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Chapter	1

History	as	Fiction

While	we	read	history,	we	make	history.

(George	William	Curtis	1824-1892)

inston	Churchill,	the	British	statesman,	orator	and	historian,	who	was	awarded	the
Nobel	Prize	for	literature	in	1953,	famously	said	“History	will	be	kind	to	me	for	I

intend	to	write	it.”	History	has	been	kind	to	him;	his	writings	on	the	British	and	European
history	 have	 helped	 create	 and	 elaborate	 his	 own	 legend.	History	 has	 also	 been	 kind	 to
Western	civilization	for	the	same	reason;	westerners	wrote	it	as	a	narrative	that	creates	and
elaborates	 a	 saga	 of	 Western	 achievements	 told	 along	 with	 the	 tale	 of	 non-Western
cultures’	 failures.	 As	 the	 anthropologist	 Eric	 Wolf	 pointed	 out,	 this	 fanciful	 narrative
teaches:

[…]	inside	the	classroom	and	outside	of	it,	that	there	exists	an	entity	called	the	West,	and	that	one	can	think	of	this
West	as	a	society	and	civilization	independent	of	and	in	opposition	to	other	societies	and	civilizations.	Many	of	us
even	grew	up	believing	that	this	West	has	a	genealogy,	according	to	which	ancient	Greece	begat	Rome,	Rome	begat
Christian	Europe,	Christian	Europe	begat	 the	Renaissance,	 the	Renaissance	 the	Enlightenment,	 the	Enlightenment
political	democracy	and	the	industrial	revolution.	Industry,	crossed	with	democracy,	in	turn	yielded	the	United	States,
embodying	the	rights	of	life,	liberty,	and	the	pursuit	of	happiness.

Such	a	developmental	scheme	is	misleading.	It	is	misleading;	first,	because	it	turns	history	into	a	moral	success	story,
a	 race	 in	 time	 in	which	 each	 runner	 of	 the	 race	 passes	 on	 the	 torch	 of	 liberty	 to	 the	 next	 relay.	 History	 is	 thus
converted	into	a	tale	about	the	furtherance	of	virtue,	about	how	the	virtuous	win	out	over	the	bad	guys.	Frequently,
this	turns	into	a	story	of	how	the	winners	prove	that	they	are	virtuous	and	good	by	winning.	If	history	is	the	working
out	 of	 a	moral	 purpose	 in	 time,	 then	 those	who	 lay	 claim	 to	 that	 purpose	 are	 by	 that	 fact	 the	 predilect	 agents	 of
history.1

This	Eurocentric	view	of	the	past	tends	to	operate	on	the	assumption	that	the	declining
non-western	world	 is	made	 up	 of	 a	 collection	 of	 spent	 cultures	 that	 passed	 their	 zenith
long	ago.	 It	 strongly	 implies	 that	 something	happened,	which	drove	 these	cultures	 to	an
unrecoverable	free	fall	and	their	present	misery.2	The	majority	of	educated	people	in	the
Third	World	have	wholly	or	partly	bought	into	this	scenario.	Although	they	don’t	exactly
know	how,	most	are	certain	that	the	European	Renaissance	was	a	self-created	phenomena
that	triggered	exponential	gains	in	Western	progress	and	left	the	rest	of	the	world	behind.

Some	time	ago,	I	went	to	a	dinner	party	along	with	Professor	Iraj	Afshar.	One	of	the
guests,	an	 Iranian	physician	who	 lives	 in	 the	United	States,	asked	him,	“Why	did	we	 in



Iran	never	develop	a	Renaissance	of	our	own?”	The	problem	with	this	question,	which	no
doubt	 occurs	 to	 many	 other	 Iranians	 from	 time	 to	 time,	 is	 that	 like	 all	 incorrectly
formulated	questions,	it	can	only	lead	to	misleading	or	incorrect	answers.

