the	 quiet	 vales,	 here	 and	 there	 throughout	 the	 land,	 the
golden	pagoda	roofs	of 	whitewashed	 temples	and	monasteries,	where	 learned
sages	treasured	wondrous	archives	of 	hand	scripted	books	recording	mankind’s
accumulated	 knowledge.	 Here	 too	 could	 be	 found	 the	 pleasant	 sanctuaries	 of
gracious	 ladies	 of 	 wisdom,	 the	 convents	 and	 forest	 chapels	 of 	 a	 unique
sisterhood–priestesses	 (name	 them	 as	 you	will,	 there	 does	 not	 appear	 to	 be	 a
proper	 English	 term	 for	 a	 wise	 woman	 of 	 religion	 who	 need	 not	 be	 a	 nun)
dedicated	to	knowledge	and	science	of 	harmonious	development.

Here	and	there,	in	ages	long	gone,	industrious	men	had	raised	towering	white
cenotaphs,	with	golden	 spires;	 those	pyramidal	monuments	known	 in	East	 as
Stupas,	which	honor	 the	remains	of 	 some	particularly	renowned	saint.	 In	 the
towns	 of 	 this	 magical	 Kingdom,	 merchants	 piled	 their	 ceaseless	 trade,
displaying	all	 the	riches	of 	greater	Asia:	 the	 finest	coloured	silks	 from	far	off
China,	 the	 softest	 cashmere	 from	 Kinnaur,	 lustrous	 golden	 ware	 from	 the
matriarchy	 of 	 Suwarnadwipa,	 rubies	 and	 emeralds	 from	 southern	 India	 and
Ceylon,	gleaming	white	pearls	 from	 the	 legendary	 island	of 	Bahrain,	delicate
copper	work	 from	 the	 craft	 shops	 of 	 the	Himalayas,	 orange	 coloured	 saffron
from	 nearby	 Kashmir,	 subtle	 spices	 from	 Indonesia	 and	 finely	 wrought
sandalwood	carvings	from	Nepal.	From	Persia	came	inlay	and	fine	jewelry	and
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poetry.	 From	 Bactria	 they	 imported	 skilled	 doctors	 and	 medicine	 and	 lapis
lazuli	and	Greek	knowledge	from	further	West.	This	was	a	wealthy	land.

This	was	 the	 ancient	Kingdom	of 	Uddayana;	 so	beautiful	 a	Kingdom	 that	 its
very	name	means	‘the	royal	garden’	(from	the	Sanskrit-udyana).	With	cascading
pure	 rivers	 splashing	 down	 from	 ice-bound	 lakes	 high	 in	 the	 snowy	 peaks
beyond,	 and	 quiet	 pools	 stocked	with	 fish,	 with	 lush	meadows,	 in	 raiment	 of
every	 variety	 of 	 wildflower,	 Uddiyana	 truly	 seemed	 a	 paradise	 on	 earth.	 No
wonder	 people	 from	 far	 and	wide	 spoke	 of 	 it	 as	 a	magical	 place,	 the	 hidden
flower	garden	of 	the	wise	and	compassionate	Buddha.

In	 current	 times,	 we	 are	 able	 to	 gain	 a	 fairly	 vivid	 picture	 of 	 the	 ancient
Kingdom	of 	Uddiyana	because	in	the	year	630	AD,	a	renowned	heroic	Chinese
Buddhist	 pilgrim,	 known	 by	 the	 name	 of 	 Huen	 Tsiang	 passed	 through	 the
Kingdom	 of 	Uddiyana	 on	 his	way	 to	 India.	Thankfully,	 he	 left	 behind	 him	 a
brief 	but	clear	description	of 	the	now	lost	Kingdom’s	geography,	culture	and
people.	Heun	Tsiang	describes	Uddiyana	as	a	country	bounded	by	snow	capped
peaks;	a	land	of 	rugged	mountains	and	broad	valleys,	of 	wide	marshes,	green
meadows	and	high	plateau,	where	grapes	grow	in	abundance.	He	describes	the
land	blessed	by	 fine	crops,	by	herds	of 	well	 fattened	cattle,	 and	 teeming	with
orchards	 of 	 fruit—bearing	 trees—truly	 a	 nation	 of 	 milk,	 bread,	 honey	 and
wine.

Uddiyana	 is	a	 land,	 said	Huen	Tsiang,	 that	 is	 rich	 in	gold	and	 iron	and	other
profitable	minerals.	Throughout	 the	year	 the	 temperature	 is	never	 too	hot	 or
cold.	It	is	thus,	he	said	a	most	agreeable	land.	The	hillsides	are	covered	in	dense
forests	and	the	valleys	are	rich	in	flowers.

The	 people	 of 	 Uddiyana,	 according	 to	 Huen	 Tsiang,	 were	 gentle,	 soft	 and
effeminate.	 In	 our	 imagination	 he	 conjures	 a	 scene	 of 	 healthy	 tanned	 people,
mostly	clothed	in	pure	white	cotton.	The	men	have	white	turbans,	the	women
soft	 flowing	 saris	 also	 white.	 These	 are	 a	 gentle,	 happy	 people,	 rarely
endangered	by	war	or	calamity.	They	are	a	society	appreciative	of 	fine	culture,
and	they	are	all,	reported	Huen	Tsiang,	great	lovers	of 	learning.	The	usage	of
mantra	 recitation	 seems	 to	 have	 been	 Huen	 Tsiang’s	 sole	 criticism	 of 	 these
people.	 And	 whether	 ‘addicted	 to	 reciting	 charms’	 or	 not,	 Huen	 Tsiang	 also
perceived	 that,	 ‘all	 people	 greatly	 reverenced	 the	 profound	 teachings	 of 	 the
Buddha.’



Where	is	the	location	of 	the	magical	lost	Kingdom	of 	Uddiyana	today?	It	is	to
be	 found	 amongst	 rugged	 mountains	 of 	 northern	 Pakistan,	 and	 consists	 of
high	valleys	of 	Swat,	Dir,	Bunir,	Bijawar,	and	Chitral.	 Indeed	the	Swat	valley
and	 these	other	districts	 still	 have	 a	garden	 like	quality.	A	vivid	 scattering	of
flowers	 are	 seen	 everywhere,	 and	 the	 great	 clear	 rivers	 still	 pour	 forth	 their
bountiful	waters,	 as	 in	 the	 past.	Vast	 broad	 valleys,	 bounded	 as	 ever	 by	 their
magnificent	mountains,	continue	to	support	a	happy	and	hospitable	people.

Swat	 is	 the	 long	 valley	 in	 the	 mountainous	 territory	 north	 of 	 Peshawar,
through	which	the	Swat	river	cascades	southwards,	descending	from	the	Hindu
Kush	 mountains	 of 	 the	 north.	 The	 Greek	 conqueror	 Alexander	 the	 Great
crossed	 the	 Swat	 River	 with	 his	 Army	 and	 did	 battle	 with	 the	 locals	 at
Udegram,	before	making	his	way	on	to	India.	It	was	his	successors	who	later
merged	Swat	into	the	(Hindu-Buddhist)	Mauryan	Empire.	Now	the	Swat	Valley
can	easily	be	found	on	any	map	of 	Pakistan	as	a	favoured	stomping	ground	for
trekkers	 from	Europe.	 And	 just	 as	Huen	Tsiang	 said	 thirteen	 hundred	 years
ago,	it	is	an	idyllic	land,	never	too	hot	nor	too	cold.

In	a	sense	everything	in	Swat,	Chitral,	and	Dir	has	changed.	The	old	glories	of
Uddiyana	 have	 gone.	 Even	 its	 remains	 have	 been	 largely	 erased	 by	 time	 and
careless	destruction	by	man.	In	another	sense	nothing	has	changed.	The	people
who	 once	 occupied	 these	 valleys	 are	 not	 any	 different	 than	 they	were	 in	 the
past.	 In	 fact,	 the	 same	 race	 of 	 North	 Pakistani	 people	 who	 lived	 in	 Huen
Tsiang’s	era,	a	people	now	known	as	Swatis,	live	there	to	this	day,	though	they
share	 their	 land	 with	 the	 dominant	 immigrant	 population	 of 	 Yusufzai
Pushtuns.