The	European	Renaissance	did	not	materialize	out	of	thin	air.	It	had	a	global	context
and	 was	 fed	 by	 a	 host	 of	 ideas	 and	 innovations	 that	 were	 not	 European	 in	 origin	 or
development.	In	fact,	 the	complex	series	of	conditioning	events	that	 led	to	the	European
Renaissance	stretch	back	to	ancient	Mesopotamia,	China,	Egypt,	and	Africa.	It	is	simply
wrong	 to	 attribute	 Europe’s	 present	 ascendancy	 exclusively	 to	 Europeans,	 or	 think	 that
they	 created	 it	 in	 isolation.	 Europeans	 were	 around	 for	 two	 thousand	 years	 before	 the
Renaissance,	 the	Enlightenment,	and	the	Industrial	Revolution.	Throughout	 this	 time	the
majority	 of	 them	 lived	 in	 the	 most	 squalid,	 backward,	 and	 primitive	 conditions
imaginable.	Thus,	 the	 roots	 of	European	 development	 cannot	 be	 found	 in	 that	 fictitious
genealogy,	which	traces	it	from	ancient	Greece	through	Rome,	to	the	Renaissance	and	the
Enlightenment.	Much	Western	“progress”	resulted	from	European	interactions	with	parts
of	 the	 world	 that	 now	 linger	 in	 poverty	 and	 despair.	 India	 did	 not	 produce	 only	 the
sprawling	slums	of	Mumbai	and	her	swarming	urban	and	rural	underclass;	India	is	also	the
source	of	 the	Hindu-Arabic	numeral	 system	 that	 spread	 to	Europe	 through	Islam,	which
added	 algebra	 and	 algorithm	 along	 the	 way.	 Try	 to	 calculate	 any	 complex	 numerical
equation	 with	 Roman	 Numerals—and	 without	 the	 benefit	 of	 the	 zero	 or	 higher
mathematics.	Then	 ask	yourself	 if	 the	Renaissance,	 the	Enlightenment,	 or	 the	 Industrial
Revolution	could	have	been	possible	with	the	Roman	numerals	alone.

Science	and	technology	is	thought	of	as	the	basis	of	Western	superiority.	Let’s	bypass
Muslim	contributions	to	progress	in	these	fields	for	now,	and	briefly	refer	to	a	couple	of
Chinese	contributions.

Steel	 production	 is	 largely	 associated	with	 the	names	of	 the	British	 engineer,	Henry
Bessemer	 (1813-1898)	 and	 the	 American	 inventor,	 William	 Kelly	 (1811-1888),	 who
devised	 a	 system	 of	 blowing	 air	 through	 molten	 iron	 for	 removing	 its	 impurities	 by
oxidation.	Prior	to	this	innovation	a	lower	and	more	brittle	grade	of	iron	was	produced	in
the	West.	Kelly,	who	shares	the	credit	for	the	invention	of	the	process	with	Bessemer,	had
learned	his	technique	from	four	Chinese	steel	experts	whom	he	had	brought	to	Kentucky
in	 1845.	 These	 technicians	 remain	 nameless	 and,	 needless	 to	 say,	 uncredited.	 The
technique	of	converting	pig	iron	to	steel	by	blowing	air	through	molten	iron	had	been	in
use	in	China	for	more	than	two	millennia	prior	to	its	employment	in	the	United	States.3

The	 Chinese	 production	 of	 cast	 iron	 is	 dated	 to	 the	 6th	 century	 B.C.,	 and	 steel
production	to	the	2nd	century	B.C.4	The	per	capita	production	of	iron	in	China	is	estimated
to	have	risen	six	fold	between	the	years	806	and	1078,	from	13,500	tons	in	806	to	90,400
in	the	year	1064,	and	to	125,000	by	1078.	This	next	comparison	shows	that	these	numbers
are	far	in	excess	of	what	Europe	was	able	to	produce	centuries	later.

Two	comparisons	are	illuminating:	first,	that	Europe	as	a	whole	would	only	produce	greater	volumes	by	1700,	and
that	even	as	late	as	1788	Britain	was	producing	only	76,000	tons.	Second,	the	price	ratio	(measured	as	a	ratio	of	the
value	of	iron	to	rice)	stood	at	177:100	in	Sung	Szechwan	in	1080	and	135:100	in	Shensi,	thereby	indicating	that	the
price	of	 iron	was	 low.	…	But	 the	striking	statistic	here	 is	 that	as	 late	as	1700,	Britain	had	an	equivalent	 figure	of
160:100,	which	was	perhaps	about	a	 third	higher	 than	the	price	found	in	 the	north-eastern	Chinese	markets	of	 the
eleventh	century.	Finally,	in	977	the	Chinese	price	ratio	had	stood	as	high	as	632:100,	indicating	almost	a	four	fold
reduction	in	price	in	the	space	of	just	one	hundred	years.	It	took	Britain	over	two	hundred	years,	from	1600	to	1822,
to	achieve	a	comparable	price	reduction.5