Unfortunately	 today,	 as	 a	 result	of 	 centuries	of 	human	occupation,	 the	green
forests	 described	 by	 Huen	 Tsiang	 are	 severely	 depleted.	 The	 landscape	 is
browner	 than	 it	 once	 was.	 The	 people	 are	 poorer,	 the	 farmlands	 less	 fertile.
This	 is	 largely	 due	 to	 the	 peculiar	 system	 of 	 land	 tenure	which	 came	 along
with	 Islam,	 as	 a	 result	 of 	Muslim	 invasion	 when,	 now	 generations	 ago,	 the
country	was	despoiled	of 	its	ancient	treasures.	Consequently	the	people,	direct
descendents	though	they	may	be	of 	ancient	Uddiyana,	in	Huen	Tsiang’s	age,	no
longer	 enjoy	 their	 past	 bounties.	With	 their	 glorious	wealth,	 art	 and	 culture
gone,	they	must	scrape	a	less	luxurious	living	from	the	ruined	soil.

Before	Huen	Tsang	passed	 through	 the	Kingdom	of 	Uddiyana	we	know	 that
the	capital	was	a	citadel	up	the	neighboring	Indus	river.	However	by	the	time
Huen	 Tsiang	 arrived	 on	 the	 scene,	 he	 tells	 us	 that	 a	 new	 capital	 had	 been



erected	 on	 the	 Swat	 River.	 This	 new	 capital	 was	 evidently	 where	 stands	 the
modern	 town	 of 	 Mingora.	 In	 fact	 the	 very	 name	 Mingora	 can	 be	 traced
directly	back	 to	 the	ancient	 site	 itself,	which	Huen	Tsiang	 tells	us	was	 called
Mangalakosha,	 the	 treasury	 of 	 good	 blessings.	 Professor	 Foucher	 has	 found
references	 to	 this	 capital	 city	 in	Nepali	manuscript	 of 	 the	 9th	 century,	which
makes	a	mention	that	a	Royal	Temple	dedicated	to	Bodhisattva	Vajrapani	was
located	there.

In	ancient	books	we	are	also	able	to	find	mention	of 	the	long	forgotten	names
of 	 the	 various	 valleys	 or	 districts	 that	 once	 existed	 within	 the	 ancient
Kingdom:	 names	 such	 as	 Hurmudzu,	 Rukma,	 Sikhadhara,	 Dhanakosa,	 etc.
These	 various	 districts	 were	 apparently	 governed	 by	 vassal	 rajas	 or	 princes,
under	 the	overlordship	of 	 a	 single	 sovereign	who	 is	 frequently	 referred	 to	 as
great	King	Indrabhuti.	This	renowned	king’s	name	spans	several	generations,
which	tells	us	that	more	than	one	king	of 	Uddiyana	must	have	borne	the	same
title.	We	are	also	able	to	discover,	by	examining	the	Chinese	Tang	annals,	that
one	of 	these	famous	Kings,	Indrabhutis	occupied	the	throne	of 	Uddiyana	in	the
year	642	AD,	just	ten	years	after	Huen	Tsiang’s	visit.

The	reason	why	the	Kingdom	of 	Uddiyana	became	a	 lost	civilization	 is	a	sad
one.	In	the	11th	century	the	Moslem	conquerer,	Mamhud	of 	Ghazni	raided	the
Swat	 Valley	 and	 turned	 the	 beautiful	 garden	 of 	 Uddaiyana	 into	 a	 desolate
wasteland.	 The	 whole	 culture	 of 	 the	 Kingdom	 was	 destroyed	 for	 ever.	 The
population	was	put	to	the	sword,	the	children	pressed	into	slavery,	the	women
forced	into	the	harems	of 	the	conqueror,	the	golden	roofed	Temples	and	all	the
ancient	 monasteries	 including	 the	 old	 centers	 of 	 learning	 were	 sacked.	 The
sisterhood	 of 	 the	 ladies	 of 	 wisdom	 disappeared,	 or	 dispersed.	 The	 scholarly
monks	were	slain	and	nuns	raped,	and	every	single	book	was	thrown	to	the	fire.

Thus	 vanished	 much	 more	 lore	 of 	 archaic	 ages:	 fragile	 paper	 texts	 and
parchment	 scrolls	 penned	 in	 Sanskrit,	 archaic	Kharosthi,	Gandharan,	 Central
Asian,	Bactrian,	 perhaps	 even	Armenian	 scripts.	Today,	 nothing	 is	 left	 of 	 the
ancient	glories	other	 than	nameless	 ruins.	Swat,	and	Dir	and	Chitral	are	now
entirely	Moslem	territories.	The	people	have	forgotten	their	past.

After	 the	 terrible	 Mahmud,	 came	 the	 first	 Pashtuns,	 forcing	 the	 native
Uddiyans	 (ancestors	of 	 the	present	Swatis)	 to	the	north	and	east.	By	the	15th

century	Yusufzai	Pashtuns,	 driven	 in	 front	of 	 the	Mughal	 invasion	of 	Babur,
poured	into	southern	Swat,	Dir,	Mardan.	With	them	came	violent	missionaries,



forcing	 at	 the	 point	 of 	 the	 sword	 any	 remaining	 unconverted	 Uddiyans	 to
Islam.

(Reference—Story	 provided	 by	 ‘Dharma	 Fellowship’	 and	 shared	 by
Dharampal)

[Points	to	ponder—The	Concept	of 	Desa	Matraka—Motherland	and	Mother
Language.]

Turning	Points	in	the	history	Of 	India:

(“No	study	has	so	potent	an	influence	in	forming	a	Nation’s	Mind	as	a	critical
and	careful	study	of 	its	past	its	history.”	R.	C.	DUTT).

The	battles	 of 	Plassey,	Wandiwash,	 and	Seringapatam	are	well	 known	 in	 the
historical	annals	of 	the	country.	But	the	importance	of 	the	Battle	of 	Talikota
AD1565	has	not	been	given	the	importance	that	it	richly	deserves	by	historians
in	its	contribution	to	the	downfall	of 	one	of 	the	greatest	Hindu	Empires	of 	all
time.	The	Kingdom	of 	Vijainagar	had	been	a	gateway	to	South	India	and	had
acted	as	its	sentinel.

Battle	of 	Talikota	and	Treachery;

The	principal	actors	were	the	Bahamani	sultans	of 	Ahmadnagar,	Golconda	and
Bijapur	on	one	side	and	on	 the	other	side	was	 the	 incredible	Rama	Raya	who
had	declared	himself,	 the	virtual	 ruler	 of 	 the	mighty	Vijaya	Nagar	Kingdom.
He	was	in	actuality	the	commanding	general	of 	its	armed	forces	and	that	too	as
an	 80	 year	 old!	Rama	Raya	 had	 this	 uncanny	 ability	 to	 divide	 the	 sultans	 by
constantly	setting	up	one	against	the	other	in	addition	to	harassing	them	from
time	to	time.	He	had	also	been	demanding	prohibitive	tax	from	the	Portuguese.
[He	 is	 being	 faulted,	 for	 having	 made	 a	 monumental	 blunder	 of 	 recruiting
heavy	numbers	of 	Muslims	 in	all	ranks	despite	vigorous	opposition,	 from	the
Kings’	Council.

The	 sultans	 tired	of 	Rama	Raya’s	 conceit	 and	his	 double	 crossing	decided	 to
sink	their	differences	and	take	him	on,	on	the	battle	field.	But	on	noticing	Raya’s
army	might,	 they	were	quite	willing	 to	 sign	 a	 peace	 treaty	with	him,	 but	his
arrogance	 made	 him	 refuse	 the	 offer.	 The	 armies	 were	 arrayed	 against	 each
other	 and	 on	 one	 side	 was	 the	 overconfident	 Rama	 Raya	 (confronting).	 The
battle	 took	 place	 on	 an	 open	 field	 on	 26th	 Jan.	 1565.	 Venkadiri	 began	 the
proceedings	 by	 attacking	 the	 Adil	 Shahi	 forces	 and	 forced	 them	 to	 retreat.
Tirumala	attacked	the	troops	of 	the	Sultans	of 	Bijapur	and	Golconda	inflicting



heavy	 casualties	 on	 their	 armies.	 Tirumala	 received	 able	 assistance	 from
Ranganatha	 in	 this	 battle.	 However	 Ranganatha	 lost	 his	 life	 in	 battle	 and
Tirumala	an	eye.

Rama	Raya	was	 furious	 on	 seeing	 these	 developments	 on	 the	 battle	 field	 and
giving	 a	war	 cry	 ‘Garuda,	Garuda’	 himself 	 joined	 the	 battle	while	 exhorting
the	 troops	 to	 fight.	 He	 ended	 up	 slaughtering	 the	Muslims	 in	 battle.	 It	 was
premature	 on	 his	 part	 to	 have	 declared	 victory	 even	 as	 he	 sat	 on	 the	 golden
throne,	a	sight	to	behold,	of 	pomposity	and	arrogance.	The	victory	was	short
lived.	 Two	 of 	 Ramaraya’s	 generals	 both	 of 	 whom	were	Muslims,	 who	were
leading	the	Muslim	troops	crossed	over	and	began	attacking	Hindu	troops	from
within	 the	 ranks.	 The	 Hindu	 soldiers	 were	 perplexed	 and	 were	 not	 able	 to
comprehend	 this	 turn	of 	 events	during	 the	battle.	Rama	Raya	was	killed	and
his	 body	 hauled	 and	 beheaded	 on	 the	 orders	 of 	 Nizam	 Hassan	 Shah.	 The
impaled	head	was	later	raised	on	a	spike	so	high	that	it	could	be	seen	from	far
distances.	 The	Hindu	 troops	 panicked	 at	 the	 fall	 of 	 their	 leader	 and	 took	 to
their	heels.

The	great	Vijaynagar	Kingdom	had	collapsed	extracting	defeat	 from	the	 jaws
of 	victory.	(The	first	loss	to	the	Hindu	world	view	of 	secularism	and	equality
among	citizens).	It	was	thus	left	to	Tiruamla	and	Venkadadiri	to	carry	away	the
gold	 and	 the	 treasury	 to	 the	 safe	 confines	 of 	 Chandragiri	 along	 with	 their
elephants.	And	then	began	the	looting	and	pillage	unparalleled	in	its	history	of
such	 atrocities	 anywhere	 in	 the	world.	With	 fire	 and	 axes,	 and	 crowbars	 the
Muslim	soldiers	carried	on	the	destruction	day	after	day	of 	one	of 	the	greatest
cities	in	the	civilized	world.	Ceser	Frederick	a	Western	eyewitness	had	this	to
say,	‘Never	before	in	the	history	of 	the	world	has	such	havoc	been	wrought	on
such	 a	 noble	 race,	 a	 splendid	 city,	 pillaged	 and	 ruined	 amid	 scenes	 of 	 savage
massacre	and	honor,	begging	description.	This	looting	went	on	for	6	months	at
the	 end	 of 	 which	 the	 Sultans	 signed	 a	 peace	 treaty	 in	 July	 8,	 1565	 with
Vijayanagar	represented	by	Venkata	a	pale	shadow	of 	his	old	self.	Thus	a	great
Empire	saw	its	fortunes	destroyed	in	a	single	battle	of 	Talikota	also	known	as
Rakkasa	Tangadi.

Despite	 the	 waning	 glory	 after	 the	 defeat,	 the	 glory	 of 	 the	 Empire	 would
simply	 not	 fade	 away.	 Renewed	 interest	 has	 been	 rekindled	 in	 the	 minds	 of
modern	Indian	historians	after	the	extensive	excavations	at	Vijayanagar	which
revealed	the	grandeur	that	the	city	represented.	It	is	a	tragedy	that	the	modern
day	historians	tend	to	hide	the	ugly	face	of 	political	Islam	by	refusing	to	accept



treachery	 as	 the	 main	 cause	 of 	 the	 downfall	 of 	 the	 kingdom.	 They	 would
rather	not	 choose	 the	Muslim	 treachery	but	only	 concentrate	on	 the	 internal
dissensions	 among	 the	 Bahamanin	 sultans	 and	 the	 economic	 reasons	 as	 the
main	reasons	for	the	battle	of 	Talikota	to	be	fought.	Though	ignored	by	Indian
historians,	 the	 writings	 of 	 travellers	 such	 as	 Abdur	 Razzak,	 Nicolo	 Conti,
Domingo	 Paes,	 Fernao	 Nunez	 and	 the	 vernacular	 literature	 capture	 the
magnificence	 of 	 this	 great	 Empire.	 Though	 it	 lost	 power	 its	 greatness
remained	 in	 the	 collective	 memory	 of 	 the	 Hindu	 psyche.	 It	 was	 left	 to	 that
great	historian	Nilakanta	Sastri	to	remind	us	that	though	the	Kingdom	was	to
end	 in	 a	 catastrophe,	 the	 Hindus	 never	 lost	 the	 spirit	 of 	 Nationalism.	 [KN
Sastri;	A	History	of 	South	India,	p.	337.]

Venkita	 II	 ruled	 until	 1614	 and	 the	 year	 1612	 saw	 the	 rise	 of 	 another	 great
King	in	Mysore,	Raja	Oedyar	which	was	in	turn	followed	by	the	establishment
of 	powerful	kingdoms	further	South,	in	Travancore	and	Cochin.	Sastri	refers	to
this	phenomenon	as	a	standing	testimony	to	the	idea	of 	uninterrupted	survival
of 	‘feeling	of 	nationhood’	among	the	Hindus.

The	 great	 kingdom	 of 	 Vijayanagar	 came	 into	 existence	 on	 the	 18th	 of 	 April
1336	 and	 lasted	 for	 exactly	 310	 years,	 the	 longest	 in	 Hindu	 India.	 King
Harihara	 I	 was	 crowned	 in	 front	 of 	 the	 great	 Viroopaksh	 temple	 in	 the
presence	of 	his	brother	Bukka	I.

The	kingdom	was	founded	in	a	bid	to	revitalize	the	Hindu	forces	in	the	Deccan.
During	the	16th	century,	Hindu	society	was	subjected	to	the	ordeal	of 	Catholic
inquisition	 under	 the	 stewardship	 of 	 that	 padre,	 Francis	 Xavier.	 Towards
rescuing	the	Hindus	 from	these	atrocities,	Vijainagar	sent	 its	 forces	under	the
command	of 	Ramaraya	Vithala	to	the	South.

The	 Venad	 king	 had	 provided	 the	 padre	 with	 facilities	 to	 carry	 out	 his
evangelical	 activities	 with	 the	 motive	 of 	 converting	 the	 entire	 paraya
community	of 	the	Malabar	coast.	In	the	ensuing	battle,	the	Venad	forces	were
defeated	 and	 thereby	 wholesale	 conversions	 prevented.	 After	 having	 secured
peace	 for	 the	 Hindu	 Society,	 Vijaynagar	 began	 constructing	 the	 Gopuram
(canopy)	of 	the	famous	Suchindram	Temple.

[Point	to	ponder:	From	the	days	of 	the	Mahabharata,	Kerala	(it	is	believed	to
have	 contributed	 forces	 to	 assist	 the	Pandavas)	 has	 always	been	 as	 a	 politico-
social	 entity	 at	 the	 forefront	 of 	 Hindu	 movements.	 It	 gave	 the	 Indian
Civilization,	greats	like	Adi	Shankara,	Arya	Bhatta	and	Sree	Narayana	Guru.]
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THE	THIRD	BATTLE	OF	PANIPAT:	JAN	14	1761

The	 protagonists	 were	 the	 Maratha	 Confederacy	 and	 the	 Afghans	 under
Ahmad	Shah	Abdali.

[Explanatory	notes—It	was	a	shock	defeat,	one	which	could	be	attributed	to
the	death	of 	Viswas	Rao	by	a	stray	bullet.	The	armies	and	the	generals	of 	the
confederacy	went	to	battle	brimming	with	so	much	confidence	that,	with	them
went	thousands	of 	(approximately	30,000)	middle	class,	civilians,	men,	women
and	children	on	a	pilgrimage	taking	advantage	of 	this	movement	into	the	north
Of 	 India	 (Arya	Vrata)	 by	 the	Maratha	 army.	The	Sikhs,	 the	 Jats,	 the	Rajputs
and	the	Kingdom	of 	Avadh	refused	to	support	the	Marathas	as	they	had	been
brutally	treated	by	the	Peshwas.]

At	 the	 beginning,	 it	 would	 be	 pertinent	 to	 recall	 the	 important	 fact	 that
Shivaji’s	kingdom	was	small	and	it	had	expanded	only	under	the	Peshawa	rule.
These	 Peshwas	 had	 no	 allies	 and	 yet	 took	 control	 of 	 large	 parts	 of 	 North
India.	 The	 decline	 of 	 the	 Marathas	 in	 the	 18th	 century	 also	 saw	 a	 parallel
decline	of 	the	Mughals.]

Ths	battle	lasted	for	two	long	months	resulting	in	the	defeat	of 	the	Marathas.
Little	did	the	Marathas	imagine	that	they	would	be	defeated,	for	they	held	sway
over	 much	 of 	 north	 India.	 The	 defeat	 could	 perhaps	 be	 attributed	 to
complacency	which	had	overcome	them.	If 	 it	was	not	for	this,	why	would	the
generals	have	allowed	30,000	odd	pilgrims	to	accompany	the	armies	on	such	a
dangerous	trip.	The	rape	and	the	regulation	slave	taking	by	the	Muslims	that
followed,	reflected	a	set	pattern	of 	unethical	attacks	on	non-combatants.