Let’s	 examine	 some	 Muslim	 contributions	 that	 have	 largely	 disappeared	 from	 the
historical	narrative.	Economic	development	is	dependent	on	the	growth	of	cities,	which	in
turn	relies	on	a	society’s	ability	to	feed	its	urban	population.	In	the	Muslim	world,	both	the
agricultural	revolution	and	its	attendant	urban	growth	began	in	the	8th	century	A.D.	New
and	 improved	 strains	 of	 plants	 and	 more	 advanced	 hydraulic	 technology	 and	 farming
practices	 were	 devised,	 which	 increased	 agricultural	 output	 significantly.	 These
developments	 allowed	 a	 far	 greater	 degree	 of	 urbanization,	 and	 a	 major	 expansion	 of
commerce	 and	 colonization	 among	 the	 Muslims.	 During	 this	 exact	 time,	 the	 light	 of
learning	and	progress	flickered	out	across	Europe:

The	shattered	inheritance	of	western	Rome	fell	to	Western	Christendom,	then	a	congeries	of	tributary	polities	headed
by	 Teutonic	 chieftains	 supported	 by	 their	 bodyguards.	 No	 cities	 survived	 in	Western	 Christendom	 compared	 to
Constantinople	with	at	least	200,000	inhabitants,6	Baghdad	with	about	400,000,	or	Cordoba	with	90,000.	Although
urban	 crafts	 had	 become	 established	 in	 the	 countryside,	 the	 rural	 zones	 of	 Europe	 had	 relapsed	 into	 subsistence
agriculture	and	localized	exchange.7

For	 much	 of	 her	 history,	 the	 West	 was	 relatively	 backward	 compared	 to	 societies
which	now	make	up	the	proverbial	Third	World.	But	we’re	not	here	to	boast	of	the	bygone
glories	of	our	past.	That	would	miss	 the	point	entirely.	Iranian	readers	should	beware	of
extrapolating	 the	 inherent	 superiority	 of	 one	 people	 over	 another	 by	 relying	 on	 the
changing	 fortunes	 of	 civilizations.	 Change	 is	 the	 only	 constant	 on	 this	 planet;	 nations
acquire	and	lose	ascendancy	over	time	for	any	number	of	reasons.	Maybe	there	are	good
reasons	for	this	cultural	ebb	and	flow,	and	maybe	it	is	a	byproduct	of	a	certain	treacherous
randomness	in	history.	But	to	mistake	a	few	centuries	of	Western	dominance	for	inherent
superiority	 undoubtedly	 leads	 to	 the	 kind	 of	 prejudice	 and	 cruelty	 in	 which	 European
cultures	have	been	as	proficient	as	they	have	been	in	their	 loftier	achievements.	Being	a
globe,	the	Earth	has	no	East	or	West;	and	being	global,	neither	does	human	culture.	These
notions	are	artificial	constructs	that	may	be	serviceable,	but	must	not	be	taken	too	literally.
Are	Japan,	China,	and	India	a	long	distance	to	the	east	of	the	western	United	States	or	a
shorter	distance	to	the	west	of	it?

Viewed	 in	 the	 larger	 context	 of	 world	 history,	 the	 few	 centuries	 that	 constitute	 the
European	Renaissance	 and	western	 ascendancy	 are	mere	moments	 in	 time.	 If	European
achievements	 over	 the	 last	 400	 years	 are	 proof	 of	 innate	 superiority,	 does	 European
backwardness	over	the	previous	millennia	indicate	hopeless	inferiority?

History	may	be	compartmentalized,	chopped	up	into	manageable	pieces,	and	reduced
to	artificial	periods	in	order	 to	facilitate	 its	study.	But	 the	pieces	should	not	be	mistaken
for	 the	whole.	History	is	a	collection	of	messy,	confused,	and	interconnected	events	 that
together	merge	 into	 the	colossal	story	of	mankind.	Historical	periods	are	not	 inherent	 to
history.	They	are	merely	conceptual	constructs	that	we	impose	upon	it.	To	assume	that	the
European	 periods	 of	 Renaissance	 and	 Enlightenment	 were	 times	 upon	 which	 the	 non-
Europeans	 should	 gaze	 with	 envious	 longing,	 is	 rooted	 in	 ignorance	 of	 the	 cultural
circumstances	of	those	times.	Asking	why	Iran	did	not	experience	the	Renaissance,	as	did
the	 Iranian	 doctor	 with	 whose	 question	 I	 began	 this	 chapter,	 misses	 the	 point	 entirely.
Iran’s	past	discoveries	did	not	require	the	rediscovery	and	recovery	that	the	West	needed
because	we	did	 not	 have	 a	 “dark	 ages.”	Let’s	 follow	 this	 long	but	 necessary	 digression
with	another	one,	about	a	peculiarity	of	European	Enlightenment.