One	cause	of 	the	Maratha	defeat	has	been	attributed	to	the	cutting	off,	of 	their
supply	lines	while	it	still	remained	intact	for	the	Afghans.	But	the	main	cause	of
defeat	could	be	attributed	to	the	Muslim	Rohillas.	These	troops	were	to	be	used
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as	 logistic	 infantrymen	and	not	meant	 to	be	deployed	 in	 the	 frontlines.	Their
loyalties	were	suspect,	neither	to	the	king	nor	the	country	and	they	had	decided
to	rally	to	the	call	of 	the	Quran	and	Jihad.	Here	again,	as	was	previously	seen
in	Talikota,	 decisive	 attacks	 came	 from	 these	 disloyal	 troops	 from	within	 the
ranks.	The	Marathas	were	confused,	and	panic	stricken	they	fled	the	battle	field.
Sadhashiv	 Rao	 Bhau	 fought	 gallantly	 and	 laid	 down	 his	 life	 but	 it	 made	 no
difference	to	the	result.	The	Marathas	despite	 their	might	augmented	by	well
trained	French	artillery	batteries,	were	routed	in	the	battle.

[The	Marathas	for	their	part	later,	did	not	respond	to	the	Sikh’s	earlier	call	for
assistance	when	 they	 raised	 a	 revolt	 against	Ahmad	 Shah	Abdali’s	weak	 son,
Timur.]

The	 Impact:	 The	 mighty	 Maratha	 simply	 disintegrated	 due	 to	 severe
infightings.	 The	Mughals	 were	 only	 in	 nominal	 control	 of 	 India.	 The	 Sikhs
who	had	been	largely	unaffected	by	these	events,	attacked	and	captured	Lahore.

THE	SECOND	ANGLO-SIKH	WAR:

The	 famous	battle	of 	Chillianwalla	was	another	 turning	point	 in	 the	History
Of 	India	 (Jan	13,	1849)	as	also	 for	the	British	Empire	 in	India.	 In	this	battle,
the	British	regiments	lost	six	battle	standards.	According	to	Amin,	one	British
officer,	 who	 was	 responsible	 for	 the	 Charge	 of 	 the	 Light	 Brigade	 said
afterwards	“it	was	nothing	to	Chillianwalla”.	The	Commanding	General	of 	the
Sikhs	was	the	Governor	of 	Hazira,	Sher	Singh	Attariwala.	The	curious	point	in
this	 campaign	was	 that	 both	 the	 parties	 claimed	victory.	The	British	 lost	 the
battle	and	yet	won	the	war	because	the	Sikhs	were	celebrating	victory	far	too
prematurely.	The	Sikhs	disengaged	first,	but	later	sensed	that	victory	was	more
apparent	than	real,	and	requested	truce	terms	which	were	out-rightly	rejected
by	the	British.	For	thirty	nine	days	the	battle	continued	but	the	Sikhs	lost	this
battle	and	thus	ended	the	brave	saga	of 	valiant	men	who	fought	the	British	on
equal	terms	with	an	inferior	army!

The	 British	 were	 led	 by	 the	 70	 years	 old	 fighting	 General,	 Gough.	 At
Chillianwalla,	the	Sikhs	offered	the	fiercest	resistance	ever	in	battle	and	yet	on
defeat	 they	 became	 the	 most	 trusted	 and	 loyal	 soldiers	 (servants)	 for	 the
English	after	the	Gurkhas.

Sher	Singh	the	son	of 	Attariwala	retreated	to	Gujrat	where	the	Sikhs	put	up	a
last	 stand	 and	 were	 finally	 defeated.	 The	 battle	 in	 Gujarat	 began	 on	 21



February	1849.

Impact:	The	 entire	 large	 province	 of 	 Punjab	was	 handed	 over	 to	 the	 British
East	India	Company	at	Lahore	on	2nd	April	1849,	by	the	heirs	of 	Ranjit	Singh
led	by	Saher	Singh.	The	Sikh	kingdom	was	later	passed	on	to	the	Empire.	The
other	point	to	note	was	that	Brigadier	Steinbeck	who	had	been	in	the	employ	of
the	Sikhs	joined	the	British	against	his	former	employers.

(References—Maj.	 M.	 N.	 Amin
www.orbat/com/site/history/historical/war/chillianwalla)

Valour	of 	the	Hindus:

To	 illustrate,	 we	 take	 one	 example	 of 	 what	 happened	 during	 the	 time	 of
Qutbuddin	 who	 was	 placed	 as	 the	 Sultan	 of 	 Dillika.	 There	 was	 a	 certain
Khusru	who	was	a	general	 in	the	Sultan’s	army.	In	addition,	Kushru	was	also
Sultan	Qutbuddin	Khilji’s	 lover.	 Khusru	 himself 	 had	 been	 a	Hindu	 slave	 boy
from	 Gujarat.	 On	 the	 day	 that	 Khusru	 murdered	 his	 lover,	 forty	 thousand
Hindu	slaves	rose	 in	revolt	with	his	 tacit	consent.	As	 for	Khusru,	he	declared
himself 	the	Sultan	of 	Dilli.	Soon	after,	the	Hindu	rebels	killed	the	Mullahs	of
the	Jama	Masjid,	replaced	the	mosque	with	a	temple	and	installed	idols.	Copies
of 	the	Quran	were	burnt	in	vengeance	as	a	revenge	for	the	religious	and	other
forms	of 	oppression.	The	Mullahs	who	 survived	 this	 rebellion	asked	 for	help
from	the	Turk,	Gazi	Baba	Tughlak.	His	arrival	 from	Afghanistan	marked	 the
end	of 	the	rebellion	which	was	put	down	despite	the	Hindus	 fighting	bravely
against	a	vastly	superior	world	famous	Muslim	army.

Similarly,	 it	will	 be	worthy	 of 	 remembrance,	 the	 valor	 of 	 the	Hindu	Khokar
armies	 against	 Ghori	 which	 is	 worth	 etching	 in	 gold.	 Even	 the	 struggle	 of
Hammia	Deva	Chauhan	against	Allauddin	Khilji’s	army	was	nothing	less	than
spectacular.	It	needs	no	reminding	that	the	Muslims	possessed	the	best	armies
in	the	world	and	despite	this	the	valiant	resistance	put	up	by	Hindu	kings	was
truly	 worth	 recapturing.	 So	 was	 Pratapa	 Rudra’s	 last	 stand	 against	 the
Mohammedans	in	Warangal.

It	was	in	the	task	of 	protecting	the	land	and	it’s	religion	that	many	heroes	of
the	 country	 laid	 down	 their	 lives	 something	 which	 is	 beyond	 the	 scope	 of
secular	historians	to	acknowledge.	It	becomes	an	onerous	task	which	has	to	be
undertaken	 either	 by	 independent	 or	 Hindu	 oriented	 historians	 to	 highlight
such	 true	 exploits	 despite	 the	 unpleasant	 experience	 of 	 being	 targeted	 or	 be
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stereotyped	as	Hindutvites.	But	for	these	historians,	we	would	not	be	enjoying
reading	about	the	valor	of 	the	unsung	heroes.	Such	heroes	were	plenty	in	our
history	and	 they	 fell	 on	 the	battlefield	 so	 that	we	 could	 enjoy	 the	 freedom	to
practice	 our	 religion	 and	 celebrate	 our	 culture.	 Was	 it	 that	 easy	 for	 the
Mohammeddans	 to	 run	 over	 this	 country	 in	 a	 manner	 of 	 a	 cake	 walk?	 The
answer	 to	 this	 question	would	be	 a	 ‘no’.	Perhaps	 the	 brilliant	 Sher	Shah	Suri
was	 the	 only	 king	who	 could	 achieve	 victories	without	 having	 to	 face	 strong
resistance.	The	very	many	valorous	heroes	preferred	being	killed	cruelly	than
convert	when	confronted	with	such	a	difficult	choice.

[WAR	OF	INDEPENDENCE:	TELENGANA;

The	 last	 Kshatriya	 king	 who	 was	 vanquished	 at	 Warangal	 by	 the
Mohammedans	was	Prataparudra	of 	 the	Kakatiya	 family.	The	Mohammedans
as	was	 their	 wont	 had	 caused	 immense	 damage	 to	 the	 Srisailam	Temple.	 Its
restoration	was	funded	and	overseen	by	both	the	Maratha	King	Shivaji	and	by
Krishna	Deva	Raya.]

The	Sack	of 	Nalanda:

Sukumar	Dutta	 chronicles	 the	 end	 of 	Nalanda	 as	 swift,	 tragic,	 full	 of 	 terror,
and	pity	similar	to	the	denouement	of 	a	tragic	drama.	The	Sangha	probably	did
not	survive	the	storm	and	violence,	which	overtook	north	India	for	more	than	a
decade	 following	 the	 Muslim	 conquest	 by	 the	 Khilji	 hordes.	 In	 magnitude,
violence	 and	 destruction	 it	 was	 similar	 to	 the	 sack	 of 	 civilizations	 by	 the
Mongol	hordes.

These	 nomads	 from	 the	 C	 Asian	 steppes/desert	 were	 unused	 to	 seeing	 such
sensuous	expression	in	architectural	style	and	they	mistook	the	Nalanda	towers
for	fortresses.	On	entering	the	Viharas	in	Odantapura	soon	after	having	razed	it
(1199),	these	nomads	came	across	no	arms	or	ammunition	but	only	books	and
to	them	this	resembled	merely	a	madrrassa.	By	the	time	this	was	discovered	all
the	monks	had	been	slaughtered	as	a	result	of 	which	they	had	no	one	to	explain
to	them	the	value	of 	such	priceless	volumes.	Monks	and	monasteries	perished
together.	Some	monks	wandered	around	remote	monasteries	after	the	slaughter
and	yet	others	fled	towards	the	coast	and	then	by	boats	to	Arakan.	Some	took
sanctuary	in	the	foothills	of 	the	Himalayas	and	thence	to	the	favorable	environs
of 	 Nepal	 and	 Tibet.	 Foremost	 among	 the	 predators	 were	 the	 Khiljis	 from
Afghanistan.



History	 records	 the	 devastation	 of 	 Viharas	 first	 by	Mihirakula	 a	 white	Hun
who	was	a	professed	Saivite,	 and	again	 several	 centuries	 later	by	 the	Moslem
hordes.	Buddhism	 slowly	wound	 its	way	 to	Magadh	 as	 its	 final	 resting	place.
Whereas	the	Sangha	could	regroup	after	Mihirakula’s	attack,	it	could	not	do	so
after	the	Muslim	attack.	But	the	spirit	had	not	yet	been	broken	though	it’s	back
had	been.	(the	structures	were	the	organs	of 	the	institution).	Decades	after	it’s
destruction	there	was	this	story	of 	a	nonagerian	Buddist	monk	with	a	Tibetan
student	carrying	on	the	tradition.	The	monk	was	living	in	penury	subsisting	on
a	subsidy	provided	by	a	brahmin	called	Jayadeva.	This	monk	Rahula	Sribhadra
was	 seen	 teaching	 the	 intricacies	 of 	 Sanskrit	 grammar	 to	 a	 Jina	 visitor	 from
Tibet.	 Libraries	 perished	 both	 in	 Nalanda	 as	 well	 as	 in	 Odantapura.
Dharmaswami	 (1234),	who	visited	Odantapura	 later	saw	the	monastery	being
used	as	the	military	HQ	by	one	of 	the	Khiljis.	The	Buddhist	tradition	continued
for	some	more	decades	in	a	place	a	few	kilometers	away	from	Odantapura.

Much	before	this,	an	independent	witness	Sun-yun	sent	by	a	WEI	princess	had
documented	 the	 destruction	 of 	 monastries	 by	 Mihirakula	 the	 Hun	 but
Buddhism	had	the	vitality	to	regenerate	but	not	after	the	vicious	attacks	by	the
feral	 Afghans.	 Even	 after	 its	 sack	 in	 1235,	 the	 concept	 of 	 Nalanda	 was	 not
totally	extinguished.	It	found	a	savior	in	Adi	Sankara	who	established	Mutts	in
all	corners	of 	the	country	and	the	vibrancy	continues	unabated	to	the	modern
times.

(References:-	R.	C.	Mitra;	Decline	of 	Buddhism	in	India:	Visva	Bharati,	1954
pp.	 42–43,	 Section	 2	 pp.	 347–348	 and
sarvadhama.org/museum/articles/nalanda).

ORIGINS	OF	BRITISH	RULE	IN	INDIA:

Of 	 all	 the	 colonial	 powers	 the	 British	 were	 the	 ones	 who	 established	 a
domineering	presence	 in	India	 for	close	 to	150	years.	They	too	came	to	India
with	a	similar	motive	just	to	trade	like	the	others	before	them,	the	Portuguese,
the	Dutch	and	the	French.	The	English	established	a	trading	post	 in	Surat	 in
the	year	1612	and	soon	after	they	spread	due	to	their	economic	power	to	almost
all	 parts	 of 	 India	 trading	 through	 their	 agency	which	was	 called	 the	British
East	 India	 Company	 (BEIC).	 The	 high	 point	 of 	 the	 company’s	 presence	 in
India	was	 the	 capture	 of 	Calcutta	 by	Clive	 in	 1757,	 and	 after	many	victories
over	 native	 armies,	 it	 culminated	 in	 the	British	 victory	 in	 1799	 in	 the	 fourth
Mysore	war.	The	Mahratta	struggle	against	the	British	came	to	a	close	in	1803



thus	laying	the	foundation	for	British	rule	through	the	BEIC	in	India	which	had
by	 then	 almost	 a	 free	 run	 in	 almost	 all	 of 	 India.	 The	 English	 genius	 for
administration	 was	 very	 much	 in	 evidence	 when	 they	 allowed	 for	 absentee
landlordism	 so	 as	 to	 lessen	 the	 burden	 of 	 tax	 collection.	 The	 result	 of 	 this
policy	 can	be	 seen	 to	 this	day	 in	Bihar	which	 further	aggravated,	 the	 state	of
impoverishment	among	the	poor	landless	peasantry	of 	Bihar.	[This	was	largely
due	 to	 the	 difficulties	 in	 the	 poor	 implementation	 of 	 land	 reforms	 and	 land
redistribution	to	 the	marginal	and	tenented	 farmers	unlike	 in	Kerala	where	 it
had	succeeded.]

The	English	dabbled	in	every	segment	of 	economic	pursuit	which	was	geared
to	 bring	 in	 profits	 to	 the	 mother	 country	 and	 also	 to	 cater	 to	 its	 economic
growth.	The	 fields	 in	which	the	English	excelled	 included	areas	among	many
others,	coal	and	iron	mining	as	well	as	in	establishing	a	large	network	of 	rail
system	so	as	to	strengthen	their	administrative	and	political	control,	in	addition
to	making	 it	easy	 for	movement	of 	goods.	They	changed	and	also	completely
overhauled	the	Indian	system	of 	civil	administration	and	in	the	administration
of 	justice.	Clever	as	they	were,	they	refrained	from	interfering	with	either	the
traditions	or	the	culture	or	in	matters	concerning	religion.

However	an	act	of 	indiscretion	on	the	part	of 	an	English	officer	in	a	regiment
resulted	 in	the	 introduction	of 	 lard	 in	rifle	cartridges	which	went	against	 the
traditions	of 	the	upper	caste	local	populace.	The	response	was	very	serious	and
the	implications	grave	for	the	company.	The	great	uprising	of 	1857	took	place
and	 as	 a	 result,	 the	 company’s	 fortunes	 were	 abruptly	 terminated	 and	 the
administration	 of 	 the	 country	 was	 handed	 over	 to	 the	 British	 Government.
This	 uprising	 was	 the	 turning	 point	 with	 the	 Indians	 developing	 a	 hatred
towards	the	British	as	never	before,	because	of 	the	way	this	event	was	handled.
Whereas,	for	the	English	this	was	the	golden	period	when	the	sun	would	never
set	 on	 the	Empire,	 from	 the	 Indian	point	 of 	 view	 it	was	 a	 churning	of 	 their
inner	 feelings	 to	 fight	 for	 independence	 from	occupation.	Around	 the	 turn	 of
the	20th	century	the	Indian	National	Congress	party	had	been	established	as	a
medium	 to	 press	 for	 self-rule,	 the	 objective	 of 	 which	 was	 later	 converted	 to
attaining	total	swaraj	or	freedom.	The	majority	within	the	Congress	party	were
votaries	 of 	 a	 non-violent	means	 of 	 obtaining	 their	 objective.	 But	 there	were
others	 who	 were	 gripped	 with	 revolutionary	 passion	 and	 believed	 in	 violent
means	if 	the	necessity	arose	to	achieve	the	goal.