Broadly	speaking,	the	Age	of	Enlightenment	refers	to	the	period	in	western	intellectual
history	 when	 the	 sources	 of	 legitimacy	 and	 authority	 gradually	 shifted	 from	 religious
institutions	to	human	reason.	The	beginning	of	this	period	is	usually	placed	sometime	in
the	1600s,	often	near	 the	publication	of	Descartes’	Discourse	on	Method	 (1637),	and	 its
end	is	assigned	alternatively	to	Voltaire’s	death	in	1778,	to	the	French	Revolution	in	1789,
or	 to	 the	Napoleonic	Wars	 (1804-1815).	Whatever	 its	 chronology,	 the	Enlightenment	 is
imagined	to	be	reason’s	triumph	over	ignorance,	superstition,	and	the	Christian	Churches’
tyrannical	 authority.	 But	 a	 lot	 more	 than	 a	 triumphant	 march	 of	 reason	 was	 going	 on
during	the	Enlightenment.	It	coincided	with	the	last	part	of	the	nightmarish	period	of	witch
hunting,	more	appropriately	known	as	the	witch	craze.

The	persecution,	trial,	torture	and	execution	of	witches	in	Europe	lasted	for	some	five
hundred	years,	from	the	13th	to	the	18th	centuries.	Tens	of	thousands	of	innocent	victims—
mostly	older	women—were	arrested,	tortured,	tried,	and	murdered,	or	worse,	burned	alive
throughout	 Europe.	 Let	me	 give	 you	 a	 glimpse	 into	what	went	 on	 by	 summarizing	 the
heartbreaking	account	of	the	trial	of	an	old	woman	who	was	accused	of	witchcraft.8

On	Thursday,	April	7,	1611,	a	70-year-old	woman	by	the	name	of	Barbara	Rüfin	was
arrested	 and	 brought	 into	 the	 city	 of	 Ellwangen	 in	 Southern	 Germany	 on	 suspicion	 of
witchcraft.	Frau	Rüfin	was	charged	with	desecrating	 the	host,	 a	 small	piece	of	 flatbread
that	 is	 thought	 to	contain	Christ’s	body.	She	 freely	admitted	 that	 she	had	problems	with
keeping	the	host	in	her	mouth,	and	often	had	to	adjust	it	in	order	to	prevent	it	from	falling
out.	 It	was	 revealed	during	 the	official	 investigations	 that	her	husband	had	occasionally
called	her	a	witch.	Although	the	man	told	his	interrogators	on	April	9th,	that	he	called	his
wife	a	witch	only	when	he	was	angry	with	her,	it	made	no	difference.	During	the	next	few
days	a	number	of	neighbors	and	family	members	came	forth	to	denounce	the	old	lady	as	a
witch,	and	by	the	following	Tuesday,	April	12th,	1611	Frau	Rüfin	was	officially	charged
with	having	attempted	to	murder	her	son,	and	also	of	killing	cattle	by	applying	poisonous
or	magical	salves	 to	 them.	The	number	of	 testimonies	against	her	grew,	and	soon	it	was
revealed	 that	 even	 her	 son	 had	 called	 her	 ein	 allte	 Unhold	 (an	 old	 witch)9	 during	 an
argument.

Barbara	Rüfin	denied	all	accusations,	but	by	Wednesday,	April	20th,	the	examiners	felt
there	 was	 enough	 evidence	 against	 her	 to	 justify	 the	 use	 of	 torture	 in	 order	 to	 elicit	 a
confession.	Subsequently,	she	was	put	to	the	rack	twice	on	that	day,	and	her	frail	70-year-
old	 frame	 was	 stretched	 for	 15	 minutes	 each	 time.	 In	 spite	 of	 the	 agonizing	 pain,	 she
continued	to	insist	on	her	innocence	and	expressed	her	confidence	that	God	would,	in	his
mercy,	 confirm	her	blamelessness	by	 some	 sign.	Her	 tormentors,	 however,	 continued	 to
torture	 their	 helpless	 victim,	who	 finally	 broke	 down	 and	 on	Friday,	April	 22nd,	 having
been	subjected	to	horrific	punishment	seven	different	times	in	the	same	day,	confessed	to
all	charges	that	were	brought	against	her.	She	admitted	to	desecrating	the	host,	having	had
sex	with	the	devil,	attempting	to	poison	her	son,	having	made	a	pact	with	Satan,	and	also
to	using	witchcraft	to	ruin	the	crops.	More	importantly,	she	implicated	a	number	of	others
as	 her	 accomplices.	 In	 spite	 of	 these	 admissions,	 when	 she	 was	 interrogated	 without
torture	on	the	next	day,	April	23rd,	she	recanted	her	previous	confession,	and	the	officials
deemed	 it	 necessary	 to	 torture	 her	 again.	Under	 torture,	 she	 gradually	 broke	 down	 and
admitted	all	that	she	had	recanted	before.