The	British	with	their	innate	sense	and	belief 	in	democratic	ideals	soon	realized
that	notice	had	been	served	for	them	to	depart	and	hand	over	the	country	back
to	 the	 Indians.	They	 however	were	 also	 knowledgeable	 enough	 to	 appreciate
that	 self-rule	 should	move	 at	 a	 slow	 pace	which	would	 then	 happen	without
violence.	It	was	around	this	time	that	a	barrister	who	was	practicing	in	South
Africa	chose	to	return	to	India	to	join	the	freedom	movement.	He	adopted	the
mode	of 	satyagraha	or	passive	resistance	as	an	adherent	of 	nonviolence	as	an
approach	 in	 the	 fight	 to	 achieve	 freedom.	 The	 entire	 country	 by	 now	 was
gripped	with	a	patriotic	fervor	and	Gandhi	became	a	mass	leader	guiding	this
endeavor.

Indian	independence	became	a	reality	soon	after	the	Second	World	War	which
turned	 both	 British	 invincibility	 and	 European	 superiority	 on	 it’s	 head.	 The
push	 towards	 independence	 further	 intensified	 due	 to	 the	 rapid	 growth	 of
Muslim	 Nationalism	 which	 was	 soon	 replaced	 by	 violent	 Muslim
communalism.	Muslim	communalism	in	turn	stood	as	a	stumbling	block	in	the
course	of 	 obtaining	 freedom	 in	 a	non-violent	manner	which	had	 always	been
the	cherished	desire	among	the	intellectuals	in	all	the	communities.	Faced	with
this	 standoff,	Lord	Louis	Mountbatten	 reluctantly	 agreed	 to	hasten	 the	move
which	 resulted	 in	 a	 division	 of 	 the	 country	 with	 India	 gaining	 her
independence.	 Freedom	was	 achieved	 albeit	 in	 the	 background	 of 	 intolerable
violence	 directed	 against	 fellow	 humans	 resulting	 in	 bloodshed,	 a	 blot	 in	 the
history	 of 	 this	 great	 country.	 The	 First	War	 of 	 Independence	 or	 the	 Sepoy
Mutiny	of 	1857–1858:

The	official	version	of 	the	Indian	Government	mentions	this	landmark	incident
in	Indian	history	as	the	First	War	of 	Independence	whereas	the	British	call	it
the	Sepoy	rebellion/mutiny.	This	event	brought	an	end	to	the	Mughal	rule	 in
India	and	the	reins	passed	on	to	the	British	Government	for	the	next	100	years
or	 so.	 It	 was	 rumored	 in	 1856,	 that	 additional	 troops	 were	 being	 raised	 for
service	in	Burma.	The	Hindu	soldiers	were	for	their	part	deeply	rooted	in	their
devotion	 to	 their	 faith	 and	 serving	 under	 the	 British	 faced	 innumerable
difficulties	in	the	practice	of 	their	faith	as	also	in	pursuing	religious	education,
following	the	social	restrictions	which	were	placed	in	their	day	to	day	activities.
Moreover	it	was	also	rumored	that	official	sanction	was	to	be	given	to	Christian
missionaries	 for	 carrying	 out	 evangelism	 in	 their	 midst.	 This	 angered	 the
Hindu	soldiers	as	an	unwarranted	intrusion	in	their	religious	realm.



Chronicling	the	Events:

The	mutiny	or	the	uprising	started	with	violence	on	the	10th	of 	May	1857	in
Meerut	when	Mangal	Pandey	a	sepoy	belonging	to	the	34th	Infantry	stationed
at	Barrackpore	shot	at	his	Commander.	He	was	hanged	for	this	rash	act.	It	will
be	 noted	 that	 the	 British	 Army	 of 	 the	 time	 consisted	 of 	 300000	 troops	 of
whom	approximately	96%	was	constituted	by	Indians.	The	violence	spread	 to
Delhi	(Dilli)	which	was	captured	by	the	mutineers	on	12th	May.

Kanpur	was	captured	on	5th	 June	1857	by	Nana	Fadnis	and	his	general	Tatya
Tope	 who	 forced	 Gen.	 Wheeler	 to	 surrender	 which	 he	 did	 on	 27th	 June.
However	 Kanpur	 was	 recaptured	 by	 Gen.	 Campbell	 in	 November	 as	 Nana
Fadnis	could	not	hold	it	for	long.	Nana	Saheb	fled	to	Nepal	after	which	he	was
never	heard	of,	he	probably	died	there.

In	 Lucknow,	 Begum	 Hazrat	 Mahal	 with	 the	 Awadh	 sepoys	 captured	 the
Residency,	 killed	 the	 commander	 as	 well	 as	 many	 women	 and	 children.	 The
English	recaptured	Lucknow	with	the	help	of 	Gurkha	soldiers.	English	women
and	children	who	had	taken	refuge	in	Jhansi	were	killed	and	the	Maharani	(of
Jhansi)	was	charged	with	complicity	in	this	inhuman	act	by	the	British.	But	till
the	end	she	begged	the	English	for	leniency	for	her	innocence	in	the	events	The
British	Gen.	Hugh	Rose	defeated	her	in	the	battle	to	recapture	Jhansi.	She	fled
to	Kaljoi	but	despite	death	being	write	 large	she	 fought	bravely	 finally	 laying
down	her	life	in	battle.

The	mutineers	were	finally	defeated	in	Dilli	by	John	Mighelson	commander	of
a	 relief 	 force	 after	 six	 days	 of 	 street	 fighting	 and	 the	 old	 and	 infirm	 king
Bahadur	 Shah	 was	 packed	 off 	 on	 exile	 to	 Burma.	 Here	 again	 it	 must	 be
mentioned	that	both	the	Gurkhas	and	the	Sikh	soldiers	 fought	bravely	but	on
the	 side	of 	 the	English.	By	 the	 time	 the	mutiny	had	picked	up	 in	 force,	Raja
Naha	Singh,	Nawab	Abdur	Rahman	Khan,	and	Rao	Tula	Ram	who	were	alleged
to	have	played	a	double	game	by	the	English	were	hanged	for	having	sided	with
the	mutineers.

[Point	 to	 ponder—Abul	 Kalam	 Azad	 felt	 that	 the	 only	 honorable	 leaders
among	the	rebels	who	truly	fought	for	the	nationalist	cause	were	Ahmadullah
Khan	and	Tatya	Tope.	Even	Nana	Saheb	was	willing	to	reverse	his	demands	if
Dalhousie	reversed	his	policies.]



Poor	 Rani	 of 	 Jhansi	 has	 been	 considered	 as	 a	 victim	 of 	 circumstances.	 Her
pleading	 innocence	 in	not	being	either	a	part	of 	 the	mutiny	or	a	party	to	the
massacre	 in	 Jahnsi	did	not	 impress	 the	English.	 In	 the	event	 she	preferred	 to
fight	and	fight	valiantly	which	she	did.

Tatya	Tope:

This	fugitive	was	a	loyal	general	of 	Nana	Saheb.	He	had	nothing	to	do	either	as
an	organizer	or	 leader	of 	 the	mutineers.	His	only	 fault	was	his	 loyalty	 to	his
Peshwa.	 There	 was	 not	 one	Mahratta	 village	 which	 would	 give	 this	 valiant
soldier	refuge	in	his	hour	of 	need.	He	was	finally	given	away	by	the	treachery
of 	Raja	Mansingh	a	feudal	lord	belonging	to	the	kingdom	of 	the	Scindias.

The	English	took	full	control	and	the	mutiny	was	suppressed.	Kanpur	to	where
it	had	spread	from	Meerut,	and	had	been	the	scene	of 	a	massacre,	surrendered
on	28	Jun1857.	But	 the	Lucknow	siege,	 scene	of 	another	massacre	of 	British
families	 could	 not	 be	 relieved	 by	Havelock	 and	Outram	 until	 Nov	 16th	 when
finally	 it	was	 broken	 by	Colin	Campbell.	The	 civilians	were	 finally	 evacuated
only	 after	 the	 English	 could	 mass	 enough	 troops	 to	 defeat	 the	 rebels
convincingly	in	a	battle	between	fought	between	9–16	March	1858	bringing	an
eventful	chapter	in	Indian	history	to	a	close.

We	 shall	 remind	 ourselves	 that	 the	 final	 chapter	 on	 this	 uprising	was	 fought
from	Central	India	by	a	roving	band	of 	rebels	(mutineers)	under	the	leadership
of 	Tatya	Tope	who	was	 finally	captured	and	put	 to	death	 in	April	1859.	The
Indians	were	soon	pacified.

In	August	of 	1858,	the	Act	of 	Better	Government	of 	India	was	passed	and	the
British	Crown	 assumed	 control	 from	 the	 British	East	 India	Company.	Queen
Victoria	became	the	Empress	of 	India	in	November	1877.

From	then	on,	the	English	became	defensive	on	their	rule	as	also	more	cautious
while	the	Indians	on	the	other	more	bitter	to	an	extent	that	they	ceased	to	trust
their	rulers.	The	force	to	suppress	the	mutiny	was	considered	disproportionate
to	the	crimes	which	was	mainly	committed	by	criminals	and	prisoners	released
from	jails	by	the	rebels.

In	 the	 midst	 of 	 these	 chaotic	 events,	 the	 Muslims,	 true	 to	 form	 rose	 up	 in
reviving	the	ancient	glory	of 	 the	Mughal	Empire.	Green	 flags	were	raised	 in
Bijnor,	Moradabad	and	in	many	other	places.	Many	Hindus	were	murdered	and



their	 homes	 plundered.	 This	 was	 communal	 carnage	 at	 its	 worst	 and	 the
Hindus	worse	for	it	and	as	usual	were	at	the	receiving	end.

On	Jun	29	1864,	Maj.	Gen	GSP	Lawrence	wrote	to	the	Secretary	of 	the	British
Government	in	India	that	40,000	troops	were	ready	to	take	on	Tatya	Tope	one
of 	 the	most	 important	 generals	who	 fought	 in	 the	 uprising	with	 his	 band	 of
5000	sepoys.	During	his	growing	up	days,	Tatya	was	a	witness	to	the	dramatic
collapse	 on	 several	 fronts	 of 	 Indian	 society	 due	 to	 the	 British	 policies	 most
importantly	the	destruction	of 	the	economy	which	had	been	termed	‘free	trade’.
Tatya	 Tope	 launched	 the	 ‘operation	 red	 lotus’	 with	 the	 active	 assistance	 of
Nana	Fadnis,	Bajirao	Shinde,	Rani	of 	Jhansi	supported	by	Bahadur	Shah	Zafar.
The	 aim	 was	 to	 liberate	 a	 few	 cities	 with	 the	 help	 of 	 the	 Indian	 Sepoys	 in
British	employ	(BEIC)	and	a	form	a	national	government.

Tope	led	the	troops	in	the	2nd	and	the	3rd	parts	of 	the	campaigns	but	died	while
leading	the	4th	campaign	on	the	morning	of 	the	Jan	01,	1589	around	6:	30	am.
He	was	not	 hanged	writes	 the	 author	 (2)	 as	 is	 the	 common	perception.	Tope
fought	to	defeat	the	British	whom	he	called	the	“enemies	of 	civilization’.

[For	further	reading:

1) by	V.	D.	Savarkar;	The	Indian	War	of	Independence.]
2) By	Manju	Gupta.;	Lotus	and	Roti:	The	1857	war	Revisited.	Rupa	&	Co.	7/16
Ansari	 Road	 Daryaganj,	 New	 Delhi,	 110027.
http://www.rupapublications.com./.]

The	CONTRARIAN	VIEW:

Gonda	Singh	looks	at	the	uprising	from	a	different	perspective.	He	has	made	a
vigorous	defense	of 	the	Sikhs	 in	not	 joining	the	rebellion	 for	various	reasons.
The	Sikhs	constituted	only	10%	of 	the	population	of 	Punjab	at	the	time	of 	the
mutiny	 and	 the	 Punajabi	 Army	 also	 included	 Hindus,	 Bahawalpuris,	 Punjabi
Mussalman	 and	 Pathans.	 He	 wonders	 if 	 the	 presence	 of 	 the	 Sikhs	 from	 the
Punjab	would	 have	 altered	 the	 ground	 realities.	 Gonda	 Singh	 is	 emphatic	 to
document	that	the	Gurkhas,	Madrasis,	Malbaris	and	the	Marathas	also	did	not
side	with	the	mutineers.	He	points	to	several	fallacies	in	the	official	government
version	 calling	 the	mutiny,	 the	War	 of 	 Independence.	 To	 his	 defense	 he	 has
quoted	 extensively	 from	 the	 brilliant	 historians	 of 	 our	 times	 JN	 Sarkar	 and

http://www.rupapublications.com


Sen.	 His	 attempts	 at	 demolishing	 the	 long	 held	 views	 that	 the	 Sikhs	 were
betrayers	of 	the	cause	needs	closer	scrutiny.

The	English	had	been	hearing	murmurs	of 	a	mutiny	but	could	not	locate	the
ring	 leaders.	 They	 therefore	 had	 no	 alternative	 but	 to	 cashier	 four	 native
officers,	 NCO’s,	 and	 sepoys	 from	 the	 garrison.	 There	 was	 no	 doubt	 that	 the
common	 enemies	were	 the	English	 and	 the	Christians	which	 therefore	 raises
the	scepter	of 	a	religious	war.	The	match	to	light	the	fire	was	provided	by	the
pig/cow	 fat	 which	 was	 used	 to	 wax	 the	 paper	 covering	 newly	 introduced
cartridges.	 Of 	 course	 this	 could	 be	 held	 against	 the	 immaturity,	 and
indiscreetness	and	insensitiveness	to	religious	sentiments	of 	the	Hindu	troops
who	in	the	main	were	drawn	from	the	upper	castes.	The	mischief 	maker	in	this
instance	was	a	junior	British	Officer.

The	Sikhs,	he	tells	us	were	not	that	gullible	 to	support	whatever	cause	which
would	finally	install	a	Moghul	as	a	King	for	whatever	period	that	might	be.	For
them,	it	was	not	certainly	a	Hobson’s	choice	given	the	enormous	sacrifices	that
their	community	had	to	make	and	having	to	bear	the	consequences	of 	fighting
Muslim	rule	in	this	country	for	over	two	centuries.	As	for	the	Hindus	their	ire
was	 mainly	 turned	 against	 the	 Christians	 who	 they	 felt	 had	 damaged	 their
religion	 enormously.	 The	 weakling,	 Bahadur	 Shah	 was	 quickly	 dislodged
though	he	was	always	aware	of 	his	strengths	and	that	he	knew	he	could	never
win.	The	Muslim	 princes	 and	 the	 royal	 family	 collected	 as	much	 of 	 the	 loot
during	the	mutiny	and	displayed	their	dishonorable	side	and	betrayed	a	worthy
cause.	 They	 were	 said	 to	 prostitute	 at	 night	 and	 during	 the	 day	 fleece	 the
Marwari	and	Jain	businessmen	of 	Chandni	Chowk.	Bahadur	Shah	was	a	puppet
in	the	hands	of 	his	Begum,	Mumtaz.

The	mutiny	did	not	spread	elsewhere	but	was	restricted	to	small	pockets	in	and
around	what	 is	 now	Uttar	Pradesh	 and	Madhya	Pradesh	 and	Delhi;	 in	 other
words	to	the	Indo-Gangetic	plain.	The	rest	of 	the	country	did	not	join	forces	as
they	were	not	taken	into	confidence	thus	leaving	the	Rani	of 	Jhansi	and	Nana
Fadnis	isolated.	Whichever	way	we	look	at	the	events,	they	did	pose	the	first	of
the	 challenges	 to	 a	 mighty	 army	 of 	 a	 mighty	 Empire.	 The	 mutiny	 proved
calamitous	in	that	it	led	to	racial,	religious	and	ethnic	bitterness.

Col.	GB	Malleson	expressed	his	views	that	a	majority	of 	the	people	in	Owadh
(Ayodhya),	Rohilkhand,	Sagar,	and	Narmada	were	against	the	English.	Disreali
too	in	a	speech	to	the	Commons	on	July	27,	1857	disagreed	that	it	was	merely	a
mutiny.	A	 few	historians	even	called	 it	a	peoples	revolt.	RC	Muzumdar	wrote



that	 the	 word	 revolt	 was	 used	 by	 him	 in	 the	 normal	 sense	 i.e.	 to	 cast	 off
allegations	of 	disloyalty	to	the	rulers	and	did	not	convey	any	moral	judgment,
such	as	odium	or	disapproval.	Though	he	had	no	 sympathy	 for	 the	 rebels,	 he
however	conceded	that	it	did	represent	a	peoples	struggle.

Conclusions:

1) Only	the	mutineers	took	part	in	the	rebellion.	But	they	did	set	free	prisoners
and	criminals	from	jails	who	indulged	in	the	actual	looting.

2) The	 rebels	 ire	was	 turned	 solely	 against	 the	 revenue	 officials,	 government
functionaries	 and	 therefore	 destroyed	 properties	 selectively	 of	 those	whom
they	 suspected	 of	 growing	 fat	 at	 their	 expense.	 They	 tore	 up	 land	 records
which	 they	 suspected	 had	 been	 forged	 as	 also	 official	 records	 which	 held
unfair	 decisions	 against	 them.	 They	 attacked	 the	 properties	 of	 the	 nouve
riche,	the	traders	who	they	thought	connived	with	the	rulers.	In	this	sense	it
could	be	considered	a	popular	revolt.