By	Monday,	April	25,	Barbara	was	a	broken	and	confused	old	woman	who	not	only
confessed	 to	 attending	 witches’	 dances,	 but	 also	 showed	 her	 torturer,	 Meister	Wolff,	 a
devil’s	mark	on	her	foot.	She	remained	helpless	and	confused	throughout	 the	rest	of	her
ordeal	that	mercifully	came	to	an	end	on	Monday,	May	16th	when	she	was	finally	put	to
death	by	the	sword.	Her	body	was	then	burned	and	her	ashes	scattered.	All	this	happened
in	 the	 early	 years	 of	 the	 Enlightenment,	 “with	 the	 full	 benefit	 of	 developed	 legal
procedures	and	at	a	time	when	Shakespeare,	Galileo,	and	Descartes	were	all	alive.”10

I	don’t	have	the	interest—or	the	stomach—for	a	more	detailed	study	of	this	ignorant,
fatal	nonsense,	along	with	other	organized	forms	of	Western	cruelty	since	the	Renaissance.
What	is	important	for	our	purposes	is	that	nothing	in	Islam’s	history	comes	remotely	close
to	 the	 brutality	 and	mass	 sadism	 of	 the	 European	 witch	 craze,	 the	 Inquisition,	 and	 the
various	crusades.	Naturally,	we	can’t	conclude	from	all	this	that	Muslims	are	incapable	of
the	organized	heartlessness	and	sadism	that	the	Europeans	have	been	practicing	upon	the
world	since	 they	emerged	 from	their	medieval	 stupor.	What	may	be	argued,	however,	 is
that	 the	 wistful	 fascination	 of	 non-European	 intellectuals	 with	 recent	 Western
achievements	may	 be	misplaced.	The	West’s	 glittering	 facade	 has	 drawn	many	 into	 the
error	of	confusing	political	preeminence	with	moral	ascendancy	and	cultural	superiority.

The	 myth	 of	 Western	 supremacy	 is	 systematically	 promoted	 in	 history	 textbooks,
political	 discourse,	 and	 scholarship.	 American	 politicians	 are	 evidently	 required	 by
unwritten	 law	 to	 vociferate	 on	 a	 daily	 basis	 about	 “America’s	moral	 leadership”	 or	 her
“moral	high-ground.”	Their	bloviating	may	be	needed	to	diffuse	the	stench	from	the	daily
carnage	produced	by	America’s	missiles	in	Pakistani,	Afghan,	and	Iraqi	villages	and	in	the
Gaza	 Ghetto.	 Disregarding	 the	 fact	 that	 moral	 leadership	 is	 to	 be	 earned	 rather	 than
asserted,	 the	West	has	been	mercilessly	 imposing	her	will	and	mistaking	 that	 imposition
for	moral	leadership.	This	has	been	going	on	with	the	help	of	prodigious	arsenals	since	the
start	 of	 the	 West’s	 southern	 and	 eastward	 expansion.	 Since	 no	 man	 can	 willfully	 kill,
oppress,	 or	 otherwise	 harm	 fellow	 humans	 without	 becoming	 a	 criminal,	 the	West	 has
systematically	redefined	all	non-Europeans	as	sub-human,	and	has	constructed	a	complex
set	of	theoretical	support	to	absolve	herself	of	wrongdoing.	For	instance,	the	assertion	that
nationalism	 is	 an	 18th	 century	 Western	 European	 phenomenon	 implies	 that	 Europe’s
imperial	 expansion	 into	 non-European	 territories	 was	 not	 theft	 of	 other	 people’s	 lands.
After	all,	since	non-Europeans	do	not	have	“nationalism”	they	also	do	not	have	nations.
Therefore,	Europe’s	takeover	of	African,	Indian,	or	Middle	Eastern	territories	was	only	an
expansion	into	lands	to	which	the	inhabitants	had	neither	nationalist	attachment	nor	legal
claim.	In	its	purest	forms,	this	fantasy	has	led	to	a	denial	of	the	native’s	existence.	Golda
Meier	famously	justified	the	occupation	of	Palestinian	lands	by	claiming	that:

There	 were	 no	 such	 things	 as	 Palestinians	…	 It	 was	 not	 as	 though	 there	 was	 a	 Palestinian	 people	 in	 Palestine
considering	itself	as	a	Palestinian	people	and	we	came	and	threw	them	out	and	took	their	country	away	from	them.
They	did	not	exist.11

The	danger	of	buying	into	the	West’s	myths	in	the	name	of	any	imported	ideology	is
that	we	become	collaborators.	Whether	it	is	agreeing	with	the	notion	that	nationalism	and
nation-states	are	exclusively	Western	ideas,	or	yielding	to	yearnings	for	a	Renaissance	of
our	 own,	 the	 outcome	 is	 the	 same:	 we	 negate	 ourselves,	 and	 upon	 our	 knees,	 allow
Europeans	 to	 define	 us	 in	 their	 terms.	 Allowing	 the	 Europeans	 to	 define	 our	 culture,
history,	and	literature	according	to	Western	standards,	would	imply	a	 tacit	acceptance	of



Western	superiority.

I	began	this	chapter	by	quoting	an	Iranian	expatriate	who	asked	Professor	Afshar	why
Iran	 did	 not	 have	 her	 own	 Renaissance.	 I	 have	 heard	 this	 query	 voiced	 by	 a	 thousand
others	who	asked	it	in	a	thousand	different	ways.	The	easy	answer	to	the	question	is,	Iran
had	 her	 own	 Renaissance	 much	 earlier	 than	 Europe,	 but	 the	 features	 of	 that	 earlier
Renaissance	are	obscured	by	a	fanciful	narrative	of	Iranian	history,	which	is	made	up	of
contradictory	 parts	 that	 are	 kept	 together	 by	 sheer	 willfulness.	 A	 narrative	 that	 is	 part
Marxist	propaganda,	part	inferiority	complex,	and	part	uncompromising	ethnocentrism.

Before	 moving	 on	 to	 the	 next	 chapter,	 let	 me	 repeat	 that	 the	 reason	 Iran	 did	 not
produce	a	European-style	Renaissance	is	that	she	did	not	need	to	because	she	did	not	have
a	European-style	Dark	Ages.	But	 the	Renaissance	 is	not	 the	only	 thing	 that	 Iran	did	not
produce.	 Iran	 also	 mercifully	 failed	 to	 produce	 the	 horrors	 of	 the	 Inquisition,	 the
consuming	cruelty	of	 the	witch-hunts,	 the	genocides	of	 the	Amerindian	populations,	and
the	 trans-Atlantic	 slave	 trade,	 the	 prodigious	 carnage	 of	 two	 world-wars,	 a	 six-million
victim	holocaust,	the	killing	fields	of	the	so-called	“war	on	terror,”	and	the	horrors	of	the
on-going	ethnic	cleansing	of	the	Palestinian	population.	I’d	say	that’s	a	series	of	failures	to
be	proud	of.

The	American	Neocon,	Richard	Armitage,	who	spent	time	in	Iran	before	the	Islamic
Revolution	of	1979,	recalled	that	“the	Iranians	had	a	huge	sense	of	themselves.	I’ve	never
met	a	more	ethnocentric	people	in	my	life.”12	Using	our	country’s	most	important	literary
icon,	our	national	epic	as	a	springboard,	I	will	challenge	the	first	two	components	of	the
narrative	 to	which	I	alluded	before	and	will	argue	 for	divesting	 its	 third	component,	 the
ethnocentric	part,	from	racist	elements	that	have	crept	into	our	worldview	from	the	West.
Enduring	 ethnic	 histories	 are	 made	 of	 myth	 and	 memory	 because	 without	 memory,	 as
Anthony	D.	Smith	wrote,	 there	can	be	no	identity,	as	 there	can	be	no	collective	purpose
without	myth,	 and	no	nation	without	both	memory	 and	myth.13	 If	 Iran	 is	 to	 survive	 the
incessant	 encroachment	 of	 the	West	 upon	 her	 soil	 and	 soul,	 she	must	 reclaim	 both	 her
myths	and	her	memories.	Nothing	else	will	do.
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