3) The	middle	class	were	against	the	rebellion.	They	were	not	for	upsetting	the
peace	which	had	descended	on	the	land	after	centuries	of	Mughal	rule.	They
were	 firmly	 behind	 the	 British.	 Therefore,	 this	 uprising	 cannot	 really	 be
considered	a	peoples	war	as	claimed	by	the	government.

EMS	Namboodirippad	draws	our	attention	to	the	previous	mutiny	which	took
place	in	Vellore	which	he	perceives	happened	due	to	a	contradiction	in	the	setup
of 	 the	military	hierarchy.	There	was	 a	 disconnect	 between	 the	 officers,	 all	 of
them	 being	 English	 and	 the	 sepoys	 who	were	mostly	 natives.	 There	 was	 no
connection	 either	 socially	 or	 culturally	 between	 these	 two	 groups	 like	 in	 the
days	 prior	 to	 the	 British	 period	 army.	 The	 most	 important	 contradiction
according	to	Namboodirippad	was	that	the	British	made	the	soldiers	strive	for
them,	 but	 at	 the	 same	 time	 went	 about	 wrecking	 their	 social	 customs,
institutions	 and	 traditions	 which	 had	 been	 built	 most	 assiduously	 over	 the
centuries.

What	went	wrong	then	with	the	mutiny:	Well,	Everything!!

1) There	 was	 disunity	 due	 to	 a	 lack	 of	 understanding	 of	 the	 concept	 of	 one
India.

2) The	mutineers	did	not	endear	themselves	to	the	public	at	large.
3) Lack	of	high	ideal	among	them.	Most	of	the	supporters	had	only	self	interest

and	that	was	the	restoration	of	the	principalities	that	they	had	lost.
4) There	 was	 neither	 planning,	 strategy	 nor	 objective,	 certainly	 not	 the



overthrow	of	the	Company.
5) There	were	no	selfless	leaders	who	could	command	respect.
6) The	last	scions	of	the	Mughals	or	the	Oudh	Nawabs	and	the	Peshwas	can	by

no	ingenuity	be	called	fighters	for	Indian	Freedom	(Hindustan	Standard,	Puja
Annual,	195,	pp.	22).

[Explanatory	notes:

It	probably	was	a	religious	war	against	the	Christians	as	documented	by	noted
historians	 from	 the	 available	 records.	 However	 it	 finally	 turned	 out	 to	 be	 a
serious	clash	between	the	Hindus	and	the	Muslims	with	the	former	having	been
seriously	 affected.	 Therefore	 it	 is	 a	 major	 travesty	 that	 the	 government	 is
foisting	the	blame	on	the	Hindu	people	for	destroying	communal	harmony.	In
an	impassioned	speech	from	the	ramparts	of 	the	Red	Fort	on	the	10th	of 	May
1957	 on	 the	 100th	 Anniversary	 of 	 the	 uprising,	 Pandit	 Nehru	 exhorted	 the
youth	 to	 shun,	 regional	 chauvanism,	 communalism	 and	 religious	 extremism
and	dedicate	themselves	to	nation	building.	What	then	was	on	his	mind?	Surely,
he	 could	 not	 have	 ignored	 the	 atrocities	 on	 the	Hindus	 in	 an	 uprising	which
went	bad.	He	must	surely	also	have	had	in	his	mind	the	diabolical	role	played	by
the	Muslims	in	the	events	which	led	to	the	mutiny	which	was	later	termed	by
them	as	the	War	of 	Independence.

The	 Indian	 National	 Congress	 was	 launched	 and	 demands	 for	 Home	 Rule
gained	momentum	under	Gandhi	which	 in	 turn	 united	 the	 country	with	 one
aim,	independence.]

[References:

1) Gonda	 Singh:	 The	 Truth	 about	 the	 Indian	 Mutiny	 of	 1857,	 Sikh	 Review
1972,	pp.	32–34.

2) J.	N	Sarkar:	Looking	Back	a	Hundred	years	of	Mutiny	of	1857.]
Pre-Independence	period:

The	Last	Straw:

The	Bombay	Mutiny	(The	old	name	Bombay	is	still	used)

This	 mutiny	 was	 started	 by	 the	 Indian	 Naval	 ratings	 in	 the	 Naval	 Castle
Barracks	 and	 spread	 to	 other	 establishments	 (HMIS	 AKBAR	 in	 Thane)	 and
ships	in	the	harbor	on	the	18th	of 	February	1946.	Among	the	demands,	was	for
the	 early	 Independence	 from	 the	British	Empire.	The	 immediate	 issue	was	of



course	the	neglected	plight	of 	the	seamen	with	poor	living	conditions	and	food.
The	 ratings	went	 ashore	without	 eating	 their	 dinner	 as	 a	 protest	 against	 the
bad	 quality	 of 	 food.	The	 discontent	 had	 been	 simmering	 for	 some	 time	with
rising	 spirit	 of 	 Nationalism	 built	 on	 the	 INA	 trials	 where	 Col.	 Shah	 Nawaz
Khan	and	Capt	Sehgal	were	being	tried	for	sedition.

They	were	being	defended	by	Nehru	and	Bhulabhai	Desai	on	the	grounds	that
they	be	tried	as	POW’s	and	not	as	mercenaries.	In	Bombay	the	strike	was	co-
ordinated	by	signalmen	from	the	communication	branch	of 	the	warship	HMIS
Talwar.	The	strike	extended	to	Karachi,	at	first	to	HMIS	Hindustan	off 	Minora
island	and	later	to	HMIS	Bahadur	and	several	Indian	Officers	who	sided	with
the	English	were	thrown	overboard.	This	mutiny	was	supported	by	a	one	day
general	strike	by	the	citizens	of 	Bombay	and	the	protests	extended	to	the	other
Naval	units	in	Visakhapatnam	and	Cochin,	as	well	as	to	the	Air	Force	units	and
police	 forces	 in	many	 parts	 of 	 the	 country.	 In	Madras	 and	Pune,	 the	 British
garrisons	had	 to	 face	 internal	 revolts	 set	 by	 the	 Indian	 sepoys	 of 	 the	British
Indian	 Army.	 The	 ratings	 were	 brazen	 enough	 to	 hold	 a	 meeting	 at	 Flora
Fountain	area	of 	Bombay.

In	 Bombay	 the	 British	 lined	 up	 several	 artillery	 guns	 on	 the	 sea	 front	 and
warned	 the	 sailors	 that	 it	 would	 fire	 at	 the	 predominantly	 Indian	 populated
parts	of 	the	city.	In	Karachi	when	the	Gurkhas	refused	to	fire	at	the	ratings	on
orders	of 	the	English	officers,	the	Royal	Artillery	was	used	to	fire	at	the	ships
in	 the	 harbor	 followed	 by	 the	 British	 Naval	 ratings	 boarding	 the	 ships	 thus
putting	an	end	to	the	Karachi	part	of 	the	mutiny.	In	Bombay	the	Indian	part	of
the	mutiny	was	put	down	by	2nd	battalion	of 	the	Black	Watch.

The	mutiny	ended	due	to	the	persuasive	efforts	of 	Vallabhai	Patel	who	appealed
to	the	wise	counsels	of 	the	mutineers.	Clement	Attlee	was	the	Prime	Minister
of 	England	at	 this	 time.	The	British	government	was	rattled	by	this	 incident
which	brought	back	memories	of 	the	previous	insurrection	of 	1857.

Political	Implications:

The	 Indian	 Political	 leaders	 were	 equally	 rattled	 with	 the	 prospect	 of 	 the
independence	 movement	 moving	 into	 the	 hands	 of 	 the	 revolutionaries.	 This
resulted	 from	 the	 fear	 in	 the	 minds	 of 	 the	 political	 leaders	 of 	 both	 the
Congress	party	and	the	Muslim	league	that	negotiations	for	independence	were
going	at	too	slow	a	pace.	It	was	also	feared	by	the	politicians	that	their	hold	on
the	 general	 populace	 will	 weaken	 should	 the	 citizenry	 consider	 the



revolutionaries	as	heroes	and	that	in	the	post	independence	period,	development
of 	a	similar	situation	could	lead	to	anarchy	if 	the	populace	were	not	properly
marshaled.

[Point	 to	ponder—It	must	 not	 be	 forgotten	 that	 in	 this	 event	 there	was	 an
interesting	sideline	and	that	was	the	Muslim	League	as	a	whole	provided	only
passive	support	to	the	Independence	movement	and	at	other	times	it’s	members
acted	as	collaborators	with	the	British.]
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